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Foreword 


With the present number the Concorpia THEOLOGICAL MoNTHLY 
begins the second decade of its existence. We cannot but think 
of the gaps that have been made in the ranks of our leaders 
during the ten years that have been concluded. To mention but 
two losses, in 1931 our great dogmatician, Dr. F. Pieper, was taken 
from us, and 1939 saw the departure of our great churchman Dr. F. 
Pfotenhauer. In these two men we had representatives of the 
second generation of our church-body, men who had studied under 
Dr. Walther and one of whom, Dr. Pieper, had even been a col- 
league of Dr. Walther. These fathers were bridges spanning the 
gulf separating our time from that of the founders of our Synod. 
They were like “the elders that overlived Joshua and had known 
of the works of the Lord that He had done for Israel,” Josh. 24:31. 

As we, at the opening of another ten-year period, set out once 
more, one question which naturally presents itself is, Shall we, 
now that the fathers have left us, adopt a different course, or shall 
we continue to let our ship sail under the old flag, using the same 
chart and compass as our predecessors? Two aspects of this ques- 
tion we should like to consider. In the first place let us ask, 
What attitude are we to assume toward religious Liberalism, 
which is the order of the day? Religious Liberalism we under- 
stand to be that position which advocates tolerance of doctrinal 
error, declaring itself satisfied with acceptance of a small minimum 
of religious truth as a condition for church-fellowship. It is the 
tendency which lays more stress on the profession of good in- 
tentions and brotherly sentiment than on unity of doctrine. 

To escape the stranglehold of doctrinal indifference, our Saxon 
fathers emigrated from Germany. Such indifference was not only 
frightfully prevalent in their native country, but it was definitely 
the attitude of the ecclesiastical authorities. The situation finally 
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became unbearable, and emigration seemed the easiest solution. 
Our fathers were foes of all false teaching. “Pure doctrine” they 
put on their flag. It is universally admitted that one great charac- 
teristic which distinguished them from most of their Protestant I 
contemporaries was opposition to all indifference in Christian 
teaching, to syncretism and unionism. For them it was a horrible 
thought that they should close an eye to doctrinal error. Such a 
course signified to them unfaithfulness toward what is true and 
holy. Their adherence to “pure doctrine” found expression in their 
confessionalism. They stood for these two principles: 1. God’s 
Word is everlastingly true; 2. the teachings of this Word are set 
forth in their purity in the Lutheran Confessions. When they 
had been in this country for a while, they decided to found a 
church-body of their own. All the synods they had come in con- 
tact with were not truly Lutheran. The Tennessee Synod, which 
was loyal to the old faith, was located in a territory which was too 
inaccessible for them, although there soon began an exchange of 
delegates. Thus our Synod had its origin in strict confessionalism, 
an uncompromising antiliberalism. 

The flag of the pure doctrine — shall we lower it? How can 
we when the two principles mentioned above: God’s Word is ever- 
lastingly true, and: In the Lutheran Confessions the teachings of 
this Word are set forth, represent our own sincere convictions? 
We have not changed our opinion on the nature of the Scriptures. 
The recent discussions on verbal inspiration and the inerrancy of 
the Bible have merely strengthened us in the belief that Scripture 
is given by inspiration of God, 2 Tim. 3:16, that it cannot be broken, 
John 10:35, that it, written by the apostles and prophets, is the 
foundation of the Church, Eph. 2:20, and that it will never pass 
away, 1 Pet.1:23 ff. Furthermore, as far as doctrine is concerned, i 
.the whole Bible is a protest against religious Liberalism, against 
indifference toward doctrine as it has been revealed to us by God. 
If we think of what Moses wrote, Deut. 4:2: “Ye shall not add unto 
the Word which I command you, neither shall ye diminish aught 
from it that ye may keep the commandments of the Lord, your 
God, which I command you,” and of what John declares in the 
last book of the Bible, Rev. 22:18f.: “If any man shall add unto 
these things, God shall add unto him the plagues that are written | 





in this book; and if any man shall take away from the words of the 
book of this prophecy, God shall take away his part out of the 
Book of Life and out of the Holy City and from the things which 
are written in this book”; and if we then think of all the similar 
statements found between the writings of Moses and the Revelation 
of St. John, we must say that whoever devoutly accepts the Holy 
Scriptures cannot be an advocate of indifference toward the teach- 


ras 














Foreword 3 


ings that God has given to us. We still subscribe to the strong 
words of Luther in which he declared this to be his conviction: 

“Some foolish spirits, deceived by Satan, advocate this position 
with respect to the Sacrament or some error in another doctrine, 
that people ought not to contend so arduously about one article of 
faith and thereby destroy the bond of Christian love, nor should 
they on such an account consign one another to the devil, but 
even though somebody should hold an error in a minor matter, as 
long as there is unity in other things, one might yield a little and 
be tolerant and practice brotherly and Christian fellowship and 
communion. No, my dear man, do not talk to me about peace 
and fellowship which makes us lose God’s Word; for such a course 
means at the very outset the loss of eternal life and of all things. 
Here our rule must be not to yield or concede in order to do either 
you or other people a favor. Rather must all things yield to the 
Word whether foe or friend is concerned. For the Word is given 
not for the sake of external or earthly fellowship and peace but 
for the sake of conferring everlasting life. The Word and doctrine 
must create Christian fellowship and communion; where there is 
unity of doctrine, the other matters will follow; if it does not exist, 
harmony will not endure.” (St. Louis edition, IX, 831.) 

Nor have we given up the belief that in the Lutheran Con- 
fessions the teachings of the Scriptures are set forth in their 
purity. The recent discussions have once more drawn attention 
to a great number of doctrines confessed by our Church, those 
pertaining to the Scriptures, conversion, election, justification, the 
Church, the last things, etc., and what our Lutheran Confessions 
say on these matters, either expressly or by implication (we are 
aware that the doctrine of inspiration is not discussed there 
ex professo), we have again found to agree with the teachings of 
the Scriptures. The emphasis of the Augsburg Confession and 
the other confessional writings on the work of Christ and on the 
proclamation of free forgiveness expresses our deepest conviction, 
and as we appropriate and apply to ourselves what these writings 
set forth as their chief message, we are aware that we are drinking 
the waters of life. Modern Liberalism naturally seeks to make it 
appear that what our Confessions teach is antiquated, that there 
we have sixteenth-century theology, that Bible-study has pro- 
gressed far beyond these teachings. The classic example of the 
attitude of modern Liberalism we find in the Auburn Affirmation 
(1923), which makes it optional to believe in the plenary inspira- 
tion of the Scriptures, the virgin birth of the Savior, His vicarious 
atonement, His bodily resurrection, and the reality of His miracles. 
Here we perceive what Liberalism arrives at when it proceeds on 
its course without restraint. How shallow its arguments are can 
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readily be seen. Yes, the theology of our confessional writings is 
sixteenth-century theology, but certainly that does not prove that 
it is not true, as little as we feel that we must reject the Pythagorean 
Theorem because it was known and taught centuries before the 
birth of Christ. 

That we, when we oppose Liberalism, are not fighting a foe who 
is far removed from the Lutheran camp became painfully evident 
when in the books of Dr. Alleman on the Old and the New Testa- 
ment and in the New Testament Commentary which bears his 
name a determined attempt was made to foist modernistic views 
on the Lutheran Church of America. God be praised that there 
was a strong negative reaction and that as a result, so we are 
told, the New Testament Commentary has now been withdrawn 
and is to be revised. The Pittsburgh Agreement on the inspira- 
tion of the Scriptures, accepted by the commissions of the American 
Lutheran Church and the U.L.C. A., likewise proved that Liberal- 
ism is not having things altogether its own way in the U.L.C.A. 
While this Agreement is unsatisfactory, leaving loopholes for error, 
it marks an advance over the Baltimore Declaration of the 
U.L.C.A. Let us hope that what is inadequate will be remedied. 
Whether the Missouri Synod testimony and that of our brethren 
influences Liberals in the U. L. C. A. and other Lutheran bodies or 
not, with God’s help we shall continue to insist on “God’s Word 
and Luther’s doctrine pure.” 

The other aspect of the general question we are asking has to 
do with opposition to separatism. 

While our journal intends to fly at its masthead in the future 
as it did in the past the flag of pure doctrine, does it perhaps intend 
to haul down another flag which our fathers unfurled and displayed 
prominently, that of ecumenical Lutheranism and opposition to 
separatistic tendencies ? Ecumenical Lutheranism we understand to 
represent the position that the Lutheran Church is not the only 
saving Church, that there are children of God in all denominations 
in which the essentials of the Gospel are still proclaimed, that all 
those are true Lutherans who with their whole heart accept the 
teachings of our Confessions, whether they belong to our own 
Synod or not, and that to bring about full unity of doctrine with 
other Lutherans is a blessed, God-pleasing task. Our fathers had 
not been here very long as yet when it became necessary for them 
to wage a controversy in order to keep the Lutheran Church from 
losing its ecumenical outlook. It was contended that the Lutheran 
Church and the holy Christian Church, the communion of saints, 
are identical and that to belong to the people of God a person had 
to be a Lutheran. There was an apparent justification for this 
view in what Art. VII of the Augsburg Confession says about 
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the Church: “The Church is the congregation of saints in which 
the Gospel is rightly taught and the Sacraments are rightly ad- 
ministered.” These words might be understood as saying that the 
holy Christian Church is found only in that church-body which 
teaches the Word without any admixture of error and which in 
its administration of the Sacraments adheres strictly and faith- 
fully to the words of institution. That such was not the meaning 
of the confessors at Augsburg is brought out in the Apology, where 
Art.ITV, Par.10, states: “It [the Apostles’ Creed] says Church 
catholic in order that we may not understand the Church to be 
an outward government of certain nations but rather men scat- 
tered throughout the whole world who agree concerning the 
Gospel and have the same Christ, the same Holy Ghost, and the 
same Sacraments, whether they have the same or different human 
traditions.” The German text makes it still more plain that the 
confessors did not conceive the Church to be dependent on the 
existence of a society where absolute purity of doctrine prevails: 
“Darueber wird die rechte Lehre und Kirche oft sogar unter- 
drueckt und verloren, wie unter dem Papsttum geschehen, als sei 
keine Kirche, und laesst sich oft ansehen, als sei sie gar unter- 
gegangen.” (Trigl., p. 228.) The minutes of the Free Conference 
held in Columbus, O., October 1—7, 1856 (to be adverted to more 
fully in a subsequent paragraph), at which a large number of our 
fathers was present and which occupied itself with the Augsburg 
Confession, submit this explanatory remark on the point under 
consideration: “It was stated that where Word and Sacrament are 
maintained in complete purity, the existence of the Church can 
be discerned more easily and more clearly; but it would be an 
error to deny that the Church exists there, too, where alongside 
of pernicious error segments only of the truth are found. For these 
segments of the truth also, inasmuch as they are the pure Word, 
are still marks of the Church.” 

Our fathers with all their power opposed the view which 
endeavored to limit the ecclesia, extra quam nulla salus, to the 
Lutheran Church. Their testimony, based on the Scripture 
declarations which show that even erring followers of the apostles 
were still considered members of the Church (Rom. 14:1 ff.; 1 Cor. 
3:11-15; 8:9-13), prevailed, and the opposite error is now univer- 
sally rejected. 

That they, while insisting on strict orthodoxy, did not permit 
the church-body they had founded to take on the character of a 
sect is evidenced by their attempts to unite the Lutherans of 
America on a soundly confessional basis. The cry that was raised 
against them, in which they were charged with being narrow 
separatists, was an utter perversion of the truth. If there were any 
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men who earnestly worked for the unification of the Lutheran 
Church on a God-pleasing foundation, our fathers belonged to 
their number. In the foreword to the second volume of Lehre 
und Wehre (January, 1856, p.4) we find these significant para- 
graphs: 

“Our brethren in Germany, scattered throughout the various 
State Churches (Landeskirchen), have chosen the means of free 
conferences, religious assemblies (Kirchentage), etc., to cultivate 
unity of faith and confession. ... Are not circumstances here 
in America quite similar, and may we not expect that joint con- 
ferences of like nature through God’s grace and blessing will, 
especially in our country, be the more effective, the greater the 
freedom is which the Church here enjoys and the more mere 
theorizing is contrary to the spirit of American religious life? 
We do not doubt it. Hence we venture to publish the following 
question: Would it not be profitable and helpful for the attempt 
of bringing about finally a united evangelical Lutheran Church 
of North America to hold occasional gatherings of those members 
of the various synods bearing the name Lutheran who without 
reservation consider and acknowledge the Unaltered Augsburg 
Confession of 1530 to be the pure and faithful exposition of the 
doctrines of Holy Scripture and of their own faith? We on our 
part would be altogether ready to participate in such a conference 
of orthodox Lutherans whenever and wherever, according to the 
wishes of the majority, it would be arranged, and we can in 
advance give assurance that this willingness is shared by several 
theologians and laymen of our community who as much as we 
desire the successful development of our dear Lutheran Church in 
this our new homeland and whom we have informed of this plan. 
Since it is a fact that even among those Lutherans of our country 
who sincerely adhere to the fundamental Confession of our Church 
there still exist differences of religious conviction (whose dis- 
cussion in the church-papers might easily do more to hinder than 
to advance the unity of our Church which we desire), personal 
contact and oral exchange of views cannot but be useful, and 
above everything else there would be achieved this incomparable 
blessing, that controversies, which, of course, in our Church, too, 
would still remain necessary, would take on the form of friendly, 
brotherly rivalry in the endeavor to keep and retain unimpaired 
the grand treasure of doctrinal purity and unity.” The man who 
wrote this, Dr. C. F. W. Walther, was not a narrow separatist but an 
ecumenical Lutheran. 

This invitation of Dr. Walther was hailed with grateful joy, 
and meetings of the kind he had described were held. Before us 
lies a pamphlet having the title Auszug aus den Verhandlungen der 
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freien evangelisch-lutherischen Konferenz zu Columbus, Ohio 
(vom 1. bis 7. Oktober 1856), Pittsburgh, Pa. (vom 29. Oktober 
bis 4. November 1857), Cleveland, Ohio (vom 5. bis 11. August 
1858). This pamphlet makes interesting and edifying reading. In 
the report on the first one of these conferences the list of those 
who were present bears the names of many Missouri Synod Lu- 
therans. We mention Prof. A.Craemer, Dr. W. Sihler, Prof. C. F. 
W. Walther, and Pastor F. Wyneken. Members of the Ohio Synod 
that we can identify at once were Prof.M.Loy and Prof. W.F. 
Lehmann. As a member of the General Synod we recognize Dr. C. 
F.Stohlmann. The minutes of the second session of this first 
conference contain a paragraph which deserves being given here 
in translation: “Surely all who love our Lutheran Zion deplore 
with deep grief the sad divided state from which our Church suffers 
here in the United States of North America, and all earnestly 
desire to see the growth of this evil checked and all sincere Lu- 
therans united on the basis of the truth. We Lutherans, too, who 
are at present assembled here in Columbus perceive with great 
sorrow the lamentable divided condition afflicting our dear Lu- 
theran Church in this country. We recognize also the sacred 
duty which devolves upon us as children and members of this 
Church to do whatever we can through God’s grace that the 
breaches in the walls of Zion be closed, that which is separated 
be united and, God willing, be formed into one Evangelical Lu- 
theran Church of North America. For this reason we have con- 
vened here to humble ourselves before the Lord, aware of the 
remissness of which we as members of the Church have all become 
guilty. We wish jointly to ask for His forgiveness and in His fear 
fraternally to take counsel as to the means by which the desired 
help for our Church might be accomplished. Now, since, accord- 
ing to the Word of God, the true unity of the Church consists 
above everything else in the unity of faith and of. confession 
(Eph. 4 and 1 Cor. 1) and only on this foundation true, permanent, 
external unity can be established, we regard the return of our 
Church in this country to its Confession as that which is chiefly 
necessary if true unity is to be achieved. Hence we consider it our 
duty in a humble spirit to address all Lutherans in the United 
States of North America, individuals as well as synods, and to 
ask them that they together with us gather again about the good 
Confession of our faithful, pious fathers and with us, before 
everything else, state freely, publicly, and without reservation that 
the fundamental Confession of our Evangelical Lutheran Church, 
the Unaltered Augsburg Confession, presented 1530 publicly to 
Emperor Charles V, is their own confession and that the faith set 
forth in it is in all respects the faith of their own heart. The 
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more frequently, alas! it happens in our days that people who 
accept the Confession of our Church and acknowledge it as the 
foundation are not thoroughly convinced of the full agreement 
of this Lutheran symbol with the Word of God and willing to use 
it as their doctrinal guide, the more necessary and salutary it 
appears to us that we should in this our meeting consider above 
everything else this fundamental Confession of our Church and 
through frank, brotherly exchange of views assure one the other 
that we all agree in the proper understanding of this document and 
thereby confirm each other in the unity of the faith.” 

That these meetings were a great influence in the develop- 
ment of the Lutheran Church of America, that they may have 
helped to strengthen Lutheran consciousness in those synods which 
in 1867 formed the General Council, that they positively were a 
potent factor in bringing the Ohio and the Missouri synods closer 
to each other so that 1872 these two bodies with others could 
form the Synodical Conference, of that we have no doubt. 

This ecumenical movement of our fathers did not escape all 
criticism. One of the warm friends of our Synod in Germany, 
the learned Lic. Stroebel, greeted it with some rather caustic com- 
ments. Walther, reviewing Stroebel’s remarks, published in the 
Zeitschrift of Rudelbach and Guericke, writes (Lehre und Wehre, 
1858, p. 323 f.): “Stroebel looks upon this means [i. e., the holding of 
free conferences] as an attempt to furnish God, as it were, ‘special 
aid,’ a ‘Davidic numbering of Israel in order to meet the army of 
the unbelievers with the united hosts of the believers,’ ‘an 
attempt to lay eyes on the seven thousand of the American 
Church,’ and he maintains that our utterances ‘strongly reminded 
him of expressions used by the Prussian Union and Church 
Federation.’ This proves that Stroebel, misled by the comparison 
of our conference to German religious assemblies (Kirchentage), 
has formed a wrong idea of the former and hence arrives at an 
erroneous estimate of it. While Stroebel’s strictures may indeed 
apply to the character and methods of the conferences held in 
Germany, they do not apply to ours. Our conference does not 
manifest any of the criticized tendencies. Its purpose is the same 
as that of the meetings held after Luther’s death by theologians 
of our Church when, as the Formula of Concord shows, ‘some 
theologians [have] departed from some great and important 
articles of the said Confession and either have not attained to 
their true meaning or, at any rate, have not continued steadfastly 
therein and occasionally have even undertaken to attach to it a 
foreign meaning, while at the same time they wish to be regarded 
as adherents of the Augsburg Confession and to avail themselves 
of it and make their boast of it. From this, grievous and injurious 
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dissensions have arisen in the pure evangelical churches.’ (Trigl., 
p. 847f.) If at that time it was not contrary to the spirit of the 
Lutheran Church not only to assert the truth in writing but to 
hold meetings, colloquies, and conferences in order to remove the 
dissension which had arisen as to the correct understanding of the 
Augsburg Confession, we may assume that even now it is not in 
conflict with the spirit of our Church to hold meetings having 
such a purpose. Indeed, we must confess that we can hardly con- 
ceive of anything more un-Lutheran than to tell a Lutheran he 
cannot, if he is conscientious, avail himself of this adiaphoron. 
It is, of course, true, to endeavor to help the Church through 
various human means, through grand demonstrations, through 
sensational speech-making, through pacts and compromises with 
enemies of the pure doctrine, through external federations against 
a common enemy while internal differences in articles of faith 
remain, —all this is an idolatrous exaltation of man; but to meet 
in order to read jointly the Confession of the Church and to agree 
with each other as to its true meaning and to strengthen each 
other’s faith in the saving truth confessed therein, such a course 
is far from being one of human invention and choice, interfering 
with God’s plans, but it is rather an indefeasible Christian priv- 
ilege, yea, according to our most firm conviction, in a time like the 
present and in a situation like the one obtaining in this country, 
a sacred Christian duty. To call such a course sinful is an attack 
on our precious Christian liberty, which we shall not permit any- 
body to deprive us of, let the attack come from whatever camp 
it please. If it is proper to write about the true meaning of a 
confession which is often twisted, misinterpreted, and misunder- 
stood, why should it be wrong to talk about it? If the former is 
not an attempt to let man do what God wants to do, since it is 
through the Word that God governs the Church, why should the 
latter be so designated? Are not the written and the spoken 
Word one and the same thing?” 

In a following paragraph Walther voices his disagreement 
with Stroebel because the latter quite vehemently condemned 
the fact that adherence merely to the Unaltered Augsburg Con- 
fession was demanded of those who wished to attend the con- 
ference, holding that acceptance of all the Symbolical Books of 
the Lutheran Church should have been insisted on as a condition 
of being permitted to take part in it. Walther points out in his 
rejoinder that many earnest, faithful Lutherans in the United 
States were not acquainted with all the confessional writings of our 
Church and hence could not conscientiously as yet subscribe to 
them and that these were the very people for whom such con- 
ferences were necessary. He mentions furthermore that some 











10 Foreword 


synods, just like the Church of Norway, had made only the Augs- 
burg Confession their official doctrinal standard, that it was hoped, 
however, the conference would acquaint the participants with the 
other confessions to such a degree that also these writings would 
be adopted by an increasing number of synods. And finally he 
states that in studying the Augsburg Confession, as the conference 
was doing, the subsequent Symbolical Books were constantly con- 
sulted to establish the true meaning of the primary declaration. 

We have quoted at considerable length to show that whatever 
the faults of our fathers may have been, they cannot justly be 
accused of having been fanatical, bigoted separatists, that, as they 
promulgated and defended orthodox teaching, they did not lose 
sight of ecumenical considerations, that it was their burning desire 
to bring about fellowship among the various Lutheran synods of 
our country, that they went to much trouble in their endeavor to 
reach such a goal, and that the criticism of an honored friend did 
not keep them from pursuing this course. 

We now have to ask the question, Shall we, eighty-five years 
after the launching of Lehre und Wehre, decide to leave the path 
blazed by the fathers and become separatists? That such a course 
would entail certain advantages is clear. How much labor, anxiety, 
sleepless nights, disappointments, criticism, and dangers could be 
avoided if our Synod simply refused to carry on intersynodical 
discussions and our Concorp1a THEOLOGICAL MontTHLy championed 
a policy of permanent isolation! But would it be right to adopt 
the attitude which refuses to lend a hand in bridging the gulf 
separating us from other Lutherans? Would not our course in this 
case be like that of the servant who, instead of using the talent his 
master had entrusted to him, “went and digged in the earth and 
hid his lord’s money”? Should we be doing the will of Him who 
said, “Blessed are the peacemakers, for they shall be called the 
children of God”? Would it be proper for us to thank God for our 
possession of the pure doctrine without yearning for an oppor- 
tunity to share these treasures with others? Will the wielding of 
the sword against all error dispense us from the duty of using the 
trowel to repair the rents and crevices in the walls of our Lutheran 
Zion? Were the fathers wrong when they, in arguing for attempts 
to remove the existing divisions, quoted 1 Cor.1:10: “Now, I be- 
seech you, brethren, by the name of our Lord Jesus Christ, that ye 
all speak the same thing, and that there be no divisions among you 
but that ye be perfectly joined together in the same mind and 
in the same judgment”; and Rom.12:16: “Be of the same mind 
one toward another. Mind not high things but condescend to men 
of low estate. Be not wise in your own conceits”; and Eph. 4:3-6: 
“Endeavoring to keep the unity of the Spirit in the bond of peace. 
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There is one body and one Spirit, even as ye are called in one hope 
of your calling: one Lord, one faith, one Baptism, one God and 
Father of all, who is above all and through all and in you all”; and 
1 Cor. 12:13: “For by one Spirit are we all baptized into one body, 
whether we be Jews or Gentiles, whether we be bond or free, 
and have been all made to drink into one Spirit”? (Cf. Western 
Dist. Syn. Report, 1867, President’s address, p.11.) Furthermore, 
must not the success which God has abundantly bestowed on the 
recent negotiations between the American Lutheran Church and 
our Synod and which fills our hearts with gratitude and joy at the 
same time be an incentive for us to continue these endeavors? 
There can be but one answer: We have to manifest the same 
spirit of ecumenical Lutheranism as the fathers; and while we 
with might and main have to oppose the temptations of false 
religious Liberalism, which undoubtedly is our chief foe in these 
latter days, we must likewise beware of falling prey to the enemy 
on the other extreme, that of fanatical separatism. May God help 
our journal to steer the right course as it launches out at the 
opening of another decade! W. ARNDT 





a 
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Der Lutherifdhe Weltfonvent *) 


Der Bived de3 Lutherifden Weltfonvents wird von dem Crefutiv- 
fomitee folgendermapen beftimmt: “The Need for Lutheran Solidarity. 
This fundamentally ecumenical character of Lutheranism should 
receive more concrete expression than has yet been done. The 
times seem to demand that the inner unity already existing among 
the Lutherans of the world be cultivated and mobilized. The pur- 
pose of this outward expression of Lutheran fellowship is not 
ostentation, not the display of size or so-called achievement... . 
The purpose in seeking to develop Lutheran solidarity is to help 
meet the difficulties that confront our churches just now in com- 
mon with all Christendom, to unite our forces in support of our 
Lutheran brethren who are now suffering for their faith.... The 
purpose is to help one another in preserving, and sharing with all 
nations, the treasures we possess in the Gospel of our Lord, whom 
we know to be the Redeemer of the world from sin. This purpose 
is to be achieved ... (b) by cultivating a Lutheran consciousness 
in individual Lutherans and in Lutheran church-bodies, (c) by 
furthering Lutheran unity within the several lands where Lutheran 

*) Qutherifder Weltfonvent gu Bari3 vom 13. bis zum 20. Oftober 1935. 
Denfjdhrift, herausgegeben im Yuftrag de$ CExrefutivfomiters. WZ Handfchrift 
gedrudt. Berlin, 1939. 175 Seiten 5144 x9. 
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forces are not at present united, (d) by forming a practical entente 
or alliance among all the Lutheran church-bodies in the world.” 
(Conc. THEot. Mtuty., VIII, S.470. The Lutheran, 7. Upril 1937.) 
Der Medafteur de3 Lutheran fpricht fich dariiber alfo au3: “The 
paragraphs of that section — ‘The Need for Lutheran Solidarity’ — 
are thoroughly practical for the preservation of distinctive Luther- 
anism. We are for them.... It is the twentieth century’s con- 
tribution to the movement begun by Martin Luther. Let the Lu- 
therans everywhere get back of the committee with support and 
encouragement.” (The Lutheran, 21.Upril 1937.) Wuch wir find 
Ddafiir. “The need for Lutheran solidarity” ijt eine dDringende. Alle 
Nutheraner follten darauf bhinarbeiten, dak unter ihnen eine innerlide 
Glaubensgemeinfdhaft gujtande fomme. Der Lutherife Weltfonvent 
hat fich ein erhabene3 Biel gejtet. Die Entfdliehung des Parifer 
Ronvent3 fautet: “The Lutheran World Convention declares it as its 
purpose to bring the Lutheran churches and organizations of the 
world into an enduring and intimate relationship with one another 
in order to promote oneness of faith and confession and to ward 
off antagonistic and hostile influences.” (Lutheran World Almanac, 
1934—1937, ©.32.) Dafiir find wir. Dafiir ijt die Miffourifynode: 
nBiwede der Synode find: 1. Erhaltung und Firderung der Cinbheit 
deS reinen Vefenntnifjes (Cph. 4,3—6; 1 Ror. 1,10) und die gemein- 
fame Whiwehr alles feparatijtifden und feftiererifden Untwefens (Rim. 
16,17).“ Go fteht auc die Synodalfonfereng: ,§ III: Brwed und 
Biel. *Muperer Ausdrud der Geijteseinigfeit der betreffenden Gynoden; 
gegenfeitige Starfung im Glauben und Vefenntni3; Forderung der 
Cinigfeit in Lehre und Praxis und Vefeitigung vorfommender drohender 
Stérung derjelben.” Yeder rechte Qutheraner twird darauf hinarbeiten, 
dak die Cinigkeit im Geijt gefordert und die vorfallende Uncinigfcit 
befeitigt terde. “Promote oneness of faith!” Der Biwec de3 Luthe- 
rifden Weltfonvents ijt ein guter. 

Der Lutherifche Weltfonvent befolgt aber nicht die redhte Methode, 
diefes Biel gu erreiden. Der Konvent von 1935 ijt feiner Wufgabe 
nicht gerecht getworden. Das geht aus der Leftiire de3 vorliegenden 
RKonventberidtes hervor. Wenn ein Auswartiger diefen Bericht lieft, 
fo fommt er auf den Gedanfen, dak, twas Solidaritat betrifft, in der 
lutherifden Rirde der Welt alles in Ordnung fei. Und dod ift nicht 
alles in Ordnung! Die Qutheraner bilden feine Cinheit, was die Lehre 
betrifft. €3 herrfdt unter ifnen eine arge Berriffenheit. Gie find 
fich nicht einig in der Ynfpirationslehre. Die groke Mehrgah!l weigert 
fich, die Lehre gu befennen, dak die Heilige Sdhrift mirtlich infpiriert 
und in allen ihren Wusfagen infallibel ift. Die heutigen Lutheraner 
fehren nicht einheitlid) bon der Vefehrung. Viele von ihnen find aus- 
gefprodjene Synergijten. Viele Lutheraner find der reformierten Abend- 
mablélehre gugefallen; viele beflagen e3, daf heute iiberhaupt nod 
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itber diefe Lehre geftritten wird. CE gibt auch viele lutherifde Renotifer. 
Und die Lutheraner bilden feine gefdjloffene Front dem Logeniibel 
gegeniiber. ier werden die Freimaurer abgetwiefen, dort werden fie 
willfommen gebeifen. Ya, auch in dem Punkt der Redhtfertigungslehre 
ift nidt alles in Ordnung. €8 gibt angefehene Lutheraner, die betreffs 
diefes Punttes gur Ordnung gerufen werden miiffen. Wem das Wohl 
der Iutherifden Rirde am Hergen liegt, muf von diefen Dingen Notiz 
nehmen. Der Lutherifde Weltfonvent mu bon dicjen Dingen Notiz 
nehmen. Wber aus dem Bericht iiber feine Gibung in Paris ijt nicht 
gu erfehen, dDaB man den Sdchaden Yofephs3 befehen hat. Man ijt iiber 
die Lehrdifferengen weggegangen. Man hat nidt die Frage behandelt: 
Wie fonnen wir die Cinheit in Lehre und Vefenntnis Herftellen und be- 
férdern (“promote oneness of faith and confession”) in der Sn{pi- 
rationlehre, in der Lehre bon der Vefchrung ufiv.?2 Yn der Denffchrift 
finden wir eine Predigt itber Yoh. 13,34, eine Anfprade iiber 1 Yoh. 
5,4, eine itber Pf. 75,4, eine Predigt iiber Gad. 4,6, Vortrage iiber 
~Das Nuthertum und die religidfe Rrife der Gegenwart”, iiber ,,Das 
Nuthertum und die Bnnere Mijfion heute”, itber “Lutheranism and 
Foreign Missions at the Present Time”, iiber “te Lutheranisme dans 
la crise du monde actuel” und iiber “Lutheranism and the Coming 
Generation” mit ifren Rorreferaten und endlid) die Entfdhlichungen. 
Das find ja alles Gegenftande, die auf Lutherifden Ronventen bez 
fprodjen tverden diirfen, befprodjen werden follten. Aber cin Ronvent, 
dem e3 um QGerjtellung der Lutheran solidarity zu tun ijt, fann nidt 
umbin, aud) die traurige Berrifjenheit in der Lutherifden Kirche und 
deren Urfadhe gur Disfuffion gu ftellen. Man will “a practical 
entente, or alliance,” herftellen. Oa muf man bor allen Dingen eine 
entente cordiale herjtellen. Cine augere Cinheit ohne Cinigfeit der 
Lehre, des Sinnes, taugt nits, halt auch nicht. 

VieleS von dem, twas in den Predigten und Referaten gefagt 
tourde, ijt fein, treffend und geitgemagR. Go 3.%., wenn Landesbifdhof 
Marahrens fagt: Die Groge und die Kraft der Lutherifden Lehre 
befteht darin, dak fie im Grunde nur ein eingiges Wnliegen fennt: 
Gottes Gnade in Chrifto. . .. Wielleicht darf man unter 
dem Cindrud alles deffen, tas heute die Kirche der Reformation Martin 
Luthers in der Welt durdhgufampfen hat, fo fagen: C8 ift ihre tirchen- 
gefcidtlide Gendung, dDaran gu erinnern, dak eine Kirche fterben muh, 
twenn fie da3 Wort Gottes nicht mehr hat.” Prafes Knubel hat das 
trefflide Wort gefprodjen: “This is the heart of all the Scriptures, 
this declaration of forgiveness, of reconciliation. ... Our Lutheran 
Church counts as a special treasure her certainty of the gracious 
God. Her confident message will never, can never, be silenced on 
earth.... The saving grace, which centers in the cross of Christ, 
must be the changeless center of our preaching and teaching. 
Nothing will ever change that center and its importance.” Sir 
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freuen un8 itber die Wusfage D. Larfen3: “Our confessions are the 
Church’s united testimony to the central truths of the Gospel, 
and we cannot attempt in Asia or Africa to build the Church upon 
any other foundation than that upon which our Confessions 
build. ... At Eisenach, in 1923, Bishop Ihmels said: ‘Luther’s 
doctrine is a word for all men. Why? Briefly and sharply, because 
it has to do with the rediscovery of the old way to God through 
faith in Jesus Christ.” Gin Wort von BVifchof Rahamagi (CEjtland) : 
wn diefem Zufammenprall der Gedanfen unjerer jugendlicen Herzen 
ijt immer flarer und flarer getworden die Parole: Zum Luthe- 
rifmen Chriftentum! . . . Micdht hrijtlice Yugendarbeit in 
interfonfeffioneller Bereinsform — nein!  Qugendlides Gemeinde- 
leben in der Form de3 fonfejfionellen Luthertums.” CErgbifdof Erffi 
Kaila (Finnland) verivirft die Cvolutionslehre, ,,cigentlid) dic Hypo- 
thefe“, und fagt: Sn den Sahren vor dem Kriege war die Evolutions 
fehre ein bon den Gebildeten allgemcin angenommenes Dogma. Dic 
Lehre war dem Durdhfdhnittsmenjden fehr fdmeicelnd; man dachte 
und fithlte wie Wagner im ,Faujt‘: ,Wie herrlich weit haben wir ¢3 
gebradt!’ . .. Die Erldjung de3 Menfehen twurde immer mehr als 
Selbjterlijung gefakt.“” Dicje Wahrheiten miiffen unferm lutherijden 
Volf immer tvieder eingepragt werden — Ddiefe Wahrheiten vor allen 
andern —, und fie miiffen Den andern Kirden zum Trok — und den 
andern Rirden gum Heil — laut verfiindigt werden. Wher damit hat 
Der Lutherifde Weltfonvent noc nicht jeine Schuldigfcit getan. Cr 
fchuldet eS dem Tutherijden Chrijtenvolf und vor allem dem Chriften- 
bolf in der Welt, alles zu tun, was in jeiner Kraft jteht, um alles, was 
Die reine Lehre deS Evangeliums befudelt, aus der heutigen futherifcen 
Kirche auszufegen. Wir freuen uns iiber jeden Menjchen, der Laut in 
die Welt hineinruft: Nichts als die Gnade Gottes in Chrijto! Wir 
wiffen aud, daR allein auf diefer Grundlage rechte Lutherijdhe Colt- 
Daritat aufgebaut werden fann. Aber das fonnen wir nidt verjtehen. 
dak Manner, die betonen, dak fiir den Giinder alles von der Gnade 
Gottes in Chrijto abhangt und fiir das Wobhlergehen der Kirche alles von 
Der Geltung de3 Wortes Gottes, der Heiligen Sdhrift, abbangt, doch 
gu Srrtiimern jtilljehiweigen finnen, die die Gnade Gottes und dic 
Wutoritat der Heiligen Schrift antaften. Und gerade meil wir diefe 
Manner um des obengenannten Beugnifies willen hocdhjdhaken und 
lieben, dDrangt e$ un, ihnen diefen Vorhalt zu tun. 
Wenn Leute damit gufrieden find, dDaB man in den Hauptiwahr- 
beiten einig ijt und nicht viel Wefens macht iiber Differengzen, die fjonjt 
vorfommen modgen, fo nennt man das Unionismus. Jn dem Luthe- 
rifden Weltfonvent mehte — nach den Hicr mitgeteilten Verhandlungen 
gu urteilen — eine unioniftijde Luft. ES wurden allerdings Ausfagen 
gemadt, die grobe Formen des Unionismus verurteilten. Go fagte 
Prajes Knubel: “New Babel towers of attempted religious unity 
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are built, though the confusion of religious tongues is a hopeless 
one.... When we stress exaggerated statistical totals and boast 
of our great numbers, we are trusting in might. The same is true 
when we emphasize overmuch the increased efficiency the Church 
will gain by a forced ‘united front.’” D.arjen fagte: “Lutherans 
generally, in Europe as well as America, have definitely taken ex- 
ception to Rethinking Missions, especially to the opening chapters, 
in which is set forth the theological basis for a view of missions 
which has as its objective a new, unified world culture, which 
missions are to color by contributing such Christian elements as it 
may be able. The tendency of the report is distinctly syncretistic. 
And it is a hopeful sign that exception has been taken to it in 
almost all missionary circles in Great Britain and even by a 
majority of the non-Lutherans in the United States.” Saneben 
madten fic) aber auch jtarfe unioniftifde Geliijte bemerfbar. Go fagte 
D. Ryden: “Modern young people have very little patience with 
hair-splitting theological questions but are intensely practical in 
their views of religion. And certainly we must admit that the 
religious situation in the world today lends considerable weight 
to the attitude of youth. With a world on fire and with govern- 
ments themselves leading the assault of atheism and unbelief 
against the Church of Christ, we may well ask ourselves if the 
time has not come when, without sacrificing any of our own con- 
victions, we must cease discussing our differences, and rather 
seek to discover on how much we can agree.” Sie beiden Rorz 
referate gu dem Meferat D.Rydens gingen nicht auf diefen bojen 
Cag ein. Und tenn aus der Verjammlung heraus dagegen Proteft 
erhoben tworden ijt, fo fagt der gedrudte Beridt davon nichts. Die 
Rede Pajteur Wppias, Inspecteur Ecclésiastique von Paris, ijt hier 
nicht mitgeteilt. Wber ein miffourijfdher Beobadhter teilt folgendes mit: 
“As a remedy for the religious crisis of our times he advocated 
a ‘Lutheranism which may at last cast away all the shackles of an 
old-fashioned confessionalism and fabricate a closer union with 
the Reformed bodies.’ He found that ‘the Eisenach and Copen- 
hagen conventions had been much too Lutheran and that it were 
high time now for the third convention to hazard itself into deeper 
water.’ ... We have not heard of any protest or remonstrance.” 
(Conc. THEOL. Mruty., VII, ©.17.) Warum wurde diefer Unionijt 
nicht borgenommen? €3 bot fich eine feine Gelegenheit dagu. Der 
miffourijcde Beobachter jchreibt: “We were pleased to hear at last 
also one representative of the Parisian clergy affirm as the need 
of present-day Lutheranism, if it wishes to keep its youth in the 
fold, the abandoning of all unionistic practices. He deplored that 
there were still many pastors who showed too much fondness for 
things that are not Lutheran.” (L.c., ©.21.) Da hatte es gum 
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Treffen fommen follen. Wher jeder durfte bei feiner Meinung bleiben. — 
Man hatte feinen Vortrag iiber die jtrittige Ynfpirationslehre vorge- 
fehen. Uber e3 wurde eine Ausfage gemacht, die eine Befprechung 
diefes Punftes notwendig hatte hervorrufen miiffen. jt die Schrift 
Gottes Wort, oder enthalt fie bloR Gottes Wort? Meftor Lauerer 
erflarte: ,9& braude nur die beiden Zentralwahrheiten de3 Luther- 
tum gu nennen, die man al3 das Formal- und als das Material- 
pringip der Reformation gu begeichnen pflegt. Das eine befagt, daf 
das Wort Gottes in der GHeiligen Sdjrift die alleinige Quelle der Heils- 
twahrheit ijt und dak die Rirde und alles, tas zur Kirche gebort, fis 
allein an da8 Wort Gottes zu halten hat und allein bom Wort Gotte3, 
bon Chriftus, der das Wort Gottes ift, {eben fann.” Manche Lutheraner 
fagen, dak die Hcilige Schrift das Wort Gottes ijt. Andere fagen, 
dak man unterfdeiden milffe gwifden Schriftwort und Gottestwort; 
die Kirche fei gebunden nur an das Wort Gottes, das in der Oeiligen 
Sdrift gu finden ift, an Chriftus. Darf beides in der Kirche ge- 
Tehrt werden? Wuf dem Lutherifden Weltfonvent durfte beides gelehrt 
twerden: Wes in der Schrift ijt verbindlides GotteSiwort — nur der 
Teil der Schrift, der Chriftum treibt, ijt Gottes Wort. Das nennen 
wir Unionismus. Andere reden allerdings hierbei bon “hair-splitting 
theological questions”. — D. arfen ijt ein Feind de3 Synfretismus, 
der in Rethinking Missions empfoblen wird. Cr ijt auch gegen den 
Spynfretismus, der die Iutherifde und die reformierte Rirde und andere 
gufammenfdmelzen will. Cr fagte — und wir freuen un3, daf er e3 
gefagt hat —: “Luther had no thought of breaking with the existing 
Church. But when he was banned because of his adherence to 
Scripture, he could not compromise for the sake of reestablishing 
a semblance of unity. From then till now Lutherans have not been 
the ones to foment divisions in the body of Christ. True Luther- 
anism is broad and ecumenical. Nevertheless, because we believe 
that confessional Lutheranism is loyalty to the Gospel, we have 
not been ready to yield to certain insistent modern demands for 
union.” Und in demfelben Atemgug mird den Weltfonferengen, der 
World Conference on Faith and Order, Universal Christian Con- 
ference on Life and Work, International Missionary Council da3 
Wort geredet. Bit der Lutherifdhe Weltfonvent fiir oder gegen den 
Unionismus in jeder Form? Er hat nidt gegen diefe Form des 
Unionismus proteftiert: “We must cease discussing our differences 
[with other churches] and rather seek to discover on how much 
Wwe can agree.” 

Und er befiirwwortet jene Form de Unionismus, der die ver- 
fdiedenen Parteien innerhalb der [utherifdhen Kirde trog den obwalten- 
den Differengen als eine Cinheit angefehen wifjen will. Das Erefutiv- 
fomitee redet ja bon “the inner unity already existing among the 
Lutherans of the world” und “this outward expression of Lutheran 
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fellowship”. Und im ,irdenblatt” vom 20. Mai vorigen Jahres 
fprach fich Prafes RKnubel itber die Bedeutung de3 Lutherijden Welt= 
fonvent3 alfo aus: ,,Endlid taudte dad Veftreben auf, der tiefinnerliden 
Cinigfeit der Lutheraner in der Welt Haren AWusdruck gu verleifen. 
Diefe Kundgebung der GlaubenSeinheit befteht jest im Lutherifden 
Weltfonvent.” (Conc. THEOL. MtTury., X, S.542.) Das ijt Unionis- 
mu8, twenn man bon einer tiefinnerlidjen Cinigfeit der Qutheraner in 
der Welt redet, die dod in widhtigen Glaubensfragen auseinander- 
gehen. Nach der Darftellung de3 Crefutivfomitees und Prafes Knubels 
ijt Der Lutherifde Weltfonvent eine unionijtifhe Vereinigung. Und 
man follte fich biiten, fich hierbet auf Vuther gu berufen. “It is the 
twentieth century’s contribution to the movement begun by Martin 
Luther.” Go fagt der Lutheran. Luther foll die3 angcfangen haben? 
Der Luther, der gefagt Hat: ,Wer feine Lehre, Glauben und Be- 
fenntni8 fiir war, recht und gewif, halt, der fann mit andern, fo falfde 
Lehre fiihren oder derfelben zugetan find, nicht in einem Gtalle 
ftehen“? (Gt. 2. Wusg., 17, 1180.) ,Soldhes hat D. Major ertwogen, 
Dafiir gedantt und gu folgen treulid) gugefagt.” Der Lutherifde Welt- 
fonvent, der fic) fagen lagt, dak man bon Lehrunterfdieden in der 
riftliden RKirde iiberhaupt und in der Lutherifden Kirche infonderheit 
nicht biel fagen foll, wandelt nicht in den Bahnen Luthers. 

Sit aber der Lutherijde Weltfonvent dafiir verantwortlid, tenn 
Glieder deSfelben verfehrte Unfidjten ausfpreden? Und muf man bon 
ihm bverlangen, dag er nach der Lehritellung der Iutherifden Rirchen- 
forper, die er reprafentiert, frage und, wo Abweidungen von der luthe- 
rifhen Lehre borfommen, diefe guredtzujtellen fude? Das muB man 
bon ifm verlangen, folange feine Erflarung dafteht: “The Lutheran 
World Convention declares it as its purpose to bring the Lutheran 
churches and organizations of the world into an enduring and 
intimate relationship with one another in order to promote oneness 
of faith and confession.” Daf die reine Lehre in feinen Gibungen 
flar und fraftig begeugt wird, wie das fdjon Hfters gefdehen ift, ijt ein 
Sdritt gum Biel. Aber ein giweiter Schritt muh folgen. Die falfde 
Lehre muff befeitigt werden. Golange dad nidt gefdieht, darf man 
nigt fagen, da der Lutherifde Weltfonvent der tiefinnerlidjen Cinig- 
feit Der Lutheraner in der Welt Wusdrucd verleiht. 

Wher die Unterfudung und Vefeitigung der Lehrdifferengen twiirde 
viel Zeit erfordern, mehr Beit, als dem Weltfonvent zur Verfiigung 
fteht! Und melde Miihe und Arbeit wiirde das foften! Ya, e8 ift 
feine leidjte Wufgabe, die Zerrifjenheit der lutherifden Rirde gu Heilen. 
€3 wiirde viele, viele Qahre dDauern. 8 fordert viel Geduld. C3 
fordert fcharfite Gewifjenhaftigfeit und unnadgiebige Entichiedenheit. 
8 foftet fmere Gorge und manden Kummer. C3 foftet Opfer manz- 
erlei Art. Und eS priift die Gergen. Luther hat e3 erfahren. Die 
Verfaffer der Ronfordienformel haben e3 erfahren und haben die Miihe 
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und Gorge und Angjt auf fic) genommen. Aber das hohe, gottgefallige 
Biel ijt eS wert. 

,&3 fonnten aber unliebjame Wuftritte borfommen, tvenn auf dem 
Lutherifden Weltfonvent Rede und Gegenrede erfolgte.“ Warum denn? 
Kann ein Chrijt den andern nicht ermahnen und zur Rede jtellen, ohne 
dak unliebjame Wuftritte vorfommen? — Die aufere lutherifde Soli- 
Daritat moddte allerdings gejprengt werden. Aber dafiir ijt das chrijt- 
liche Gewijjen nicht verantwortlid. 

Sn dem Wrtifel de3 Lutheran (21. April 1937), der dic Lutheran 
world solidarity befpricht, findet fich die Bemerfung: “It should not 
be forgotten that the Synodical Conference (Missouri and Wis- 
consin synods) in the United States has not participated in the 
Lutheran World Conventions.” Wenn der Lutherijche Weltfonvent 
Diefes Bahr, wie geplant, hier in Amerifa fich verfammelt, werden 
Vertreter der Synodalfonferen3 dabei fein? Cin Biweck der Synodal- 
fonfereng ijt ja die Forderung der Lutherifchen Solidaritat. Wenn da3 
Exefutivfomitee die Berficherung gibt, dak die Lehrdifferengen Zur 
Sprache fommen twerden und dak Ausficht ijt, dakR der Weltfonvent 
mit der Zeit Stellung nehmen wird, jo werden ohne Bivcifel Mifjourier 
und Wisconfiner erfheinen. Gie wiirden mit Vifdof Marahrens bez 
tonen, dag die Lutherijde Kirche nur ein ecingiges Anliegen fennt: 
Gottes Gnade in Chrijto, und dak darum in der Lutherijden Kirche 
feine Lehre, die die Gnade Gottes leugnet, feinerlei Synergismus, 


geduldet wird. Gie wiirden mit Bijchof Marahrens betonen, dak eine 
Kirche jterben mus, tenn fie das Wort Gottes nicht mehr hat und dak 
Darum feine Lehre, die die Gottlichfeit der Heiligen Schrift irgendiwie 
feugnet, in der Lutherifden Kirche gepredigt werden darf. 


Sn einer Regenjion werden gelegentlid) auch Muerlicfeiten be- 
fproden. Wir bemerfen darum nocd, dak unfer Biichlein Wnfprachen 
und Referate in deuticher, englifder und frangofifdher Sprache enthalt. 
Die Lutherifde Kirche verfiigt iiber die dDret Weltipraden. Sie bedient 
fic) auch vieler andern Spraden. Wuf dem Weltfonvent zu Paris 
waren Vertreter erjcdhienen aus AWmerifa, China, Danemarf, Deutfd- 
land, Gftland, Finnland, Franfreidh, Holland, Yndien, Ysland, Japan, 
Sugoflawien, Lettland, MNorwegen, Polen, Rumanien, GSdhiweden, 
Tfhecdhojlowafei, Ungarn. Das gebhirt ja nicht wefentlid zur Hfu- 
menizitat de3 Luthertums. Wher e3 fann und foll dem Hfumenijden 
Nuthertum dienen, diejer Befchaffenheit deS Luthertums, die in dem 
Wort Bhmels’ befchricben ijt: “Luther’s doctrine is a word for all 
men.” — a8 den Stil betrifft, fo haben fich auch die deutfden Theo- 
fogen einer einfaden, verjtandliden Spradje bedient. (itber das Franz 
aofifce fteht uns fein Urteil gu.) Hie und da fommen allerdings 
fhiwerberjtandlide Dinge vor, die aber nidt fduld der Sprache, fondern 
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der Sache find. So fagt 3. B. D. Schiffel: , Luthertum ift nidt Religion. 
Luthertum ift wie jedeS echte Chrijtentum der Gegenpol gur Religion.” 
Das wird der Lefer nicht verftehen. Wber er braucht fich nicht dariiber 
gu gramen. D.C. Stange trojtet ihn mit dem Hintweis auf _,,dic 
dialeftifde Theologic, an die auch die vielfach gugefpibten Formeln 
D. SchoffelZ und feine vielleicht fiir mance unter unfern Freunden 
mifverftandlide RKontrajtierung von Religion und Chriftentum gu 
erinnern fdjien”. Wuch der Sab Prafjes Knubels fonnte mifverftanden 
werden: “We must not, however, as a Church suppose that all the 
truth revealed by God has been included in our Confession.” Wiel 
finer Tautet der Sab Vifchof Rahamagi3: ,,Der lutherijche Kleine 
RKatedhismus enthalt wirflich alles, was eine fommende Generation 
braudt. “ Th. Engelder 


— or 





The Significance of the Doctrine of the Church 
and the Ministry 


as Professed by Our Fathers on the Basis of Scripture and the 
Lutheran Confessions, for Our General Theological Orientation 


1 

Both historically and because of its intrinsic value the doctrine 
concerning the Church and the ministry deserves continuous and 
careful study. Briefly expressed, its clear perception by our 
fathers and the consistent application of it saved the troubled and 
perplexed band of Saxon pilgrims from utter confusion and in 
the course of years made our Synod what it is today, a confessional, 
cohesive, active religious group whose influence upon other church- 
bodies, above all, on Lutheran church-bodies, has been consider- 
able. In the second century of our existence as a denomination 
the opportunities for leavening Christendom in America by the 
pure Gospel seem to be still greater than they have been in the 
past. But whether we shall be a leaven for good or for evil 
depends largely upon our attitude toward the doctrine of the 
Church and the ministry, as our Fathers professed it on the basis 
of Scripture and our Lutheran Confessions. Departure at this 
point means either a return to the camp of Rome or a yielding 
to Calvinistic, sectarian, and even modernistic aberrations. Only 
by occupying the Scriptural middle ground between antichristian 
Romanism and anti-Biblical sectarianism can our Church in the 
future (as it did in the past) supply the corrective which ecclesi- 
astical tendencies deviating from God’s Word require. 

Perhaps the words of Christ’s parable “First the blade, then 
the ear, after that the full corn in the ear,” Mark 4:28, apply also 
to the fixation of the Christian doctrine as this has occurred in 
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history. The end of the apostolic and postapostolic era witnessed 
the stabilization of the doctrines of the Holy Trinity and, in par- 
ticular, of Christ’s deity. The Reformation, in turn, established 
once for all the sola gratia and the gratia universalis, though 
incidentally, as a result of its constant controversies with Romanism, 
also the Scriptural teaching of the Church and the ministry, and 
this not merely in part but in its entirety. Thomasius, one of the 

reatest Lutheran students of the doctrinal aspects of the Refor- 
mation, has called Luther’s representation and development of 
the doctrine of the Church “in a way the central, world-historic 
accomplishment of Luther” (“gewissermassen die zentrale welt- 
historische Tat Luthers”). (Cf. Meusel, Kirchliches Handlexikon, 
sub voce Kirche, 3, 774.)!» However, while Luther had fully and 
altogether correctly perceived the Scriptural teaching of the 
Church, he lacked the opportunity of organizing the Church 
according to it. The practical application, or translation into 
practice of this doctrine, could be witnessed in the small Saxon 
Lutheran group in our Middle West; for in the United States there 
existed the suitable conditions and prerequisites for this practice. 


1) It may be well for us to study the entire passage in Meusel’s 
Handlexikon in connection with our discussion of the doctrine of the 
Church and the ministry. Meusel writes: “Erst ein Luther konnte 
von der lichten Hoehe der Rechtfertigung durch den Glauben aus eine 
richtige Anschauung von der Kirche, ihrem inneren Wesen und ihrer 
empirischen Erscheinung gewinnen. Mit seiner Lehre vom seligmach- 
enden Glauben als dem zentralen Prinzip des Christentums und von 
den Gnadenmitteln, die ihn erzeugen und auf denen er ruht, waren die 
richtigen Voraussetzungen fuer das Dogma von der Kirche gegeben. 
In seiner Bestimmung des Glaubens waren Objektivitaet und Subjek- 
tivitaet, Notwendigkeit und Freiheit, Gemeinschaft und Selbstaendigkeit 
in rechter Weise geeint, und so konnte das Wesen der Kirche in die 
Gemeinschaft der Glaeubigen mit Christo und untereinander auf Grund 
von Wort und Sakrament verlegt werden. Er hat die Bedeutung des 
Glaubens fuer die Lehre von der Kirche in bahnbrechender Weise 
geltend gemacht und damit allen falsch objektiven Auffassungen der 
Kirche als einer blossen Institution und Seligmachungsanstalt die Be- 
rechtigung abgesprochen. Die Aufstellung und Entwicklung seiner 
Lehre von der Kirche nennt Thomasius, Christologie, Bd. III, S. 389, 
‘gewissermassen die zentrale welthistorische Tat Luthers.’ Eben als 
solche zentrale Tat aber musste sie natuerlich die spaetere Entwicklung 
der Theologie bestimmen, und die Ausfuehrungen unserer altlutherischen 
Dogmatik reduzieren sich mehr oder minder auf Formulierung und 
Systematisierung der Lutherschen Gedanken ueber die Kirche. Die 
Grundanschauung ist dieselbe. Diese aenderte sich erst mit dem Pietis- 
mus und dem ihn abloesenden Rationalismus. Jener verlor den Blick 
und das Verstaendnis fuer die objektiven Lebensmaechte, welche den 
Glauben und damit auch die Kirche tragen; letzere wurde ihm zum 
‘Verein’, zu dem die Glaeubigen zusammentreten. Dieser verlor den 
Glauben ueberhaupt und behielt nur die duerre Moral. Unter seinen 
Unglueckshaenden verwandelte sich die Kirche Jesu Christi in einen 
Tugendbund.” This presentation, we believe, is classic and nicely 
describes the doctrines of the Church as they are taught both by modern 
sectarianism and modern rationalism (including Papism and Calvinism). 
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So, then, there was found in our Saxon group of Lutherans “the 
full corn in the ear,” or, theologically speaking, the whole Scrip- 
tural truth concerning the Holy Trinity, the deity of Christ and 
His vicarious atonement, the sola fide, the gratia universalis, and, 
last but not least, the Scriptural doctrine of the Church and the 
ministry in perfect maturement. In the second century of our 
Church we are confronted with the doctrines of Biblical inspiration 
and Scriptural authority as the obiecta defendendi. May it be 
granted us to see as clearly and to act as wisely as did our conse- 


crated fathers! " 


The doctrine of the Church and the ministry, as presented by 
our fathers ex professo in Dr. Walther’s Die Stimme unserer Kirche 
in der Frage von Kirche und Amt (cf. Walther and the Church, 
p. 47) and again, per accidens, in his Die rechte Gestalt einer 
vom Staate unabhaengigen evangelisch-lutherischen Ortsgemeinde 
(cf. ibid., p. 86), and lastly in his Die evangelisch-lutherische Kirche 
die wahre sichtbare Kirche Gottes auf Erden (ibid., p.116), is so 
extremely simple that it could be received in its entirety even into 
our Synodical Catechism, which is intended for Christian pupils 
of average intelligence. The reason for this gratifying but exceed- 
ingly rare phenomenon in doctrinal presentation is that, on the 
one hand, Dr. Walther had Luther’s popular presentation of the 
doctrine as a valuable pattern which he could copy, and that, on 
the other hand, he himself did not try to “deepen” Luther’s 
teaching but merely endeavored to present it to his own generation 
in its lucid Scriptural purity. If true greatness consists in the 
ability to say the right word and to do the right thing at the right 
time, then Dr. Walther was extraordinarily great; for he proved 
himself a consecrated scholar, who desired to devote every talent 
which he possessed to the improvement of the Church in such 
a manner that even “the least of Christ’s brethren,” the youth 
of the Church and the ordinary laymen, might understand and 
judge the divine truth. Also in this respect he departed from the 
pedantic ponderous German scholarship of his day and became 
thoroughly American and democratic in spirit. 

As Dr. W.H. T. Dau in his introductory remarks on Walther’s 
The Voice of Our Church on the Question Concerning the Church 
and the Ministry (cf. Walther and the Church, p.47) admirably 
shows, Dr. Walther’s theses on The Church and the Ministry were 
directly provoked by Pastor Grabau’s attempts to organize in this 
country a Church “in accordance with the old Pomeranian statutes 
that had been enforced in Germany with the aid of the civil 
authorities.” The letter of Pastor Grabau in which he explained 
his ideal of a Lutheran Church in America was sent (1840) also 
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to the Lutheran colonists in Missouri, who, however, repudiated 
it as being at variance with the teachings of Scripture and our 
Confessions. In consequence of this the Missouri Lutherans were 
publicly attacked by Grabau, and it was in reply to this attack that 
Dr. Walther wrote his theses (1851) on The Church and the 
Ministry. However, Dr. Walther’s theses were directed also against 
the hierarchical tendencies in other American Lutheran bodies of 
that time. Dr.Dau writes: “The earliest Lutheran organizations 
in America were not called ‘synods’ but ‘ministeria.’ To their con- 
ventions laymen might be brought along by their pastors, but they 
had no determining voice in the deliberations of their church-body.” 
The learned author concludes his remarks with the words: “Pastor 
Grabau’s ideal ‘Church’ had so much in common with the existing 
Lutheran church-bodies at that time that an attack upon his 
organization was really a challenge to all the Lutheran ministeria 
in America and all the national Lutheran churches in Europe. 
They were all hierarchically oriented and ingrained. What Walther 
attempted by his treatise was something unheard of since Luther 
and the early days of the Reformation. It was throwing down 
the gauntlet to every type of arrogant Lutheran clericalism through 
the world. Walther regarded the denial of the personal right of 
self-decision in religious matters to the humblest believer in Christ 
and of his supreme authority in the Church as wicked arrogance. 
He championed the right of the Christian with his treatise on The 
Church and the Ministry. Coming from a still little-known author 
on the American frontier of civilization, it was a remarkable feat 
of spiritual daring.” (Cf. Walther and the Church, p. 48 ff.) 

The doctrine concerning the Church as presented by Dr. Wal- 
ther may be summed up in the following statements: The Church 
in its proper sense consists of all believers in Christ, so that in 
this strict sense of the term no unregenerated person belongs to it, 
and therefore it is invisible to us in this life, since no man can 
discern who is a true believer or not. Nevertheless, the Church, 
though invisible to,man, may be perceived by us in its actual 
presence by its true marks, the pure preaching of God’s Word and 
the administration of the holy Sacraments according to Christ’s 
institution. In an improper sense the term “church” is applied 
in Scripture also to the visible sum total of all who profess 
allegiance to the Word of God and use the holy Sacraments. 
In the Church, in this sense, there are both good and evil persons, 
both true believers and hypocrites, though the membership of 
the latter is external only. Moreover, the term “church” is applied 
also to local congregations (“particular churches”) which hear 
God’s Word and use the Sacraments instituted by Christ, since 
in these groups there are true believers and therefore true members 
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of the invisible Church, outside of which there is no salvation. The 
term “church” is applied even to such erring or heterodox con- 
gregations as retain the Word of God and the Sacraments in their 
fundamental truths, since even in such heretical churches, by God’s 
grace, true believers are to be found. Nevertheless, since such 
erring churches do not proclaim the Word of God in its purity, 
all believers in Christ are warned in Scripture to avoid them and 
to seek membership in visible orthodox churches, because fellow- 
ship with the heterodox both endangers the soul’s salvation and 
denies the full truth which God’s Word inculcates. In spite of 
this, it remains true that for obtaining salvation the only requisite 
is fellowship with the invisible Church through faith in Christ Jesus. 

The doctrine concerning the holy ministry (pastoral ministry) 
as professed by Dr. Walther may be summed up as follows: The 
pastoral ministry is distinct from the priestly office which belongs 
to all Christians as kings and priests because of their faith in 
Christ. The pastoral ministry is an office established by God 
Himself and therefore not a human ordinance. For this reason 
the Church must adhere to it and is ordinarily bound to it till the 
end of time. Nevertheless Christian pastors do not constitute 
a special state or peculiar order, set up over and apart from the 
common estate of Christians and holier than the latter, as was the 
priesthood of the Levites in the Old Testament; but the pastoral 
ministry is an office of service to preach the Gospel, administer 
the Sacraments, and, in particular, to exercise Christian church 
discipline in the name of the congregation, from which the pastoral 
ministry receives its power, the Office of the Keys belonging 
properly to all believers as such. The pastoral office is conferred 
by God through the congregation, as the holder of all church 
power, not indeed through the church rite of ordination, which 
is not a divine institution at all, but through the call, extended to 
the pastor by the congregation in accord with God’s own prescrip- 
tions on this point in His Word. The pastoral ministry, as the 
public and official administration of the Office of the Keys, is the 
highest office in the Church, from which all other church offices 
are derived. This being the case, reverence and unconditional 
obedience is due to the office whenever, and as long as, the pastor 
is ministering the Word of God. However, the pastor may not 
lord it over the Church, and he therefore has no right arbitrarily 
to make church laws, inaugurate adiaphora and ceremonies, and 
impose and execute excommunication alone, excommunication 
requiring a previous definite verdict of the entire congregation. 
While it is the duty of the pastor to judge the doctrine, this pre- 
rogative belongs also to the Christian laymen, for which reason 
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they, too, have a seat and vote with the pastors in church courts 
and councils. 

Whatever Dr. Walther writes on the subject in his equally 
famous book Die rechte Gestalt einer vom Staat unabhaengigen 
ev.-luth. Ortsgemeinde, published in 1863, may be regarded merely 
as an appendage of corollaries presented in a most lucid and 
detailed form. After defining what an Evangelical Lutheran local 
congregation is, namely, “a gathering of believing Christians at 
a definite place” for the express purpose of administering the Office 
of the Keys, he goes on to show that such a local church is inde- 
pendent of the State as long as the latter permits it to govern 
itself. All rights which such a congregation possesses are included 
in the keys of the kingdom of heaven, which the Lord immediately 
and originally gave to His entire Church and so to each local con- 
gregation. But these exalted rights of the congregation involve 
important duties, such as to see to it that the Word of God may 
richly dwell and have full and free scope in its midst; to care 
for the purity of doctrine and life in its midst and to exercise 
Christian church discipline; to regard the temporal welfare of 
all its members, so that no one will suffer want; to exercise care 
that “all things be done decently and in order” in its midst; to 
“keep the unity of the Spirit in the bond of peace”; to build up, and 
promote, the welfare of the Church at large. The last part of the 
book is concerned with a Scriptural modus vivendi; for here 
Dr. Walther very systematically and simply points out how the 
rights and duties of Christian congregations may be exercised 
in a way that is Scripturally enjoined and therefore pleasing to God. 

The last of Dr. Walther’s amazing trilogy on the Church, Die 
ev.-luth. Kirche die wahre sichtbare Kirche Gottes auf Erden, 
offers detailed proof that the loyal confessional Lutheran Church 
satisfies the glorious pattern of the orthodox visible Church on 
earth which Holy Scripture depicts before our eyes. In Walther 
and the Church Dr. W.Dallmann writes of the three books of 
Dr. Walther on the Church: “The American Luther also wrote 
three monumental works: Church and Ministry, The Proper Form 
of a Lutheran Free Church, and The Evangelical Lutheran Church 
the True Visible Church of God on Earth. These also may be 
called ‘first principles.’ From them, and by means of them, the 
whole of the subsequent movement of ‘Missouri’ was worked out. 
And many men in many lands have gratefully acknowledged their 
deep indebtedness to Dr. Walther. The last work was heard and 
published by resolution of the Synod at St. Louis in 1866. In the 
midst of skepticism, rationalism, indifferentism, confusion, and 
unionism, what an arresting challenge!” 

Dr. Walther’s last work is indeed a challenge to all earnest 
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Christians today to consider why the loyal confessional Lutheran 
Church ought to be heard in its honest claim of being the true 
visible Church of Christ on earth. Certainly the Lutheran Church 
does not identify itself with the una sancta catholica ecclesia out- 
side of which no one may be saved; but it does have all the 
marks of pure Gospel-preaching and of unadulterated administra- 
tion of the holy Sacraments. For example, it recognizes as the 
source and standard of faith and life, not reason, not tradition, 
not new revelations, but only the prophetic and apostolic Scriptures, 
or the canonical books of the Holy Bible; it teaches the intrinsic 
perspicuity of Scripture and tolerates no “views” and no “open 
questions” in matters where God’s Word has clearly spoken; it 
acknowledges no human “interpreter” of Scripture (no individual, 
no order, no particular or general council, not even an entire 
Church) but accepts God’s Word as it interprets itself, letting the 
original text, not any translation, decide the doctrinal issue; it 
holds fast to the “usage of language” (understanding and ex- 
pounding the Scriptural text grammatically) and maintains that 
the sensus literalis is the true sense, as also that the sensus literalis 
has but one sense; it is guided by the context and the manifest 
intention of the Scriptural statements; it departs from the proper 
sense only if forced by Scripture itself (i.e., by the circumstances 
of the text itself or the parallel passages or the “analogy of faith,” 
that is, by “clear and certain passages of Scripture”); it inter- 
prets the dark passages in the light of the clear ones; it accepts 
the whole Bible as God’s Word, given by divine inspiration and 
therefore necessary and important for us to know and heed; it 
makes the docirine of justification by faith the foundation and 
guiding star of all other teachings; it distinguishes sharply between 
the Law and the Gospel, between fundamental and non-funda- 
mental articles of faith, between things clearly commanded by 
God and adiaphora, between the Old Testament (in its ceremonial 
and political aspects) and the New Testament in its Law demands 
and Gospel promises; it teaches nothing that is not clearly taught 
in God’s Word; it accepts the Lutheran and the Ecumenical Con- 
fessions as declarations of God’s Word; it rejects all fraternal 
and church-fellowship with those who reject Scripture and the 
Ecumenical and Lutheran Confessions in whole or in part; it 
administers the holy Sacraments according to Christ’s institution; 
it acknowledges as true Lutheran churches only those which 
accept the teachings of Scripture and the recognized Christian 
symbols both in formal declaration and in actual practice; it 
maintains Christian fellowship with all who profess with it the 
unity of the Christian faith; it therefore has all the essential 
marks of the true visible Church of God on earth as they are 
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found in no other known church communion, and therefore it needs 
no reformation in doctrine. 

Thus Dr. Walther proves that the confessional Lutheran Church 
in every way satisfies the lofty ideal of the true visible Church 
which Holy Scripture delineates so clearly and sharply and chal- 
lenges all earnest Christians to consider its claims, made not in 
the spirit of carnal boastfulness but with that holy, spiritual 
plerophoria of faith which Holy Scripture, yes, the very Christian 
faith itself, demands. 

It is not necessary for us to investigate at this place whether 
Dr. Walther’s picture of the Church agrees with that given in 
Scripture and our Lutheran Confessions. Dr. Walther’s theses are 
so ably supported by clear and unmistakable passages from God’s 
Word and from the Lutheran Confessions that, as Dr. W. Dallmann 
rightly remarks, “the champion of his King has thrown down his 
gauntlet to all the world, but so far no one has come to take up 
the gage.” Certain it is that Dr. Walther’s doctrine of the Church 
and the ministry (just because it is God’s own doctrine) is most 
satisfying in helping us to orientate ourselves in a labyrinth of 
problems which in ancient and modern times have arisen in con- 
nection with these institutions. The Church in its proper sense 
is the (to us invisible) communion of saints, or believers in Christ, 
to which alone has been entrusted the Office of the Keys and which 
is present wherever the Word of God is being preached and the 
Sacraments are being administered according to Christ’s institu- 
tion. If the communion of all who profess Christ on earth and, in 
particular, individual church-bodies or congregations are called 
the “Church” or “churches,” this is done by way of metonymy, 
since the communio sanctorum is represented wherever the Gospel 
is preached and the Sacraments are administered, even in case 
such churches should be heterodox (though of course they must 
hold to the fundamentals of the Christian faith to be Christian). 
Nevertheless it must not be a matter of indifference to us whether 
we hold membership in an orthodox or heterodox church, since by 
holding membership in a heterodox church one denies the truth 
of God’s Word and endangers one’s soul’s salvation. 

This, in its essential features, is the simple, Scriptural doc- 
trine of the Church which Dr. Walther presents in his three great 
works on the Church mentioned above. Equally simple is his 
doctrine concerning the ministry. All Christians are indeed kings 
and priests before God; but through the call extended to their 
pastors they delegate to them the public exercise of their rights 
and duties involved in the Office of the Keys, so that the function 
of the Christian pastor is both very great, embracing all that the 
Office of the Keys embraces, and yet very small, including nothing 
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that is not his by special appointment of God’s Word. The doctrine 
thus guarantees the rights both of the pastor and of the congre- 
gation, inculcates cordial cooperation between the pastor and his 
church, checks all outbursts of carnal clericalism and carnal con- 
gregational arbitrariness and tyranny, and, in the end, truly makes 
possible, and promotes, the preaching of God’s Word and the 
building of Christ’s kingdom in the world. The Lutheran teaching 
of the Church, rooted in God’s Word and restricted by its doctrinal 
provisions, certainly represents an ideal against which all man- 
made doctrines of the Church and the ministry sink into insig- 
nificance and prove themselves mere sham and pretense, obscuring 
Christ’s glory and dimming the brightness of His Gospel. We shall 
perceive this important point more clearly as we consider the 
significance of the Lutheran doctrine of the Church and the 
ministry for our general theological orientation. 


3 

In the first place, the doctrine of the Church as taught and 
defended by our fathers helps us rightly to orientate ourselves 
when considering the two outstanding church groups in Christen- 
dom, Romanism and Calvinism. These powerful isms of our time 
challenge our study and attention especially today, for they are 
aggressive and are gaining ground, each of course in its own way 
and sphere. Unless we hold clearly the doctrine which our fathers 
taught regarding the Church, we shall not be able to view or judge 
them correctly. 

Take Romanism, which even some “Protestants” today regard 
as the seat and center of Christendom. Romanism has a very 
distinct doctrine of the Church, an outwardly considered impres- 
sive, convincing doctrine, inducing many in our time to join the 
Catholic Church just because of its very definiteness, organization, 
and solidarity. The Protestant regards the Church in its proper 
sense as the communion of saints, the congregatio sanctorum, or 
credentium, in other words, as a group of individuals, in which 
each single believer matters very much. But while Romanism, too, 
says that the Church is congregatio fidelium, it looks upon the 
Church as an institution, of which one may be a member and 
thus share in its prerogatives.2? To the Romanist the Church is 
a corporate body, or establishment, with certain inalienable rights 
and powers given it, all of which are embodied in its head, “the 
vicar of Christ,” or Roman Pontiff, whose power is far higher than 
that of any other ruler in this world. The Church therefore is 
visible just because its hierarchy is visible, ita visibilis et palpabilis, 


2) Cf. W. Walther, Lehrbuch der Symbolik, p. 68 ff. 
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ut est coetus populi Romani vel regnum Galliae aut respublica 
Venetorum (Bellarmine). But just as the hierarchy is visible, so 
every one is visible who submits to the hierarchy and eo ipso holds 
membership in the Church. Such a person may even be living in 
mortal sin, yet his membership in the Church is certain as long as 
he subjects himself to its ecclesiastical authority. Properly speak- 
ing, only heathen, heretics, schismatics, and excommunicated sin- 
ners are extra ecclesiam. All baptized persons are de ture members 
of the Church and thus in potestate ecclesiae. The bull of Boniface 
XIII declares: Subesse Romano Pontifict omnes humanas creaturas 
declaramus, dicimus, definimus et pronunciamus omnino esse de 
necessitate salutis. This visible Church is ruled by a castrorum 
acies ordinata (cardinals, patriarchs, bishops, archbishops, priests, 
orders, congregations) under the leadership of the Holy Father, 
verus Christi vicarius, ipsius Dei in terris vicarius, caput ecclesiae, 
who is infallible cum ex cathedra loquitur. This hierarchical cor- 
porate body is the ecclesia, extra quam nulla est salus, though a 
person who because of invincibilis ignorantia refuses to become a 
member of the papistic Church is only a “material” heretic, who 
might yet be saved, while a “formal” heretic, that is, one who 
knowingly and deliberately refuses to acknowledge the power of 
the Pope has no hope whatever of being saved. 

Such is the Romanistic doctrine of the Church; and this con- 
ception is exceedingly popular among all who have failed to 
grasp the spiritual character of the kingdom of God. Romanizing 
Protestants (and the Romanizing tendency among Protestants is 
everywhere gaining in strength) find it quite suited to their taste. 
They may criticize this or that accidens in Romanism, may reprove 
its externalism, its paganistic reverence for the saints, its array 
of extra-Biblical teachings, its exclusiveness and hierarchical 
impudence; nevertheless, they have not much fault to find with 
its ecclesiastical constitution as such. In fact, the basic Calvinistic 
idea of the Church is, in the final analysis, very similar to that of 
its Roman antagonist and competitor. 

We admit, of course, that Calvinism to the casual observer 
seems to be the very opposite of Romanism. The common view 
is that, while Lutheranism mediates between Romanism and 
Calvinism, the latter is commonly regarded as the extreme antipode 
of the former. In some respects this may be true. Strict Calvinism, 
for example, disavows the authority of the Papacy and its ex opere- 
operato view of the Sacraments and teaches instead of the papistic 
salvation plan per opera salvation per gratiam, and, in particular, 
per solam gratiam, though even in its ordo salutis there is to be 
observed an approach to the Roman idea of work salvation, since 
in the last analysis the Calvinistic believer is forced to base the 
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assurance of his salvation on the Holy Spirit’s operation in his 
heart, i.e., on a sort of gratia infusa. But despite all this the 
Calvinistic church ideal approaches that of Rome; for while 
Lutheranism properly applies the term “church” to nothing else 
than the congregatio sanctorum, Calvinism speaks of two churches, 
one that is invisible and whose members only God knows (societas 
fidelium, quos Deus ad vitam aeternam praedestinavit)®) and one 
that is visible and consists of “the multitude who worship the one 
true God and confess Christ.” In this multitude of worshipers there 
are indeed many who cannot be designated as Christians at all, 
but whose membership in the outward body, or the visible Church, 
because of their outward connection with it, cannot be denied. 
Apparently Calvin here walks in the footsteps of Luther; but after 
all his doctrine of the Church is not the spiritual doctrine of the 
Church which Luther so earnestly inculcated. The more Calvin 
thought and wrote on the doctrine of the Church, the more his 
thoughts turned away from the ecclesia invisibilis, and the more 
his attention became concentrated on the ecclesia visibilis in the 
sense of an earthly institution and organization ordained for the 
sanctification of human society. In this institution no “vicar of 
Christ,” of course, could be accorded the rule; but there could be 
a sort of hierarchy nevertheless, that is, a sort of regnant body, 
enacting laws and ordinances, demanding submission to the ordre 
de L’église, and disciplining and punishing all licentious forces 
opposing the spiritual jurisdiction of the Church. The Calvinistic 
ideal is best understood when it is viewed in its expression of the 
relation of Church and State. Already Zwingli had tried to 
organize the commonwealth of Zurich “according to the Law of 
God,” in other words, to realize the ideal of a Christian or theo- 
cratic state. While Zwingli’s spiritual reorganization plans ulti- 
mately failed in Zurich, those of Calvin succeeded in Geneva to 
such an extent that its church pattern was adopted in practically 
all Reformed countries. Calvin’s ideal of the Church, in the last 
analysis, was that of a spiritual body in the State, supported by 
the civil government but wielding a constant sanctifying influence 
on the state. Calvinism as well as Romanism thus returned 
to the Old Testament for an ideal in which both Church and 
State found proper and mutual accommodation. In both Romanism 
and Calvinism therefore the emphasis ultimately rests upon the 
external. There must be external unity, external action, external 
display, external power. Doctrinal emphasis is secondary, for 
as long as persons confess Christ, they may be regarded as members 
of the Church, even if they should differ from one another in 
“non-essentials.” 


3) W. Walther, Lehrbuch der Symbolik, p. 207 ff. 
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Thus more and more the Calvinistic church ideal became 
legalistic, externalistic, unionistic, and superficial, until modernistic 
religious socialism has corrupted that a-priori faulty ideal into 
a bare shadow of what the Church, as originally conceived by 
Calvin and his coworkers, should be. Under the baneful influences 
of destructive Modernism the Christian doctrine in our so-called 
sectarian churches has largely disappeared, and the Church, as 
represented by the Federal Council of Churches of Christ, pagan- 
ized and Judaized as it is, has today not even a social message 
that is worthy of acceptation. The Calvinistic church ideal, under 
modernistic influence, is indeed a tragic, if not even ridiculous, 
thing. Its futile attempts at external union today are nothing more 
than frantic efforts to show outward strength where the inward 
decay long ago has fully destroyed all spiritual power. 

Of course, there are left the Fundamentalists, that is to say, 
men who still purpose to insist upon the fundamentals of the 
Christian truth. But Fundamentalism today is so badly organized 
and so hopelessly helpless in bringing about any real and permanent 
reform, just because of its intrinsic unionistic tendencies, that its 
testimony to the truth, while not entirely in vain, can never 
become an effective factor for the revival and dissemination of the 
Christian truth. Fundamentalism, of course, is somewhat stronger 


in those smaller sectarian groups which have separated themselves 
entirely from the larger modernistic denominations; but these, 
alas! are commonly so utterly erratic that little good can be 
expected from this movement. Unless we hold to the true church 
ideal of our fathers (which is that of Scripture), we shall be 
swallowed up by the same folly of rationalism to which both 
Romanism and Calvinism have succumbed. 


4 

The doctrine of the Church as professed by our fathers more- 
over helps us in orientating ourselves rightly in solving the 
numerous problems confronting the Church today in various forms, 
for example, in unionism, millennialism, the recognition of Anti- 
christ, the relation of Church and State, and the like. 

Of all problems facing us today unionism is perhaps the 
most disturbing. Broadly defined, unionism is spiritual fellowship 
between the orthodox and the heterodox. Such spiritual fellow- 
ship is forbidden in God’s Word, as many clear and unmistakable 
passages prove; cf. Rom. 16:17; Titus 3:10; Matt. 7:15; Gal. 5:9; etc. 
The condemnable feature about unionism is that by this offense 
divine truth is being denied and error given an opportunity to reign 
and destroy. Unionism apparently is very charitable; but in 
reality it is extremely uncharitable and destructive. The trouble 
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with unionism, too, is that it does not confine itself to certain 
limits but gradually increases and finally does the extreme. 
Prayer-fellowship, altar-fellowship, pulpit-fellowship, and other 
forms of spiritual fellowship, practiced at first with Christians 
of moderately different views, in the end becomes fellowship with 
Romanists, Jews, and outspoken non-Christians, such as Unitarians 
and atheistic Modernists. With their doctrine concerning the 
Church and the ministry deeply implanted in their religious 
consciousness, our fathers opposed every form of unionism, the 
finer as well as the more gross and extreme forms. They recog- 
nized the fact that the Church in its proper sense, that is, in that 
of the communion of true believers, is represented also in erring 
Christian churches; but at the same time they were so afraid of 
the errors taught by such heterodox churches that they avoided 
all fellowship with those who did not agree with them in doctrine 
and practice. We shall be safe in future only, if we adopt that 
same course. In the end every unionistic Church has proved itself 
to be weak, while every anti-unionistic Church possesses in itself 
a remarkable overcoming strength, the result of firmness of 
conviction. 

There is hardly any danger that the error of millennialism 
will ever cause much trouble in our own denomination, since the 
Scripture witness against this false doctrine is so very distinct and 
decisive. And yet it is well for us to guard also against this evil, 
just because it is so very insidious. Millennialism is the unfor- 
tunate dream of those erring church groups which, because of the 
constant affliction in which the confessing Church finds itself, 
believe that God’s redemptive and saving plans have in some 
way been frustrated by Satan and that it requires a thousand 
years of victorious reign on the part of the living Savior to bring 
about the glory of His kingdom which He predicted in His Word. 
But our Augsburg Confession rightly condemns this thought as 
a “Jewish dream,” which is as dangerous as it is subtle. If we 
believe that the Church in its proper sense is invisible, that God 
through the preaching of the Gospel is calling His elect saints 
into His kingdom even in those erring churches which do not 
possess the Word of God in its entire truth, and that in the fulness 
of His appointed time He will victoriously gather His children into 
the eternal Kingdom of Glory in heaven, we shall be preserved 
from the unscriptural view of a millennium, which, by drawing 
our minds away from heaven, needs must impair and injure the 
genuine Christian hope. Millennialism has never been able to find 
a place in the Lutheran Church where the doctrine of the Church 
and the ministry as maintained by our fathers was strictly 
adhered to. 
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Thus more and more the Calvinistic church ideal became 
legalistic, externalistic, unionistic, and superficial, until modernistic 
religious socialism has corrupted that a-priori faulty ideal into 
a bare shadow of what the Church, as originally conceived by 
Calvin and his coworkers, should be. Under the baneful influences 
of destructive Modernism the Christian doctrine in our so-called 
sectarian churches has largely disappeared, and the Church, as 
represented by the Federal Council of Churches of Christ, pagan- 
ized and Judaized as it is, has today not even a social message 
that is worthy of acceptation. The Calvinistic church ideal, under 
modernistic influence, is indeed a tragic, if not even ridiculous, 
thing. Its futile attempts at external union today are nothing more 
than frantic efforts to show outward strength where the inward 
decay long ago has fully destroyed all spiritual power. 


Of course, there are left the Fundamentalists, that is to say, 
men who still purpose to insist upon the fundamentals of the 
Christian truth. But Fundamentalism today is so badly organized 
and so hopelessly helpless in bringing about any real and permanent 
reform, just because of its intrinsic unionistic tendencies, that its 
testimony to the truth, while not entirely in vain, can never 
become an effective factor for the revival and dissemination of the 
Christian truth. Fundamentalism, of course, is somewhat stronger 


in those smaller sectarian groups which have separated themselves 
entirely from the larger modernistic denominations; but these, 
alas! are commonly so utterly erratic that little good can be 
expected from this movement. Unless we hold to the true church 
ideal of our fathers (which is that of Scripture), we shall be 
swallowed up by the same folly of rationalism to which both 
Romanism and Calvinism have succumbed. 


4 

The doctrine of the Church as professed by our fathers more- 
over helps us in orientating ourselves rightly in solving the 
numerous problems confronting the Church today in various forms, 
for example, in unionism, millennialism, the recognition of Anti- 
christ, the relation of Church and State, and the like. 

Of all problems facing us today unionism is perhaps the 
most disturbing. Broadly defined, unionism is spiritual fellowship 
between the orthodox and the heterodox. Such spiritual fellow- 
ship is forbidden in God’s Word, as many clear and unmistakable 
passages prove; cf. Rom. 16:17; Titus 3:10; Matt. 7:15; Gal. 5:9; ete. 
The condemnable feature about unionism is that by this offense 
divine truth is being denied and error given an opportunity to reign 
and destroy. Unionism apparently is very charitable; but in 
reality it is extremely uncharitable and destructive. The trouble 
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with unionism, too, is that it does not confine itself to certain 
limits but gradually increases and finally does the extreme. 
Prayer-fellowship, altar-fellowship, pulpit-fellowship, and other 
forms of spiritual fellowship, practiced at first with Christians 
of moderately different views, in the end becomes fellowship with 
Romanists, Jews, and outspoken non-Christians, such as Unitarians 
and atheistic Modernists. With their doctrine concerning the 
Church and the ministry deeply implanted in their religious 
consciousness, our fathers opposed every form of unionism, the 
finer as well as the more gross and extreme forms. They recog- 
nized the fact that the Church in its proper sense, that is, in that 
of the communion of true believers, is represented also in erring 
Christian churches; but at the same time they were so afraid of 
the errors taught by such heterodox churches that they avoided 
all fellowship with those who did not agree with them in doctrine 
and practice. We shall be safe in future only, if we adopt that 
same course. In the end every unionistic Church has proved itself 
to be weak, while every anti-unionistic Church possesses in itself 
a remarkable overcoming strength, the result of firmness of 
conviction. 

There is hardly any danger that the error of millennialism 
will ever cause much trouble in our own denomination, since the 
Scripture witness against this false doctrine is so very distinct and 
decisive. And yet it is well for us to guard also against this evil, 
just because it is so very insidious. Millennialism is the unfor- 
tunate dream of those erring church groups which, because of the 
constant affliction in which the confessing Church finds itself, 
believe that God’s redemptive and saving plans have in some 
way been frustrated by Satan and that it requires a thousand 
years of victorious reign on the part of the living Savior to bring 
about the glory of His kingdom which He predicted in His Word. 
But our Augsburg Confession rightly condemns this thought as 
a “Jewish dream,” which is as dangerous as it is subtle. If we 
believe that the Church in its proper sense is invisible, that God 
through the preaching of the Gospel is calling His elect saints 
into His kingdom even in those erring churches which do not 
possess the Word of God in its entire truth, and that in the fulness 
of His appointed time He will victoriously gather His children into 
the eternal Kingdom of Glory in heaven, we shall be preserved 
from the unscriptural view of a millennium, which, by drawing 
our minds away from heaven, needs must impair and injure the 
genuine Christian hope. Millennialism has never been able to find 
a place in the Lutheran Church where the doctrine of the Church 
and the ministry as maintained by our fathers was strictly 
adhered to. 
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The error concerning Antichrist is perhaps more important 
than some at first glance might think. At any rate, the many 
foolish interpretations and applications of 2 Thess. 2:3 ff., as if Anti- 
christ were an emperor, like Nero, or some other temporal ruler, 
such as Napoleon, and the like, show how little Protestantism in 
general has sounded the depths of corruption that are revealed in 
the tragic fact that a sovereign ruler of the largest Christian church- 
body anathematizes all Christians who accept Scripture alone as 
the source and rule of faith and life, and Christ as the only Mediator, 
Propitiator, and Savior of sinful man. While showing himself 
as God, the Pope of Rome condemns both the sola Scriptura and 
the sola gratia, the very foundation of the Christian faith and 
Church, teaching in the place of these cardinal doctrines of Chris- 
tianity a pagan work-righteousness, which needs must damn all 
who truly accept it, Gal.3:10; 5:4. The “godless opinion con- 
cerning works,” of course, pleases natural man, and hence the 
outward piety of the Papacy makes a deep impression on all who 
rely on works to save them, for which reason the Pope is now 
commonly regarded not as Antichrist, but as a defensor fidei. 
But if we hold the Scriptural doctrine of the Church and the 
ministry and we view the Papacy in the incandescent Gospel 
light of these two great truths, then indeed we must accept the 
verdict of our Lutheran Confessions: papam esse ipsum verum 
antichristum. (Smalcald Articles, II, 1V:10; Trigl., p.474.) Chris- 
tians who look for an “Antichrist” other than the Papacy have 
reason to ask themselves whether they have an adequate con- 
ception of the horror of work-righteousness and the exceeding 
sinfulness of obscuring and destroying the glory of Christ and 
His Gospel. 

Lastly also we shall rightly judge the problem of the separation 
of Church and State when we hold to the doctrine of the Church 
and the ministry as professed by our fathers. Just because our 
fathers perceived the doctrine of the Church and the ministry 
so clearly, they understood perfectly also the Scriptural doctrine 
regarding the powers of Church and State. The Church has the 
power to teach the Gospel and to administer the Sacraments 
(Augsburg Conf., 28:12; Trigl., p.85), while the State possesses 
that of wielding the sword. And because our fathers regarded 
the Church in its proper sense as the congregatio sanctorum, they 
never thought of interfering with the functions of the State or of 
setting up a sanctified state under legalistic church rule. On the 
other hand, however, they also remained free from the fanaticism 
of enthusiastic sects who refused to render unto Caesar the things 
that are Caesar’s and branded such things as civil magistrates, 
war service, and the like, as sinful. Romanism, Calvinism, and 
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sectarianism needs must collide with, and in the end endeavor to 
abrogate, the principle of the separation of Church and State. 
Confessional Lutheranism, which holds the Scriptural doctrine of 
the Church and the ministry, is rightly and Biblically orientated 
also on this most important point. 


5 

The doctrine of the Church and the ministry as professed by 
our fathers helps us, moreover, in rightly orientating ourselves in 
the Christian work which we are to do as individual believers and 
collectively as Christian congregations. There is, first of all, the 
paramount work of missionary expansion. Missouri Synod Lu- 
theranism has been noted for its aggressive expansion program 
through the spreading of the Gospel at home and abroad. To all 
who rightly understand the Scriptural doctrine of the Church and 
the ministry this does not seem strange at all; for if it is our duty 
as a Church not to set up a sanctified state or a Biblically socialized 
society but to add to the ecclesia invisibilis the elect of God 
through the preaching of the Word, then we must publish the glad 
tidings of salvation unceasingly and most urgently. Nor does it 
trouble us very much if at times and at some places the seed of 
the divine Word does not seem to bring forth as much fruit as we 
desire; for we know that, after all, God’s purpose is always accom- 
plished and His saints are brought in without fail. Again, since 
all believers are priests and kings before God, we urge all church- 
members to take part in this work eagerly and gladly and not to 
fall behind in their privilege of witnessing to Christ. 

This very fact again leads us to the paramount work of train- 
ing our children and youth in the fear and love of the Lord. 
Christian education of the masses of believers follows as a corollary 
from the Christian doctrine of the Church and the ministry. 
If Christians are properly to perform their important task of wit- 
nessing to Christ and His Gospel as spiritual kings and priests, they 
must be thoroughly grounded in the truth and be adequately 
trained in the meaning and obligation of Christian discipleship. 
Our parochial-school system with its emphasis on religious train- 
ing, our confirmation instruction, our old-fashioned Christenlehre, 
our examination and reexamination of those who come to the 
Lord’s Table, all flowed from the keen perception of our church 
group of what the Christian Church truly is and what it is to do 
in the world. 

Today we are giving special attention to the training of an 
intelligent Christian laity. By this we do not wish to intimate 
that in the past our laity groups, both male and female, have 
failed in such intelligence and in such intelligent action and 

3 
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cooperation as we might expect of them. But today many new 
problems are awaiting solution on our part, and for the successful 
execution of them we need more than ever before the vigorous 
working fellowship of our Lutheran men and women, who are 
both devout and competent. Romanism begrudges its laity the 
opportunity of intelligent service because it is given to hierarchical 
rule; but Lutheranism, recognizing that the Office of the Keys 
and with it all the rights and privileges of the Church belong to 
the believers as such, is by virtue of this very doctrine in duty 
bound to assist its laity in taking its rightful place in all forms 
of Christian service. 

We might continue this application ad infinitum; for the right 
understanding of the Biblical doctrine of the Church and the 
ministry is the true foundation of, and a potent incentive for, 
every kind of Christian church-work. But what has been said 
may suffice to show the importance of the doctrine for the prac- 
tical aspect of the Church’s place in the world. In the past we 
have perhaps not always and not fully applied the truths that 
follow from the given premises; but actually there is no other 
doctrine than the one professed by our fathers that will spiritually 
enable and move Christians to do the work in the Lord in the 
spirit of their blessed Savior. Legalism may compel their labor; 
but the Gospel truth, wrapped up in the doctrine of the Church 


and the ministry, will make them ready and able to do with a 
cheerful heart what God expects of His saints while they sojourn 
on earth. 


6 

In the last place, the doctrine of the Church and the ministry 
as taught by our Church will assist us also in orientating ourselves 
rightly with regard to certain vexing questions that have always 
troubled the Church. There is first of all the question of 
adiaphora, or things neither commanded nor forbidden in Scrip- 
ture. Keeping in mind that the Church has no right to enact laws 
where Scripture is silent, our Lutheran Church has never made any 
ruling on such matters but has left them to the wisdom of each 
Christian or group of Christians, subject, of course, to the principle 
of God’s glory and the welfare of the Church, in short, of the 
Scriptural canon of Christian love. While Romanism, Calvinism, 
and sectarianism have failed in a hundred ways on this point, 
Lutheranism was preserved from error by its very doctrine of the 
Church and the ministry, which demands loyalty to God’s Word 
as the foremost prerequisite. 

This suggests the question of purity in doctrine and practice, 
a question that is troubling Christendom especially today. Neither 
Romanism nor Calvinism insists upon doctrinal purity and a church 
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practice that is in accordance with Holy Scripture. The social- 
gospel religion of Modernism even suggests that definite doctrines 
are a hindrance rather than a help to the building of the kingdom 
of God; and the thought of a creedless Christianity has permeated 
almost the entire Protestant wing of the Church. Interchurch 
conferences on faith and life are in vain seeking for a definite 
doctrinal formula which is acceptable to their various constituents. 
Even in some Lutheran circles the question has been asked, “Why 
doctrine?” But the question regarding purity of doctrine is easily 
answered if the fundamental distinction of erring and orthodox 
churches is borne in mind and proper emphasis is placed on the 
Christian’s duty to confess the divine truth even against the “little 
leaven” of corrupt doctrine. It is not our Christian duty primarily 
to build up imposing church-bodies; our duty rather is to witness 
to the entire divine truth, leaving the final results to God, who 
gave us His holy Word as our only guide to heaven. 

But what, then, of the continued existence of the Church? 
What of the divided condition of Christendom with its many 
denominations and sects? As long as God’s Word is being pro- 
claimed and His Sacraments are administered according to His 
institution, the Church in its true sense, as the communion of 
saints, will always exist; and only the existence and spread of 
this Church really matters. Not the things that we see but those 
that we do not see are abiding. It is, of course, the duty of every 
Christian and every Christian Church to “keep the unity of the 
Spirit in the bond of peace” or to do all that is possible that the 
external Christian Church may become united. But the union 
which true Christians are to seek is not outward but inward; it is 
a unity of faith rather than of organization; it is spiritual, and not 
earthly such as are the external unions of the great worldly em- 
pires and kingdoms. Every Christian who thoroughly understands 
the Scriptural doctrine of the Church and the ministry will, be- 
cause of this very fact, do his utmost to secure a Scriptural church 
union, based upon true unity of faith; yet, at the same time, he 
will also avoid all churches that are indifferentistic and unionistic. 
That is the true application of the doctrine of the Church and the 
ministry which the sincere believer in Christ must make just be- 
cause he is a true believer. 

There remains lastly the question of the Christian’s personal 
piety, or personal sanctification. We need not prove that such 
personal piety is required by God, for Scripture speaks very 
clearly on this matter. But there is no greater incentive for the 
individual church-member to consecrate himself to personal piety 
than the conviction that there is a communio sanctorum, to which 
only such belong as are true believers in, and true servants of, 
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Christ. External Christianity will never move any one to true, 
inward, spiritual piety. At best it can produce only a piety of the 
Law, of works; the true piety of the Gospel is found in those only 
whose conception of the Christian Church is that of Scripture 
and the Lutheran Confessions; in other words, in those who hold 
precisely the doctrine of the Church and the ministry which our 
fathers by God’s grace so consistently and loyally confessed in 


their own time. . 


Our purpose has been to present this article of our Christian 
faith in a practical rather than in an academic way. So Dr. Wal- 
ther has treated it, and so we must treat it today; for the doctrine 
of the Church and the ministry is one that properly belongs in the 
Christian life and not in the professor’s armchair. It is per se a 
practical and comforting doctrine and should be so taught and 
treated that souls redeemed with the precious blood of Christ may 
be gathered into that invisible but truly real communion of saints, 
which is as glorious as its divine Head is glorious and which will 
finally be revealed in its full splendor in heaven. There, of course, 
the Church Triumphant will be visible not only to God but also to 
all who are God’s dear children in Christ Jesus. That holy, 
paramount thought was uppermost in the heart of St. Paul, who 
by divine inspiration wrote the imperishable words: “For our 
light affliction, which is but for a moment, worketh for us a far 
more exceeding and eternal weight of glory, while we look not 
at the things which are seen but at the things which are not seen; 
for the things which are seen are temporal, but the things which are 
not seen are eternal,” 2 Cor. 4:17, 18. J. Taeopore Mueiure 
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Cntwiirfe iiber die von der Synodalfonferenz angenommene 
Cpiftelreihe 


Nenjahrstag 
Kol. 2, 6—15 

Dem Kind, an dem einft heute die Vefdneidung vollgogen wurde, 
tourde auf Gottes Befehl der Name BEfus beigelegt, das heift, Heiland, 
Helfer, Retter, Seligmader. Und fo fteht nun iiber jedem neuen Jahr 
der teure FEfusname als ein leudhtender Stern. Voll und gang liegt 
in diefem Namen die Gnade unfer3 Gottes gegen die Siinderivelt, voll 
und gang auch Chrifti Erléfungsmerf. LakR Jahr um Jahr vergehen 
und das Iebte immer nafer riicen, IaR das fommende Jahr bringen, 
twas ¢8 will, wir fonnen allem rubig entgegengeben, weil wir BEfum 
haben. 
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Die heutige Feftepiftel begeugt, 


Daf IEjus Chrijtus eine fidere Zufludt ijt im Wanken deS Yrdifden 

1. €r fann uns das fein. 

a. Er ijt der twabhrhaftige Gott. Bei feiner Befdneidung fahen 
die Priefter, auc) Maria und Yofeph, nur ein Heines Rindlein; aber 
in ifm twohnte die ganze Fiille der Gottheit leibhaftig, BV. 9. 10. 

b. M18 den Geiland, der alles vollbradt hat, hat er fics in feinem 
Leben ertwiefen, VB. 11—15; er hat nidts unterlaffen, was gu unjerer 
GSeligfeit ndtig war. Bei ihm finden wir alles, was uns gut ift. 

ce. Er allein fann unfere Buflucht fein. 

aa. Schon im Leiblidjen. Wir find vielen Schtwachheiten unter- 
tworfen; unfere Riugheit wird oft jammerlic& gufdanden; auf andere 
ift fein Verlag. Weltlide Luftbarfeiten finnen die Sorgen de3 Yahres- 
wedfels nidt bannen. Gollen mir verfuden, gleidgiiltig und ofne 
ernjte Gedanfen in3 neue Yahr ecingutreten? 

bb. Viel mehr im Geiftliden. Wir find Siinder. Leider werden 
tir unfern alten Adam aud in3 neue Yahr mit hineinnehmen. Wollten 
tir ohne FEfum, den Verjohner, vor Goit treten, fo miifte uns fein 
Zorn treffen. BEfus Hat die wider uns zeugende Handfdjrift aus- 
getilgt, B. 14. 


2. 83u ibm wollen wir denn aud getroft unfere 
Zufludt nehmen. 


a. Gerade darum lagt Gott uns die un3 fo notige Botfdaft de3 
Evangeliums von Chrijto bringen. Die Roloffer Hatten fie glaubig 
angenommen, B.6. Wenn ein treuer Freund un3 Hilfe gujagt, dann 
trauen tir feinen Worten; wenn dann aud feine Hilfe vergicht, laffen 
tir unfer Vertrauen dennoch nidt fahren, fondern marten und bitten 
tweiter. Wiebviel mehr foll unfer Glaube in Chrifto feft gewurgelt und 
auf ihn erbaut fein! B.7. ied 355, 9. 10. 


b. Damit da3 gefdehe, miiffen twir uns hiiten vor der Verfiihrung 
durch Philofophie und Menfdenlehre, vor fiifen und pradtigen Worten 
gleipender Weisheitslehre, Rim. 16,18. Da wird Chriftus uns ge- 
raubt, und tvir werden in der Welt Sabungen und in gefeblidjes Wefen 
hineingetrieben, B.8. Wllenthalben tritt un3 die Verfiihrung entgegen. 
Da gilt eS, um fo ernfter feine Buflucht gu Chrijto zu nehmen, je mehr 
unfer Fleif gum Brrtum geneigt ift. Ou fannft nidt dem Evangelium 
in einem Stiic guftimmen und e8 in einem andern beriverfen. 

c. Bleibt im neuen Jahr bei FEfu Chrifto! Cr wird eud bei 
feinem Wort erhalten; fein Name wird euch gum fcdhirmenden Sdjlogf, 
Gpr.18,10. Wenn ihr nur feine Gnade behandelt, dann fomme, was 
Da twolle; durd fein Verdienjt wird er uns endlich gum ewigen Subel- 
jabr bringen. ©. WU. Mayer 
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Epiphaniasfeft 
A poft. 8, 26—39 


Das ECpiphaniasfeft ijt das Weihnadtsfeft der Heiden und darum 
aud) das Fejt, das uns jahrlich an unfere NiffionspflidGt den Heiden 
gegeniitber erinnern foll. — Wie foll aber diefe Mtiffionsarbeit ge- 
fhehen? Nach der Weife, die von gangen Miffionsgefellfdaften befolgt 
wird, Dak das Hauptgewidht auf die Bivilijierung der heidnifden Volfer 
nad europaifder und amerifanifder Art gelegt wird? Neuere Viicher 
auf dem Gebiete der MiffionSgefdicte zeigen, dak man mandjerorts 
Miffionen gang nach diefem Mtufter angefangen und aufgebaut hat. 
(Sql. Tuan Hoover of Borneo.) Sabei fann e3 nicht ausbleiben, daR 
die Verkiindigung de3 Coangeliums faum zu ihrem Recht fommt, daB 
man YEjum eher als grogen Lehrer und Fithrer denn als Giinder- 
Heiland darftellt. Wir fragen darum unfererfeits: 


Wie follen wir Menfden fiir Chriftum gewinnen? 
Unjere Wnttwort ift: 


1. Wir fihren fie in das Verftandnis der Sghrift 

ein 

2. Wir nehmen fie dDurdh die Taufe in das Reid 

Gottes auf 
1 

Das Wort des Apojtels Petrus Apojt. 4,12 hat allgemeine Gel- 
tung fiir alle Seiten. iir Chrijtum getwinnen heikt nicht ihn als 
qrogen Lehrer und fogialen Reformator preijen und auf diefe Weije 
Menjfehen gu bewegen fucden, in feine Nachfolge eingutreten. Unfer 
Tert zeigt un3, nach welden Grundjagen fic) unfere Miffionsarbeit 
richten foll. 

Wherdings waren die Umftande der Verfiindigung der Wahrheit 
im Munde des Philippus befonders giinftig: der Kammerer fdon ein 
Projelyt des Tores; er intereffierte fich nidt nur fiir die Gitten und 
Gebraude de$ Budentums, mit dem er allerdings vertraut getwefen 
fein mag. 8.27.28. — Wo immer wir Mifjion treiben, mug unfer 
erjte3 Bejtreben fein, Menfden dazu gu bringen, daR fie das Wort 
Gottes horen oder lefen, dak fie fich damit befdaftigen, dak fie der 
Wahrheit nadhforjden. Apoft.17,27. RKéoinnen wir fie erft cinmal unter 
den Schall, unter den CinfluZ de3 Wortes Gottes bringen, dann ijt fon 
viel gewonnen. 

Die eigentlide Miffionsarbeit des Pbhilippus begann, als er aus 
Untrieb des Geijtes an den Wagen de3 KRammerers trat und fich durd 
feine Frage als einen anbot, der durch feine Crflarung der Sehrift 
den Weg zur Seligfeit zeigen fonne. €3 war hier auch von grofem 
Wert, dak der vorliegende Sehriftabfdnitt die Stelle in Yef.53 von 
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der ftellvertretenden Genugtuung Chrifti war. Hier ijt jedes Wort von 
der groften Wichtigeit. Auch die Art und Weife, wie der Kammerer 
Wusfunft fudjte, war der Sache fehr forderlid. B.34. Und dah 
Philippus die Gelegenheit auf das befte ausfaufte, zeigt BV. 35. — 
Dies gibt uns die Antweifung, wie wir in der Mifjion, fehon in unferm 
Nande unter den Rirdlofen, aber auch in Heidenlandern, verfahren 
follen. Wir wollen in der Schrift gerade die Stellen beriicfichtigen, die 
bon der Erldfung durch Chrijtum handeln und die Rechtfertigung aus 
Gnaden lehren. Co gewinnen wir Menjfejen fiir Chriftum. 


2 
Der Heiland fprict: , Wer da glaubet und getauft wird”, 
Marf.16,16. Val. Matth. 28,19. Die Taufe foll bet Eriwachjenen 
das Siegel der durch den Glauben empfangenen Gnade jein. 


Der Kammerer machte guerjt aufmerffam auf das Wafjer, das 
gerade zur rechten Beit gur Verfiigung ftand, nachdem er zur Erfenntnis 
Der Wahrheit gefommen war. Die Verfitndigung der Wahrheit hatte 
in ifm das Verlangen nach dem Saframent betwirft. — Wir drangen 
feinem, der fich gum Wort gehalten hat oder auch fdon unter unjern 
Kateshumenen ift, die Taufe auf. Wber wir fchildern die Kraft des 
Gnadenmittels fo nachdriiclid, dah fic) bet Den Bubdrern da3 Verlangen 
regt, Durch die Taufe auch in die Bahl derer eingereiht 3u werden, die 
Chrijtum befennen. 


Wis der Kammerer feine Vitte vorgebracht hatte, liek fich Philippus 
nicht durch diefe allein beftimmen, die Taufe gu vollgichen. Denn diefe 
wirft night in medhanifder BWeije, traft de3 Taufaktes allein, fondern 
febt den Glauben an den Erlofer (im Falle von Erwadfenen) voraus. 
Darum ridtete Philippus die groke Examenfrage an den Taufbetverber, 
¥.37, und erbielt eine glaubenSvolle Antwort. — Auch wir miijjen in 
abnlicker Weife verfahren, befonders in diefer Weife, daB wir uns 
Dariiber Gewifheit verfHaffen, dag die Taufbetwerber auch wirklid cin 
Befenntni3 ihres Glaubens ablegen und fic) ausmweifen fonnen. 

WS Philippus feiner Sache ficher war, gdgerte er feinen Wugenblic 
mehr, fondern er taufte den Mtann, der ein fo herrlides Befenntnis 
feine3 Glauben3 abgelegt hatte. — Go follen auch wir gern bercit fein, 
zur Taufe gu fdreiten und fo die AWufnahme der Kandidaten in die Kirche 
gu voliziehen. ede folde Taufe ift cin widtiges und freudenreides 
Ereigni und follte dbemgemaf betont werden. Dann fonnen tir unferer 
Sade gewif fein, dak wir, foweit Menfden fehen fonnen, Seelen fiir 
Chrijtum getwinnen. Dann fann jeder Paftor und Miffionar frohlid 
tweiterarbeiten, aber auch jede3 neue Glied der Gemeinde in der Freude 
im Geiligen Geift feine Strage mit frohem Mute meiterziehen. 

¥.€. Kregmann 
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GErfter Sonntag nad) Cpiphanias 
Rom. 10, 12—21 


Wn dem heutigen Gonntage werden in vielen Gemeinden die neu- 
getwablten Beamten eingefiihrt. Wie Beamten find Gebilfen des 
Pajtors. Und alle &mter in der Gemeinde find dazu da, das Woh! der 
Gemeinde gu fordern. Wiles foll dagu dienen, dak das Wort Gottes 
in der Gemeinde laufe und iwachje, mit aller Freudigfeit, wie fich’s 
gebiihret, gepredigt und die chriftlice Gemeinde dadurd) gebeffert werde, 
dak alle Glieder, Hein und grog, Mann und Weib, gunehmen in dem 
Werfe de HErrn, dak alle in der Erfenntnis gefirdert, im Glauben 
geftarft, in der Hoffnung befejtigt, im Wandel gebeffert werden. Das 
erjte und widhtigite Gejchaft, die feligfte und Herrlichfte Arbeit ijt ja 
die Mettung der Giinder. Da ijt die eigentlide Chrijtenarbeit. 

Wher damit geht e3 wie mit fo vielem. Diefe Arbeit wird gering- 
gejdabt, vergeffen, bintangefebt. Wir miijfen dariiber belehrt, dagu 
ermuntert tverden. 


Warum follen wir in unferer Reidgottesarbeit nist ermiden? 
1. Weil fie eine fo herrlide Arbeit ift 
2. Beil fo mandGes uns darin hindern will 


1 

%B.12.13. Gott will, dab allen ohne Unterfdied geholfen werbde. 
Das Heil ift fiir alle erworben. €3 wird auc allen im Cvangelium 
angeboten. MNiemand ijt davon ausgefdloffen. Und jeder, ter er auch 
fein mag, der den Namen FEfu im Glauben anruft, foll felig werden. 

BB. 14.15. ier hiren wir, wie die Menfdjen gum Anrufen gebradt 
werden. Gott fonnte e3 aud ander3 maden. Die Hirten vor Beth- 
fehem hat er durch Engel berufen, die Weifen aus dem Morgenlande 
durch einen Stern. Wber das ijt nicht die Frage, fondern twie er e3 
getan haben will. 

Er will e8 durch die Predigt getan haben. Das Cvangelium foll 
in der Welt gepredigt werden. Aber feine Predigt ohne Sendung. 
Daher hat er die Apoftel ausgefandt. Daher hat er das Predigtamt 
aufgeridtet. Daher bat er allen Chrijten befohlen, fein Reich nad 
innen und augen gu bauen: in der Gemeinde durd die Aufridtung und 
Erhaltung de8 PBredigtamtes, in der Welt durd Ausfendung von 
Sriedensboten. Und weld herrliche Cinrichtung ijt da3! Nun gehen 
Boten des Friedens durch die Welt der verlornen Giinder, bringen 
Frieden, Heil, Gutes, Vergebung der Siinden, Gnade, Leben, Seligfeit. 
Und fie laufen, fie tun e3 gerne, mit Freuden. 

Das ijt uns Chrijten aufgetragen, dafiir gu forgen, dah folde 
riedensboten laufen. Die Welt wird nichts von YEfu gu Hiren be- 
fommen, twenn die Chriften e3 ihr nidt fagen. B. 14. 

Wie fteht es nun damit bei uns? Yn der Gemeinde? Gorgen wir 
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dafiir bei unfern Rindern? Yn der Nadbarfdaft? Bm GStaate? 
Ym gangen Lande? Yn andern Landern? Yn der Welt find gahlloje 
Menjdjen, die nod nicht den Namen FYEfu anrufen. Haben nod nichts 
bon SEfu gehirt. Gott will, daB fie e3 Hiren follen. Wir Chriften 
follen dafiir forgen. Da find auch viele Randidaten, die gern gefandt 
werden midjten. Aber eS fehlt das Geld in unjern RKaffen, weil fo viele 
e3 nidjt geben wollen. Gie denfen nicht an die Serrlicdfeit der Reich- 
gotteSarbeit. Darin mup e3 beffer werden unter un8. Und dazu 
miiffen auc) alle Gemeindebeamten helfen. 


2 


@B.16. Die Tatfache, dak fo viele unferer Predigt nicht glauben, 
will wohl unjern Cifer dampfen, dak wir in der MReichgottesarbeit 
ermilden, nacjlaffen. €3 ift freilid) mahr, daR viele nicht glauben. 
Dariiber flagte {don Jefaias. Woran liegt das wohl? CS liegt nicht 
an der Predigt. BV. 17. Der Glaube fommt aus der Predigt. Denn 
weil die Predigt GotteS Wort bringt, fo hat fie auch gittlide Kraft. 
Und diefe gottesmadtige Predigt ijt ausgegangen in die ganze damals 
befannte Welt. B.18. Wlfo ijt der Unglaube nicht auf das Febhlen der 
Predigt guriicgufiihren. 

B.19—21. Sdon Mojes Hagt, daf fein Vol nicht bedadte, was 
gu feinem Srieden diente. Chenjo Yefaias. Die Worte furz erflaren. 
Die Yuden haben die Predigt verworfen; dagegen die Heiden haben 
fie angenommen. 

So geht e3 auch jebt nod gu. Wiele Leute fehen die Rirchen, 
Hiren die Glocen, lefen in den Zeitungen von den Chriften, Hiren wohl 
Gottes Wort durd das Radio ufiw., aber fie fommen nicht zum Glauben. 
Dagegen in den Heidenlandern freut man fich iiber die Friedenspredigt. 
Uber eS bleibt wahr, dak die Predigt von verhaltnismagig nur twenigen 
angenommen Wwird. , Shr abt nicht gewollt”, fo muf leider von vielen 
gefagt werden. 8 ift ihre eigene Sdhuld. 

Aber das foll unfern Cifer nidGt dampfen. Wir diirfen desiwegen 
nit nadlafjien. Paulus ijt auch nicht miide geworden. Auf daber, 
froblich weiter twirfen! Die Reichgottesarbeit muf getan werden. Gott 
wird fie feqnen. %. 3. Bouman 


Zweiter Sonntag nad Cpiphanias 


Eph. 5, 22—33 
Manderlei neue, befondere ,Sonntage” find in den lebten Jahren 
in der chriftlidjen Kirche eingefiihrt worden. Cin Muttertag wird in 
Deutfehland, Wmerifa und andern Landern am aiveiten Sonntag im 
Mai begangen; KRinderfonntag, Bibelfonntag uf. E83 ijt gu verwwun- 
Dern, dak niemand bisher einen befonderen Ehefonntag beantragt hat. 
Ware vonndten, wenn man auf die vielen ungliidliden Chen, Chez 
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fdeidungen und immer fleiner werdenden Familien blidt. — Doch haben 
wir eigentlid) einen jahrliden Chefonntag im Rahmen de3 chriftliden 
RKirdhenjahr3. Yabrhundertelang ijt er in der lutherifden RKirde am 
2. Sonntag nach Epiphanias gefeiert worden. Cvangelium: Hochzeit 
gu Rana. Go reden twir denn heute 


Von gottfeligen Chelenten 
1.¥on den Chemannern 2 Von den Ehefrauen 


1 


Was Chemanner ihren Chefrauen fduldig find, fakt der Apojtel 
in ein Wort zufammen: Liebe. B.25a.28. Allgemein wird guz 
gegeben, da die Liebe bon grdfter Wichtigkeit ijt fiir einen glitcliden 
Cheftand. 

A. Daf die Manner ibre Frauen lieben follen, zeigt Paulus durd 
cinen berrliden BVergleid. Der Hauptgegenjtand de3 gangen Cpbhefer- 
briefs ijt das Verhaltni3 awifden Chrijto und feiner Kirche. Diefe 
hobe Lehre der Heiligen Sdhrift gebraucht der Apoftel, um das recdhte Ver- 
haltnis gwijdjen gottjeligen Cheleuten gu veranjdauliden. BV. 25b—27. 
Man erflare diefe Worte, etiwa nad Stochardts Auslegung. Dadureh 
wird das Coangelium in diefer Predigt, die bom driftliden Leben hanz 
Delt, gu jeinem Recht fommen. 

B. ,UAlfo” — nicht in demfelben Mae, nicht mit demfelben Swed, 
jondern ebenfo wie Chriftus die Gemeinde lich hat — ,,jollen auch die 
Manner” ujiv., V.28.25a. Mann und Frau leben in engfter Gemein- 
jhaft, und beide find twieder ein Leib mit Chrijto. B. 28—30. 
Vgl. Rim. 12, 5. 

nDa horet ifr, wie fein der Wpoftel lehret, wie der Mann fid gegen 
jeinem Weibe halten foll, als dak er fie nicht foll achten, alS mare fie 
ein Fuptud, wie fie denn auch nidt aus cinem Fuk, fondern aus de3 
Mannes Rippe mitten im Leib gefdaffen ijt.” (Luther.) 

WS Bewei3 der Liebe de Mannes gu feinem Chelvcib gieht der 
Apoftel ein Wort Gottes aus dem Schipfungsbericht an, das der Heiland 
jelber gitiert hat: B.31. Das ijt ein grokes Geheimnis, weil ,da3 
Verhaltnis Chrifti gur Gemeinde und der Gemeinde gu Chrifto .. . 
typifeh abgefdattet wird” (CStichardt). 

Nod einmal hebt der Apoftel das Liebhaben des Weibes Hervor, 
%. 33, wabhrend das Weib den Mann fiirdten foll. 

»Der Mann foll lieben und das Weib fiirdten, auf beiden Seiten 
rein und feufdh. Cine reine Liebe foll bon dem Manne abjteigen, und 
eine reine Furdht foll bon dem Weibe auffteigen. ... Cine gute Che 
ift das, wo redhte Liebe ijt, die eines gum andern hat, und eine felige 
Cinigfeit.” (uther.) 

Darum: ,Wer eine Chefrau findet” uf. Spr.18,22. Und: 
, em ein tugendjam Weib befderet ijt” uj. Spr. 31,10. 1 Petr. 3, 7. 
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Die Pflicten der Cheleute werden uns nod flarer werden, wenn 
wir gum andern Hiren, was cine chriftlide Chefrau ifrem Manne 
juldig ijt. Bundechft gilt ihr, was dem Manne gefagt ijt: Sie foll 
ibrem Gemahl Liebe, Treue, Chrfurdht betweifen. Wher nod etivas: 
das Untertanjfein. 

A. %, 22—24. Derjelbe Wergleich wie vorher. Wieder nad 
Stidhardts ,,Cpheferbrief” gu erflaren. Andere einfdjlagige Stellen: 
1 Moj. 3, 16; 1 Petr. 3, 1—6. 

B. Wie nicht gu verjtehen: Der Mann foll nist der Tyrann, 
Die Frau nicht eine Sflavin de3 Mannes fein. Kol.3,19. ,,Set nicht 
ein Live in deinem Hauje”, Sir. 4, 35. 

» i, twie grope Chre wirft du damit einlegen, wenn du das arme 
fhiwade Werkzeug gerbredjen und das Gewiljen befdiweren tvilljt mit 
unbilliger BitterFeit, fo Du geiibt hajt an deiner Schwefter und Miterbin 
deS Reides Gottes? Darum bin ich denen fehr feind, die gegen die 
armen Weiber fehr behergt jind und, wie man pflegt gu fagen, gu 
Haufe Loven, dDraugen Hajen.“ (Luther.) 

Wndererfeits wird aber auch eine chriftliche Chefrau nicht eine 
Xantippe fein, dak man bon ihrem Manne fagt, er jet auger dem Haufe 
gegen andere jo unleidlic) und herrifd, weil er fich gu GHaufe immer 
duden mug. Unter driftliden Cheleuten wird das GHerrfden ded 
Mannes ein liebevolles, das Dienen der Frau cin iwilliges, liebreides 
fein. ,Der Mann wird der Prafident, die Frau die Verivalterin fein.“ 
WIS folde miiffen die Kinder fie auch anfehen. Lied 482, 2. 

Slug: Rechtmapige Verlobung. RKirdhlicdhe Trauung mit Gottes 
Wort und Gebet. Lieder: 327, 2; 482,1. RMarl A. Giefeler 


Septuagefima 


Eph. 1, 3—14 

Wunderbar und herrlid find Gottes Gaben. Selbjt getwshnlice, 
alltaglide Gaben Gottes, wie Sonnenfdein, frifde Luft, Regen, find 
berrlice Gaben. Speije und Tranf, Haus und Heim, Friede und Rube 
find andere Gaben, fiir die wir bem HErrn danfbar fein follen. Ge- 
fundbeit und Leibesfrajte, einen flaren BVerftand und andere geiftige 
Gaben darf man ficerlich nicht unterfdagen. 

gir uns Chrijten find aber die groépten Giiter nicht die irdifdjen 
Gaben, die uns befdert werden, fondern vielmehr die geiftliden Gaben, 
Die uns in reidjtem Mae guteil werden. Diefe Gaben fann man nidt 
fo leicht feben, meffen, famecten, fithlen; aber fie find twirflid da und 
werden uns durd) Gottes Gnade guteil. E38 find die griften, die twidh- 
tigften Gaben, die mir befommen finnen. 

Gerade auf diefen geiftliden Segen tweift unfer heutiger Tert hin. 
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Gerabde darum fangt der Apoftel unfern Fert an mit einem Lobpreis, 
@B.3. Der Apoftel lobt und preift hier den Himmlijdjen Vater, daB er 
un3 gefegnet hat ,,mit allerlei geiftlidem Segen in bimmlifden Giitern”. 
Der Segen, die Gaben, woran der Apoftel denft, fommen nicht nur bom 
Himmel, fondern fie fiihren auch in den Gimmel. Darum wollen wir 
Heute betrachten: 


Den wunderbaren geiftliden Segen der Kinder Gottes 


1. Die Quelle diefes Gegens 


. Der Strom des Segens, der aus diefer Quelle 
fliepRt 
. Den Endgwed und das Biel diefes wmunder- 
baren Gegen$ 
1 

A. Gleid der erfte Vers zeigt uns, dak der Heilige Apoftel Hier 
Gott lobt fiir den twunderbaren geijtliden Segen, den er ausgefditttet 
hat und heute noch ausfchiittet. Wem wird diejfer Segen guteil? Der 
Wpoftel fagt: der uns gefjegnet hat”. Das ,uns” begieht fich auf den 
Apoftel und auf die Geiligen und Glaubigen in Ephefus, Eph. 1,1. 
Diefe meint er guerft und bor allen Dingen. Aber weil diefe Cpiftel 
fiir alle Chrijten beftimmt ijt, fo meint der Wpoftel auch un3, die Kinder 
der Yebtgzeit. Fiir alle, die Chrijten find, fiir alle, die gum Glauben 
gefommen find, fiir alle, die fich bon dem Geijte Gottes Leiten laffen, 
find diefe Gnadengaben da. 

B. Die Quelle, der Urfprung, de geijftlidjen Segens ijt die Gnaz 
DdDenivahl. ,Wie er uns denn erwablet hat durch denfelbigen”, B. 4. 
Gott feqnet uns Chriften fo wunderbar, teil er uns ertwablt hat. Was 
ijt Damit gemeint? €8 ift fdon biel itber dicfen Ausdruct geredet, 
gefdrieben und geftritten worden. Man hat fich mehr Not damit ge- 
madt alg nitig. €3 bedeutet in fehlicdten Worten, dak Gott nach feiner 
Weisheit und nach feiner Gnade eine Anzahl Menfcjen aus der Maffe des 
berderbten menjdlicjen Gejchlechtes herausgerifjen und fie auserforen 
hat, feine Kinder gu fein. Wann hat er diefes getan? Nicht erft jest. 
Nicht erft dann, als er in der Beit erfannte, da fie fromme Ptenfden 
twdren, fondern ,ebe der Welt Grund gelegt war”. Und warum hat 
Gott diefes getan? Nicht weil wir heilig waren (Cph.2,1; 2,5; 
im. 3,23), fondern: B.4. Die Quelle alles geijtliden Segens ift 
Darum nicht im Menfden gu fucjen, fondern in der wunderbaren Wahl 
feiner Gnade. 


C. Auch in V.5 wird die Gnadenwahl als Quelle des geiftliden 
Segens hingeftellt. Yn BV. 4 betont der Apojtel, dah uns Gott erwablt 
hat und in B.5 weift er auf den Biwed diefer Wahl hin. Er ,hat uns 
berordnet gur Rindjdhaft gegen ifn felbjt”. Gott hat uns berordnet, 
borberbeftimmt, bon Ewigfeit uns auserfehen gur Rind{daft; das heift, 
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er hat von Ctwigfeit her verordnet, dak wir feine Kinder fein follten. 
Und aud da8 nicht im Hinblic€ auf unfer Tun; nein, die ganze Gnaden- 
twabl griindet fic) auf den Geiland, BV. 4: ,,durdh” oder ,in demfelben“; 
B.5: ,durdh JEfum Chrijt.” Nicht weil Gott etwas in uns gefehen 
hat, fondern tveil fein Gon fiir uns gelitten hat, fiir un3 geftorben ift, 
hat uns Gott erwablt und gu feinen Kindern beftimmt. Wus feiner 
gnadenbvollen Neigung gu uns (VB. 5b; uf. 10, 21), ohne unfer 
Verdienft. 

D. Was bedeutet diefe3 alles fiir un3? Bedenfen wir, che wir auf 
die Welt famen, ehe die Welt gefdaffen tourde, vor Grundlegung der 
Welt, hat Gott fdon an un gedacht, un3 auserwahlt. Weil er uns 
auseriwablt hat, darum hat er dann auch in der Beit alles getan, damit 
twit wirklich feine Rinder werden fonnten. Cr hat uns fein Cvangelium 
berfiindigen Iaffen, hat uns durch Wort und Saframent berufen, erz 
Teudjtet ufw. Die Gnadentwahl ift darum auch bei un3 die wwirfliche 
Ouelle, der redjte Urjprung de3 twunderbaren geiftliden Segen3, den 
Gott iiber un8 ausgegoficn bat. Wus diefer Quelle des geijtlicjen 
GSegens, der Gnadentwah!l, ergieBt fich dann ein ganger Strom dc3 
Segens iiber die Chrijten und Kinder de3 HErrn. 


2 


A. Diefer Strom de3 geiftliden Segens, der fiir uns aus der 
Gnadentwahl fliekt, befteht bor allen Dingen in der ,,BVergebung der 
Giinden”, ,,€rldfung durch fein Blut“, V.7. Durch das wunderbare 
Erlijfungswerk de3 Heilandes werden twir erldft bon der Schuld, der 
Strafe und dem Flude der Siinde. Mur der Tod des Heilandes, fein 
Vlutvergiefen fonnte uns den grofen Gegen der BVergebung unferer 
Giinden bringen. Wie oft wird diefes nit in den Worten unfers 
Texrtes betont! Wie oft an andern Stellen der Sehrift! Rol. 1,14; 
Upoft. 20,28; Hebr. 9,12. Wer feine Hoffnung auf Vergebung nidt 
auf den Geiland und fein Werk griindet, der wird nie Vergebung 
erlangen. 


B. Wir Chriften vergeffen oft, wie grok der Segen der Vergebung 
der Giinden ift. Wir haben 1 Yoh. 1,7 vielleidht fdjon fo lange gehirt, 
dak wir den bollen Wert diefer Worte gar nicht mehr erfennen oder 
anerfennen. Und doch, wie nodtig ijt uns die Vergebung der Giinden! 
Eine eingige Siinde fann uns fdjon viel Unrube madjen. Cine eingige 
Giinde, wie die Siinde Davids, fann einem Menfdjen den Frieden, die 
Rube, das gute Getwifjen nehmen. Gar mander ijt fon aus Sorge 
um eine Giinde franf getworden. Wenn wir dann alle Giinden 
bedenfen, die wir auf dem Gewiffen haben; wenn twir bedenfen, dak 
jede Giinde un3 in’ Verderben und in die Verdammnis ftiirzen fann: 
© tie danfbar follten tir dann fein, dak wir Vergebung haben durd 
fein Blut, das Blut de3 Lammes! 

C. Yn dem Strom de3 Segens, der fich aus der Quelle der Gnaden- 
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twabhl iiber die Chrijten ergieft, fehen wir auch ,allerlci Weisheit und 
Kiugheit”, V.8 und 9. Der Heilige Geift erleuchtet uns, gibt uns 
Gaben der Erfenntnis, die wir vorher nidt befagen. Gerade durch 
diefe Erfenntnis Ternen wir immer beffer, das gu tun, was bor Gott 
recht ijt, ein Heiliges, chrijtlidjes Leben gu fiihren. Auch dies ijt ein 
grofer GSegen Gotte3. Wie viele haben diefe Erfenninis nicht, wifjen 
nicht, wie fie felig werden fonnen; wwiffen nidt, wie fie Gott wirflid 
twoblgefallen finnen; wiffen nidt, dak alle Chrijten (V.10) eine 
groge Familie, die Familie Gottes, find in Chrijto FEju, dem HErrn. 


3 


A. Der Endzgiwed, das Biel, de3 geiftlidjen Segens, den Gott 
iiber feine Wuserwabhlten ausgegojfen hat, ijt, fie endlicd in den Hinmmel 
gu bringen, B.11—14. Bmweimal (B.11 u. 14) wird das CErbteil 
erfwahnt, das fiir Ddiejenigen, die nach Gottes Vorjab berufen find, 
beftimmt ijt. ier fann man den Himmel und das etwige Leben be- 
fdreiben. Gidherlic) ijt die felige Ctwigfeit, der Himmel, der bejte 
Segen, den Gott den Seinen gibt. 

B. Der gange geiftliche Segen wird uns zuteil durch) Wort, B. 13, 
und Gaframent. DieS find die Gnadenmittel, durch welche uns Gott 
gur Erfenntni3 und gum Glauben bringt und endlid felig macht. Wie 
fleigig follten wir dDarum diejfe Gnadenmittel gebrauden! Rircdhenbejuch, 
AWbendmabhlsbejucdh, Vibellefen ijt nicht etwas, was wir unterlatjen 
fonnen, tvenn wir im Glauben bleiben und das Erbteil erlangen ivollen. 

C. Alle diefe Giiter: die Gnadentwahl, der Strom de3 gqceijtlichen 
SegenS, ja aud) der Himmel und das etwige Erbteil, find ettwwas, twofiir 
wir Gott zu danfen und ibn gu [oben haben. BV. 3 und 12. Wir wollen 
Dies auch nicht bergeffen. Leiblide, irdifdje Giiter find grok und herr- 
lich, aber nichts im Vergleid) gu dem tounderbaren geijftliden Segen in 
himmlifden Giitern, den un Gott durch Chriftum guteil werden lapt. 

EC. VW Rojfagfe 


Seragefima 
Wpoft. 16, 25—34 


Das heutige althergebrachte Evangelium, Luf.8,4—15, ijt als 
eine iiberau3 ernjte Warnung fiir unfer gegentwartiges unglaubiges, 
Gottes Wort verachtendes Gefdledht von gropter Widhtigkeit. Cs gehirt 
mit gu den Beichen der Beit, dak Gottes Wort jebt fo allgemein und 
gteulich vberivorfen wird, Matth. 24,1 ff. Dod diirfen wir desivegen 
nidt meinen, dak die Predigt bes Worts gang vergeblich fet. Sef. 55, 11. 
Wo immer Gottes Wort gepredigt wird, da gibt e3 durd Gottes Gnade 
folde, die e3 ,,biren und bebalten in einem feinen, guten Herzen und 
bringen Frudt in Geduld”. — Auch das ijt ein verfehrter Gedante, 
Dak wir meinen, e3 habe einmal eine Beit gegeben, too Gottes Wort 
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feinen Widerftand fand, fondern von allen, die e3 hirten, mit groRem 
Gifer aufgenommen tourde. Unfer heutiger Text zeigt uns 3.%B., wie 
fchiver eS Paulus tourde, da3 Coangelium gu feiner Zeit ins Menfden- 
herg gu bringen. Die Tragheit unfers Fleijdhes im Gutestun fann 
fich dDaber nicht damit entiduldigen, e3 niige alle Miffion ja doch nichts. 
Auch unfer heutiger Text ijt reich an tichtigen Lehren fiir die Mifjion 
in unferer Beit. 


Die VBefehrung de3 Kerfermeifters gu Philippi 


1. Wie gang wunderbar fidh diefe Befehrung 
pollzog 


2. Welsh widtige Winke fie uns fiir die heutige 
Miffion gibt 
1 

Wir ftehen vor der heiligen Pajfionszeit. Die heilige Paffion 
unjer3 Seilandes, twodurd wir bon Siinde, Tod und Teufel erloft worden 
find, foll allen BVolfern gepredigt werden, Luf. 24, 46.47; 2 Ror. 5, 19 ff. 
So erwablte fic) Gott den Apoftel Paulus, der das Evangelium befonz 
ders unter “die Heiden bringen follte. Wie eifrig und treu died Paulus 
tat, das ergablt uns in den Hauptziigen die Wpoftelgejdhidte. Bunaddhft 
predigte Paulus den Yuden; als diefe aber das Wort von fich ftieBen, 
Wpojt. 7,51, ging er gu den Heiden in WAfien, in Europa, insbefondere 
in Griedenland, wie uns dieS auch unjer Tert berichtet; denn der 
Kerfermeifter war ein Heide, der im nodrdliden Griedhenland wohnte. 
Pauli felige MiffionSpredigtzeit war aber gugleidh) greulice Verfol- 
qungszeit, 2Ror.11 und 12. Das macht uns auch unjer Text fehr 
flar, B.19—24. Wunderbar fiirtwahr find Gottes Wege. Wir ver- 
jtehen fie nicht; aber fie find doch Segen3ivege, 2 Ror. 12, 9. 

Das wufte auch Paulus, und fo fiihrte er nicht nur fein herrlides 
Werf fort, jondern Lobte famt feinem Mitarbeiter Gott in den Vanden 
dDe3 Gefangniffes, VB. 25. Und da gefdah denn das erfte Wunderbare 
bei der Befehrung de3 Rerfermeijters: Gott befreite feine Diener, BV. 26. 
Sa, Gott tut Wunder, und er allein tut Wunder, Pf.136,4; 77,15. 
Diefes Gotteswunder war gugleid) eine getwaltige Gefebespredigt fiir den 
Rerfermeijter. Das Gefek aber fann nicht felig machen, Rim. 3, 19. 20. 
So predigte jebt Paulus dem erjchrocenen RKerfermeijter das Cvanz 
gelium, 8.28 ff. Und wie getwaltig betwies fich hier nicht die Cban- 
geliumspredigt al Kraft Gottes gur Seligfeit! Betradten wir ein- 
gehend, twas uns in den nadjten Verjen mitgeteilt wird, V.30—32. 
Das ijt twiederum twunderbar: der RKerfermeijter mit feinem gangen 
Haus nimmt das Wort an. Gang unerwartet fommt e3 Hier zur 
Griindung einer Chriftengemeinde. Wunderbar war der Glaube des 
Kerfermeifter3, wmunderbar aber auch die Heiliqung, die gleid als 
Frucht des Glaubens folgte und den Glauben iibergeugend betvies, 
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B. 33.34. ier war wahres Chriftentum, wabhre Liebe, twahre Be- 
fenntni3freudigfcit, mahre Opferivilligfeit. Der heidnifde Kerfermeifter 
twurde ein glaubiges Rind Gottes, das fic) des Changeliums nicht 
famte, fondern reid twar an allen guten Werfen, 1 Tim. 6,18, bez 
fonderS dem der MNiffion. 

2 

Die Befehrung de3 Rerfermeijters gibt daher auch uns fiir die 
heutige Miffion widtige Winke an die Hand. 

Bunadft ftraft fie unfere Gaumfeligfeit und Gleichgiiltigfeit im 
Miffionsiwerf. Wie fauer hat e3 fic) Paulus nicht werden laffen, das 
Wort von der Gnade Gottes in Chrifto gu verfiindigen! Der um 
Chrifti willen arme und verfolgte Paulus bleibt bei allem Leiden ein 
treuer, fleiRiger MtiffionSprediger. Welch widhtige Lehre fiir uns, die 
wir doch aud) Gottes Wort predigen follen, twie Paulus! Marf. 16, 
15.16; Matth.28,19.20; i1etr.2,9. Diirfen mir freugedfdeu 
fein? Wie wenig opfern wir fiir die Miffion, wahrend uns dod) itberall 
Die Mijfionstiiren offen ftehen! — Godann diirfen wir als MNiffions- 
arbeiter Gott feine Bedingungen ftellen. Cr twirft die Wunder feiner 
Gnade, tvwo und twann er will, 1Ror.12,11. Mandmal ijt die Mif- 
fionSarbeit reich gefegnet, tie jebt unfere Miffion in Wfrifa, wo in drei 
Sahren mehr als 1,500 Chriften aufgenommen twerden fonnten. Mand 
mal aber ift die Frucht fiimmerlid) bor unfern Wugen; ja twir fehen 
faft gar feine Frudht, wie e3 Paulus in Philippi erging, 16,14. Werden 
wir ja nicht miide, wenn nidt gleich) bet unferer Arbeit groRer Erfolg 
fommt! €8 ift ein untreuer MiffionSarbeiter, der nur Maffenbefch- 
rungen will, — Bei allen Miffionsheimfudungen, die ja auch uns 
treffen, follen tir froblich fein und mit Gebet und Danffagung anz 
halten, B. 25, denn wir tun ja Gottes Werf und find feines Gegens 
gewif. Matth. 5, 10—12. Miffionsheimfudungen priifen unfern 
Glauben und ftellen unfere Liebe fiir Chrifti Werf auf die Probe. 
Paulus beftand die Probe, und Gottes Segen blieb nicht aus. Wie 
fteht e3 mit un3? Wpoft. 14,22; Rim. 12,12. — Bleibt die Miffions- 
frucht jcheinbar aus, fo follen wir nicht gu verfehrten Mitteln greifen, 
jondern bei der Predigt de3 Wortes Gottes bleiben, des Gefebes und 
ingbefondere de3 Changeliums, V.31. — Bei unferer MNiffion muh 
jeglide Schwarmeret ausgefdaltet bleiben, denn nur Gottes Wort bez 
fehrt und beiligt die Menfdenhergen, V.32. C3 gibt eine fchwar- 
merifde Befehrungsdrangerei in den Geftenfreifen, die aud bei 
ung einreigen twill. Gott behalt jedoch feiner Macht Beit und Stunde 
bor, Apoft.1,7; wir aber follen mit der Predigt de3 Wortes fort- 
fahren. — Bei den durd Gottes Wort Befehrten diirfen und follen twir 
Glaubensfrudt fucjen, BV. 33 ff. Die Miffion wird nur dann rect 
erftarfen, tenn die neubergugebradten Chrijten aud) am Miffionsiwerk 
mitarbeiten und das Yhrige tun. Das ijt in der Miffionsgefchicdte oft 
iiberfehen worden; fiir ReiSdrijten ijt das Miffionswerf nidt da, 
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Matth. 10,8. Der Miffionsbefehl gilt allen Cbhriften; fobald der 
Rerfermeifter glaubig getvorden war, fing er aud) an, dem MNiffions- 
twerf de3 Apoftels Vorfdhub gu Iciften, V.33. — Das Miffionswerk ift 
ein froblidje3, feliges Werk, BV. 34. Der Kerfermeifter freute fic, dak 
er glaubig geworden tar, und mit ifm freute fic) fein gange3 Haus, 
aud der Apoftel Paulus und Silas. Wer Chrifti Reich ausbreitet, 
bringt andern und fic felbft lauter reiden Gimmelsfegen. Umgefehrt, 
wer fick) deS MiffionSwerfs enthalt, weil er gu geizig, weil er nidt 
glaubig ijt, hat weder Freude nod) Gegen, weder hier noc) dort. Anz 
dererfeits, wer fleikiq Gottes Wort predigt oder predigen Hilft, wird einjt 
einen reidjen Gnadenlohn erhalten, 2 Ror. 9,6; Matth. 25, 34 ff. — 
Bur redhten MNiffion mu uns die groge geiftlide Not der Menfdheit 
treiben. Ser heidnifde Kerfermeifter wei feinen andern Wusiveg in 
Angft und Triibjal als Selbftmord, V.27. Wie fdreclid! Goll uns 
nidjt diefe Mot gur Hilfe der armen Welt treiben, die wir im Cbvan- 
gelium fiir fie und un’ haben? — Aud follen wir fleigig fiir die 
Miffion beten und beim BVeten auch das Danfen nidt vergeffen. — 
Gotte mace uns alle gu treuen, fleipigen Piffion3freunden, twie e3 
Paulus und Silas waren, zu unfer3 Heilandes Chre und vielen armen 
Giindern gum etwigen Geil! %. ©. Miller 
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Ruf, 2, 14 


Mus dem AUrtifel , Bur Vibelrevijion” in der ,,Alg. Cv.-Luth. Kirdeng.” 
bom 21. Sulit 1939 fei folgendes zitiert: Luf.2,14 foll fortan heifen: 
»€hre fei Gott in der Hohe und Friede auf ECrden den Mtenfdjen feines 
Wobhlgefallens.” 

Wer hier am Probeteftament tatig war, wird fich gehnmal iberlegt 
haben, ob die Neuerung wirklich unvermeidlich fei. Wenn fie wirflich unz 
vermeidlich ift, wird ja nichts mehr gebefjert Durch die im Probetejtament 
nachinfende Glojfe, Luther habe ,nach anderer iiberlieferung” iiberfebt: 
/und den Menjfejen ein Wobhlgefallen”. Cnttweder fommt Luther in 2, 14 
gu Wort, oder er hat an diefer Stelle nichts gu fagen, auch nicht nebenbei. 
Gonft fonnte die Sache ja umgefehrt twerden, dak in der Randbemerfung 
gefagt twird, e3 gebe neben Luther tiberjebung auch noc) eine andere itber- 
lieferung. Uber auch die Kirche hat hier etwas gu fagen: fie nimmt nicht 
aiwifden giveit Varianten mit dem Gehein der Unjicherheit Blab. Was fie 
bis heute vertwahrt, hat fie aus guten, vertrauenStwiirdigen Handen iiberz 
fommen, und fie Ddarf, ja fie mup auf die Gefabr bin, de3 Traditionali3mu3s 
begichtigt gu werden, hier, gerade hier, ihr Befibredht dem Nichtfpruch der 
Wiffenfaft um jo mehr iiberordnen, als die von Luther befolgte ,,iiber- 
fieferung” durdaus nicht als nicdtsfagend abgutun ijt. Wuch unfere nicht 
twijjenfdhaftlich gebildeten RKirchengenofjen find an Ddiefer firchliden WAnge- 
{egenheit beteiligt. C3 darf ibnen deShalb gugemutet werden, in eine etivas 
trodene Grérterung mit eingutreten. 

Die griechifden Worte, nach denen Luther iiberfebt hat, lauten: Doxa 
en hypsistois Theo kai epi gés eirene en anthropois eudokia. 

iiberfebt man Ddiefe Worte buchftablich inS Deutiche, fo ijt darauf gu 
acdten, dak im Griechifden das ,fei” (Chre fet Gott) und itberhaupt jedes3 
abnlicde (Zeit-)Wort fehlt, wmeshalb der Hymnus nicht im Ginn eines 
Winjdes, eines Gebete3, alfo nicht alS Wusdruct deffen, twas werden joll, 
fondern dejjen twas ift, gu nehmen ijt: BVerherrlicjung (doxa) [ift da fiir] 
Gott (Theo) in den [himmlijden] Hohen (en hypsistois) und Friede 
(eirene) [ijt da] auf Grden (epi gés) Wobhlgefallen (eudokia) [ift da] an 
Menfden (en anthropois). %lles ohne Punft und Komma wie im Grie-z 
chijden. 

Qn drei Stitde gerlegt fich hier, was von den himmilijcjen Heerjcharen 
gepriefen wird al Snhalt de3 HeilS, das mit der Geburt de3 ,, Heilandes” 
(%.11) fdon fo gut tie vorhanden ift, weil e3 durch ihn beriwirflidt wird. 

Diefe dreiteilige Faffung liegt bor in einer fyrifden iberfebung der 
bier Cvangelien, die auf Grund eines dem agtveiten Sahrhundert n. Chr. an-z 
geborigen griedifden Originals um 400 n. Chr. entitanden ift (die vier 
fanonifden Cvangelien nach ihrem alteften befannten Tert. tiberfebung 
bon Adalb. Merry, Berlin 1897). Hier lieft man Luk. 2,14: ,,Lob Gott in 
der Hohe und Friede auf Crden und Wohlgefallen den Menjfdjen.” Cine 
night gang fleine Bahl griechifdher Handfdjriften begeugt diefe Tertgeftalt. 
Gie hatte Luther vor fich, alZ er daS-Neue Teftament iiberfebte. Da fdjreibt 
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er 1522: Breh3 fey Gott pun der hohe / und frid auff erden/ und den 
menfden eyn tvolgefallen. Wenn dagiwifden in die ,Ordenung der deudfden 
Mek (Cndhiridion 1530) das Gloria in excelsis Deo eingefithrt wird mit 
der Faljung , Preis fey Gott jnn den hodhften und den menjfdjen aff erden 
fried eines guten willen3”, fo fonnte die Unbeholfenheit diefer Formulierung 
an der Serfunft bon Luther (um 1530!) irre maden. Gicher aber beruht 
die Wendung ,menfdjen . . . eines guten twillens” auf dem [ateinifdjen 
Wortlaut der Meffe: , hominibus bonae voluntatis“, und eben dieje Fafjung 
ftammt au3 der bom Probeteftament vorausgefebten Tertgeftalt: en an- 
thropois eudokias ftatt en anthropois eudokia. Wdabrend eudokia als 
Nominatib Subjeft eines mit en anthropois 3u bildenden Gabes wird (,,¢3 
ift Wobhlgefallen an Menfdjen vorhanden”), fann der Genitiv eudokias nur 
an anthropois angejdfofjen mit epi gés eirene zufammen einen Gab, eine 
jelbftanbdige Wusfage bilden. Go hat der Schipfer der Vulgata, der in der 
romifdz-fatholijden Kirche mapgebenden lateinifden iiberfebung, den grie- 
chijdjen Text gelefen, aber eudokia nicht vom Wohlgemeinen Gottes ver- 
ftanden, fondern bom BWohlgemeinen der Menjchen — ,,hominibus bonae 
voluntatis“. Sei diefer Tertgeftaltung ergibt jich cin gtweiteiliges Ganges 
mit deutlid) fiihlbarer Gegeniiberjtellung: Gott — Menfdjen; Hohe — 
Erde; Verherrlidung Gottes — Friede bei (qott-)qefalligen PMtenfden. 
Man mobchte glauben, dap je leicdter der hHiermit gegqebene Rhythmus 
empfunden tourde, um fo tweniger Anreiz gegeben war, ihn zu verlajjen und 
mit Ginftellung de3 Nominativ3 anftatt des Genitivs gu der fdhiwieriger zu 
erfajjenden Dreiteilung gu greifen. Ob man fich nicht doch diefer Schtwierig- 
feit, Dad ifoliert ftehende en anthropois eudokia mit dem Borausgehenden 
gu bverfniipfen, entgiehen wollte, indDem man durd) die Genitivbverbindung 
einen vereinfachten MAufbau der Gruppe getwann? 

Wie dem auch fei, beffer — nicht audsfdlieplich — verbiirgt erjcheint 
den Tertforfdern die unferer firchliden tberlieferung widerfpredende Form. 
Der durch feine CEntdedung de3 Codex Sinaiticus beriifmt getvordene 
&. 0. Tifdendorf hat das noch 1862 feftgehaltene eudokia 1873 mit eudokias 
vertaufdt, twogegen fiir erfteres 1734 und in der iiberfebung 1752 (Chre 
fei Gott in aller Hohe und auf Erden Friede, an Menjden ein Wobhlgefallen) 
%. U. VBengel und 1877 %. Chr. K.v. Hofmann, diefer herborragende Er- 
fanger Schrififorjder, eintrat. Schlatter eignet fich die Form eudokias an 
und iiberfebt: ,,und auf der Erde Friede bei den Mtenfden, an denen er 
Wobhlgefallen hat’. ,Gottes Wobhlgefallen ruht nun auf den Menjfden, 
und allen denen, die in feinem Wobhlgefallen ftehen, ijt der Friede gegeben” 
(A. Schlatter, ,Die Ebb. nach Mark. und Luk. ausgelegt fiir Bibellefer 
1913). Oder: ,Menfden, denen Gott fein Wobhlgefallen gab, gibt e3 des- 
halb, weil der Chriftus bet der Menfchheit ijt.” .. . ,Darum weil Hier 
Verfohnung Gotte3s mit den Menfdjen gefdieht, preijen ihn die Himmlifden, 
und dDarum endet der die Menjchheit verderbende Bwift” (UW. Sdlatter, Das 
Gvangelium de3 Lufas, 1931, S.188). Bernh. WeifR (Die vier Cvv., 
G. 29) deutet: ,Menfdjen, denen infolge der Wirkfamfcit des Wegbereiters 
(d. 5. des Taufer3) géttlides Wohlgefallen eiqnet“. MRengftorf (Das 
RN. Teft. deutfd. D. Cv. nad) Luk., 1937, S.28) itberfebt: ,€hre ift fiir 
Gott in der Gohe und auf Erden Friede unter den Meenjdjen de3 Wobhl- 
gefallen3.“ Dagu die Deuhing: ,BVom biblijden Sprachgebraud aus fann 
nur an die gedacht fein, die Gott fiir den Empfang deS Friedens fich erwablt 
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in feiner freien gitiliden Willensentideidung.” Bheodor Bahn (D. Ev. 
DeS Luk., 1918, ©. 143) nimmt die jebt iiberwiegend bevorgugte Textform 
an, hauptfacdlid) beftimmt durch den Ginaitifden und den Batifanifdjen 
Koder, ohne, twie e3 fcheint, den Gyrer gu beadten, fommt aber gu einer 
der Vulgata nabeftehenden Deutung: ,,Die eudokia, welche nicht die Men- 
fden iiberhaupt, fondern getwiffe Menfdhen charatterifiert, muk eine Cigen- 
{daft oder ein Verhalten eben diefer Menfcjen fein. C8 ijt die willige Buz 
ftimmung, toomit fie Dem Gott entgegenfommen, der aus Anlak der Geburt 
Dde3 verheifenen Retters und Konig durch feine Engel den Frieden auf 
GErden verfiindigen und damit allen Betwohnern der Erde Frieden anbieten 
lapt.” Gachlid) fommt Sofmann, der die LeZart eudokias al3 iibertviegend 
begeugt nicht gelten lapt, auf das Gleiche wie Sehlatter und NRengftorf 
hinaus: ,Droben, inmitten der Geiftertvelt, ift Gott verherrlidt — auf 
Erbden, two e3 iibel ftand durch Giinde und Tod, ijt Friebe — da3 gott- 
entfrembdete Menfdengefdlecht ift ein Gegenftand gottliden Wobhlgefallens 
getworden” (D. Hf. Schrift MN. Teft., 1878, VIM, 55). Dabei Linnie nod 
geltend gemacht twerden, dag die beiden lebten Gtiicle feinesiweg3 ald ficdh 
dDedend, al3 das wwefentlic) Gleiche befagend, angefehen werden miiffen, 
fofern der Erdbereich, dem allgemeiner Friede gugejagt ijt, fic) weiter ers 
ftredt alS der Bereid) der bon dem Wobhlgefallen Gottes iiberftrablten 
Menjehheit. Man darf an Rom. 8, 19—22 denfen. 

Vefteht alfo die Moglichfeit, dak die jebt berpinte Forme! doch gus 
gunjften einer bequemer anmutenden guriidgetreten ift; befteht ferner die 
Miéoglidfeit, dak itber furg oder Lang die theologifdje Streitfrage durd 
einen banbdjchriftliden Fund iiberholt wird, und hat fic) iberdie3 ein eins 


heitlidjes Verjtandni3 der beliebten Form bis heute nicht gewinnen Iaffen, 
twahrend die aus der Bibel fich erbauende Kirde durd) die Meinungsver= 
fchiedenheiten der Forfder an diefem Puntte nicht bedrangt ijt: fo tvird man 
fich bitten, eben bier eine Verwirrung anguridjten, der fein ent{predjender 
Gewinn gegeniiberftiinde. G. 


Die Spradje der modernen deutiden Philofophie 

Yn einer Viicherangeige, die uns neulic&) guging, findet fic) folgender 
Paffus: 

nDaZ philojophijhe Ringen de3 deutfden NYdeali8mus Hat durch den 
abjoluten Wnjpruch feiner univerfalen Gyjteme die deutfdhe Philofophie in 
eine bi heute wahrende Krife gefiihrt. Denn tweder feiner epigonenhaften 
Gefolafcdhaft, weder dem Pofitivismus noch den verfdhiedenen Richtungen der 
PKhanomenologie gelang eine Entfaltung der trangendentalen Univerfalitat 
de$ Gein3, ohne in den vorfdnellen Kreisfchluf der abfoluten Sdentitat oder 
in eine unphilofophijde, antilogijde Cndlichfeit gu fallen. 

pur in der fcholaftifden Tradition war das Vetwuktfein lebendig ge- 
blieben, dak im Pringip der thomijtijcjen analogia entis beide Gefahren ge- 
bannt waren, dag fic) das menfdjlide Maz mit dem abfoluten Anjpruch und 
der tran3zendentalen Univerfalitat philofophifden Denfen3 vereinen liefe. 
Mm borliegenden Werk twourde der Verfuch unternommen, diefes Pringip im 
Ginne einer fpefulativen Ndentitat gu entiwwiceln. Dadurch wurde der Grund 
gelegt gu einer pofitiven Deutung und Crneuerung der idealiftifden Denfer, 
bor allem gu einer immanenten Segegnung aiwifden Thomas und Hegel. 
Munerhalb der thomiftifcden Syftematif gielt das Werk unter voller Wahrung 
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der ariftotelifdjen Kategorien auf die fyftematifde Lofung der unbereinigten 
Synthefe gwifden Auguftin und Thomas. Diefe Lifung bedeutet gugleid die 
fyftematifde Wiedergewinnung der PhHilofophie des Meeifter Ccfart, von twel= 
dem ja mittelbar und unmittelbar reiche Gedanfenftrdme dem deutfden 
Denfen gufloffen. Die Gottgeburt der feinsverjtandigen Vernunft fteht im 
Mittelpuntt der Gedanfenentwidlung. 

»Das Werk bedeutet daher eine fundamentale Crneuerung und Fort- 
entividlung de3 thomijtifden Denfens im Ginne de3 idealijtifdjen Syftem- 
begriff3, eine Neuordnung, Zujammenfaffung und Verkniipfung de3 reicjen 
Gefiiges der GeinSlehren de$ Aquinaten. C3 fteht ebenfo in der Mitte der 
fholaftifdjen Tradition, wie e8 fich den idealiftifden Syftemen der deutfden 
Philofophie anfdlieBt. Gein Biel ift, an einer fruchtbaren Begegnung und 
Durddringung der beiden gropten abendlandifden Pbhilofophien gu arbeiten.“ 

Mean verfuche einmal, diefe Paragraphen in gewohnliches Deutfd gu 
iiberfegen. $B. E. K. 


Incessant Prayer 


“Pray without ceasing,” ddiaAcintws xoocevyeot_e, exhorts St. Paul, 
1 Thess. 5:17. He also tells us that he thanks God “without ceasing,” 
Gbiareintws, chap. 2:13; that he remembers the Thessalonians’ work of 
faith “incessantly,” déiaAcintws, chap.1:3; he makes mention of the 
Christians at Rome to his God in prayer without ceasing, he intercedes 
“incessantly,” déiaAcintws, Rom. 1:9. 

The corresponding adjective is dudéAeurtoc, translated in the Author- 
ized Version “continual” in Rom.9:2 and, like the adverb, “without 
ceasing” in 2 Tim. 1:3. 

According to the best dictionaries “without ceasing,” or “incessantly,” 
denotes a continuous action without stopping or intermission. In view 
of this modern meaning of the word we have often bemoaned our 
inadequate prayer-life, because we were so very intermittent, rather 
than incessant, in our petitions; while the great apostle with all the 
burdens of travel and persecution could pray “without ceasing.” 

The same idea strongly prevails in the Vulgate, where dd.odcintwcs 
is rendered sine intermissione. The French sans cesse is literally the 
same as “without ceasing”; so is also the German ohne Unterlass and, 
in complete correspondence with all these, the Danish uafladelig. 

To be on one’s knees all the time or to be consciously engaged in 
silent prayer without ceasing is an obvious impossibility. It is here that 
the very adverb déioAcintws, a Jate Koine word, gives us the key to 
a proper understanding of the idea of “incessant” prayer. From the 
Greek usage of the Koine period it becomes apparent that “praying 
without ceasing” does not mean without cessation, or intermission. 

Some readers no doubt remember being troubled at one time or 
other with the discomforts of an incessant cough, a chronic cough break- 
ing out after temporary cessation. Hogg and Vine in their Commentary 
on 1 Thessalonians tell us that an old papyrus letter lately discovered in 
Egypt and written in the first century A.D. (the time of the Pauline 
epistles) speaks of a cough “without ceasing,” and to describe this con- 
dition déiaAcintws is used. 

The papyri have several examples of this enlightening use of 
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GdvoAeixtws. Thus the P. Oxyr. No. 82 (early third century A. D.), which 
is a fragment of a declaration on oath made by a strategus on entering 
public office. The writer promises to distribute the public Aettoveyia 
equitably and to fulfil his various official duties regularly and “without 
ceasing,” G&.aAintwc. Naturally, this does not mean that the magistrate 
will be performing his duties every second of his being and life; the 
idea of intermittency is certainly present in the term. 

In P. Oxyr. No. 83 we have the declaration of Aurelius Nilus, a mer- 
chant of 327 A.D., who certified under the “august and divine oath by 
our lords, the Emperor and the Caesars,” to offer his goods for sale in 
the market-place “every day without ceasing,” tuceenoins ddiadintwc. 
It certainly would be queer to suppose that Aurelius never once stopped 
selling his butter and eggs, for these were the perishables he dealt in, 
day by day. There were the natural and necessary interruptions and 
intermissions, of course. 

The papyri, exponents that they are of the Greek of the Koine and 
of the Apostolic and Postapostolic periods, offer more examples than 
these, but these three may well suffice as being quite representative of 
the common usage of ddvaAcintos. 

The verb d.aAcizew is used once in the New Testament, and by Luke, 
who records chap.7:45 that Jesus says of the woman that “she has not 
ceased (od digAeiutev) to kiss my feet.” It is not to be supposed, of 
course, that the woman kept up an absolutely incessant action. It does 
mean, however, that her devotion to the Lord was constant and steadfast. 

“Incessant” prayer, then, as seen from the force of déiadeintws is 
that temper of mind and state of heart whereby, by grace, the child of 
God turns to his heavenly Father in prayer as often as the need con- 
strains and the opportunity offers. It is that condition in which the soul 
will gladly turn to commune with God in prayer whenever it is un- 
hampered by external control. R.T.Du Brau 


Approach and Motivation in Junior Work 


The psychology of adolescence has engaged the attention of parents, 
educators, and leaders of youth in general ever since Hall performed 
his epoch-making experiments in the research of the adolescent period. 
And further valuable work is constantly being done both in the field 
of experimental psychology and in the domain of observation. At the 
same time it is evident that a strange negative reaction is noticeable 
in some quarters, a refusal to accept the evidence collected by research 
students during the last decades and an insistence upon returning to the 
approach and motivation of a generation ago, namely, that of coercion, 
of force, of attempting to keep the young in line by virtue of restrictions 
imposed from the standpoint of adult life and experience. 

Which approach shall the counselor of juniors in church organiza- 
tions take? Shall it be the approach that deals with the motivation of 
prohibitions, of fear, in other words, of the Law? Or shall it be the 
motivation of love, of trust, in other words, of the Gospel? 

There can be no doubt as to the need of the Law in the field of 
Christian pedagogy. By the Law is the knowledge of sin, Rom. 3:20, and 
it is only as a person recognizes and acknowledges his sin, and in the 
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measure in which he does so, that he can have an understanding, an 
appreciation, of the sweet message of redemption through the blood of 
Jesus. Naturally this applies to the juniors, the newly confirmed, also. 
In fact, owing to their lack of experience, their immaturity, their failure 
to apply the lessons of parish-school, Sunday-school, and confirmation 
class to life situations, it will frequently be necessary for the leader 
of adolescents to warn against specific sins and to rebuke these trans- 
gressions of God’s holy Law wherever and whenever they are found. The 
Apostle Paul admonishes his readers: “Let not sin reign in your mortal 
body that ye should obey it in the lusts thereof. Neither yield ye your 
members as instruments of unrighteousness unto sin,” Rom. 6:12, 13. 
And with regard to the specific sins that may cause young people a great 
deal of trouble the apostle writes: “Flee also youthful lusts,” 2 Tim. 2:22. 
Likewise Titus is instructed: “Young men likewise exhort to be sober- 
minded,” Titus 2:6. 

At the same time, however, the Scripture takes a definitely positive 
attitude with regard to the pedagogy of adolescence and youth. Not only 
are young people addressed as full-fledged members of the congregation 
of believers, as in Ps.148:12,13 (“Both young men and maidens, old 
men and children, let them praise the name of the Lord”), but in the 
very earnest introduction to the warning against the world and its lusts 
the Apostle John writes: “I write unto you, young men, because ye 
have overcome the Wicked One. ... I have written unto you, young 
men, because ye are strong and the Word of God abideth in you and 
ye have overcome the Wicked One,” 1 John 2:13, 14. 

In dealing with juniors as well as with young people in general 
it must be the objective of leaders, of counselors, to build them up in 
their most holy faith, in fellowship with the Savior, and in a life of true 
sanctification. In this respect the Law as Law has no place, just as it 
never has in the life of a believer in so far as he is a believer. In other 
words, the believer, according to the new man, is constantly growing 
in righteousness and true holiness, Eph.4:24. In this growth the Law 
as Law has no place, except inasmuch as its curbing of sinful inclinations 
removes obstructions in the way of true sanctification, just as the 
pruning of a tree removes the useless shoots. The Apostle Paul writes: 
“Knowing this, that the Law is not made for a righteous man,” 1 Tim. 1:9. 
And again, Rom.4:15: “The Law worketh wrath.” And again: “Christ 
is the end of the Law for righteousness to every one that believeth,” 
Rom.10:4. Christ abolished in His flesh the enmity, even the Law 
of commandments contained in ordinances, Eph. 2:15. 

Does this mean that the Law is ruled out of the lives of Christian 
young men and young women? Not at all. St.Paul, replying to this 
thought, writes: “Do we, then, make void the Law through faith? God 
forbid; yea, we establish the Law,” Rom.3:31, namely, by according 
to it its rightful place in the New Testament economy, that of serving 
as a list of things which please our heavenly Father and our Savior. 
That is the function of the Law in the lives of Christians, if we still 
wish to give it that name. 

What suggestions and instructions does the Bible now give us with 
regard to motivation in the field of sanctification in general, including the 
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guidance of young people, specifically juniors? We find the answer in 
such passages as these: “I beseech you, therefore, brethren, by the 
mercies of God that ye present your bodies a living sacrifice, holy, 
acceptable unto God, which is your reasonable service,” Rom.12:1. “The 
love of Christ constraineth us,” 2Cor.5:14. “If there be therefore any 
consolation in Christ, if any comfort of love, if any fellowship of the 
Spirit .. ., fulfil ye my joy that ye be like-minded, having the same love,” 
Phil. 2:1,2. “If ye, then, be risen with Christ, seek those things which 
are above, where Christ sitteth on the right hand of God,” Col.3:1. 
“Whatsoever ye do in word or deed, do all in the name of the Lord 
Jesus,” Col.3:17. Thus the Bible brings out its motivation in the field 
of sanctification. 

This method is also suggested by common sense and by the results of 
investigations and experience. Generally speaking, it is imperative that 
the counselor of adolescents avoid all negative suggestions. Suggestions 
of this type are offered when instructions or commands to juniors are 
couched in language which causes them to think of forbidden fruit. 
If they are surrounded by prohibitions of all kinds, especially such as 
name some specific form of wrong-doing, the chances are that their 
thoughts will run along the lines of the forbidden fruit. If leaders tell 
adolescents that they must not do this, should not indulge in that, without 
giving them positive, constructive reasons, the chances are that they will 
promptly take their cue from the suggestion contained in the prohi- 
bition. This is ordinarily not done in the spirit of meanness, of deliberate 
wickedness (and our confirmed young people will readily bow to the 
prohibitions of the Word of God), but it is the way of the Old Adam: 
Forbidden fruit is sweet, and bread eaten in secret is pleasant. 

The better way, therefore, is to operate with positive suggestions 
and to offer young people of the early and middle adolescent age a con- 
structive program. Every junior counselor must try to find out the 
capacities, abilities, interests, and needs of every junior whom he is 
elected to guide, so that, if possible, he may shape his programs and 
policies accordingly. (See Guiding the Junior, chap. 5.) We ordinarily 
suggest tentative goals but without vagueness; we try to forestall 
failure and yet make the juniors feel that the ideas are chiefly theirs. 
The leader may present his ideas indirectly, by getting a person to 
commit himself favorably on an idea before asking him to act upon it, 
by conveying the thought that the idea has received favorable comment 
on the part of people of influence, by presenting ideas in question form 
or through an example, by stimulating self-expression of an idea. Most 
suggestions will receive attention if they are couched in questions which 
credit the person interviewed with intelligence in the field, as for 
example: “Have you ever tried such and such a plan? Do you suppose 
that such or such a procedure would be of help in solving our particular 
problem? What would you do if you were in my place? How about 
the idea which was used in such and such a society? Have you some- 
thing you would like to do, such as... 7? What would you like to do 
in order to ...? You surely want to make the most of life — of a given 
situation. .. .” 

But the counselor or leader must be sure that some definite plan of 
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action, some specific program, is actually worked out at his suggestions, 
so that action and movement will result; otherwise there is danger that 
his leadership will soon come to an ignominious end. Constructive work 
builds the Church in all its parts. P. E. KREtzMANN 


Gefes und Cvangelinm 


Der Schlugabfdnitt von Harald Diems’ Sehrift ,,Nuthers Lehre von 
den giwet Reichen” behandelt das Thema ,,Gefeb und Cvangelium”. Wir 
lefen da unter anderm: 

yls Locus de discrimine legis et evangelii scitu maxime necessarius 
est, quia continet summam totius Christianae doctrinae.“ (Weimar Wuds- 
gabe 40, I, 209.) Wir haben e3 gang ernjt gu nehmen, dak nirgendiwo 
anbder3 alZ im Wuffinden diefes ,discrimen“ die Geburisjtunde der Refor-z 
mation jtatigefunden hat... . Wir verfuchen, in (46) Thejen das Crgeb- 
ni3 unjerer Arbeit gujammengufaljen. 

1. Das Problem ,,Gefeb und Cvangelium” iiberhaupt gu jehen ver 
mag nur Dderjenige, Dem aus dem Horchen auf die Gehrift das Unterfdjei- 
DungSvermsdgen (discrimen) gefdenft worden ijt durch den Heiligen Geift. 
Denn ,allein der Heilige Geijt fann dieje Kunjt", wie eS andererfeits des 
Teufel ,,summa ars est, dDaB er fann ex evangelio legem macjen”. (W. W., 
Vifchreden, I, 276.) 2. Diefe Unterfdeidung durch3 Wort vom Heiligen Geift 
gelehrt werden heigt als Wllererjtes mit dem Cvangelium jich des Gefewes 
ertuehren finnen. 3. Denn un8, tie twir als gefallene Nreatur daran find, 
bejibkt Das Gefeb. Um unfers Gefallenfein3 twillen Hat uns ja Gott in die 
Sehranfen feines Gejebes nehmen miiffen. 4. Darum gehdren Gefeb und 
alter Menfch gujammen; das heift, dad Gefeb ijt der ODauergaft in unferm 
Gewifjen und ift mit unferer Vernunft verfdworen. (BW. W. 40, I, 44. 209.) 
5. Unfer Gewiffen ijt nach Wefen und Herfunft (fraft der lex naturalis) 
Stimme de$ Gefebes. 6. Wher das Gefebk beforgt da3 Wmt, uns gu ver- 
flagen. Quicquid ostendit peccatum, iram seu mortem, id exercet 
officium legis, sive fiat in Veteri sive in Novo Testamento. (%. 2. 39, 
I, 348.) 7. Begegnen wir diefem BVerklager nur fraft unferer natiirlicdjen 
Befdhaffenheit, dann verfallen wir unvermeidlich entiweder der Vermeffenheit 
(Geuchelei) oder der Vergiwveiflung. 8. Das tuperjte, was das Gefeb direft- 
pojitiv leiften fann, ijt, Dak eS gwar nidjt die operantes innerlic) andern, 
aber die opera gu Guberer Dijgiplin (iustitia civilis) gwingen fann. 9. Wber 
iustitia civilis al3 folcje ijt noch lange feine iustitia evangelii, ijt im Gegen= 
teil al3 der Schrittmacher der Heuchelei nach wie vor der Feind de3 Cvanz 
gelium3. 10. Iustitia civilis und iustitia Dei find dDarum fo tweit gefdhieden 
wie Erde und Gimmel. Von unten nach oben fiihrt fein Weg, den wir von 
unS aus fwiffen fonnen. ... 14. ,,Si ratio fol mich leren, quare non 
abiicimus evangelium et librum Scripturae? Nos praedicamus aliquid 
hoher quam ratio et occidimus rationem.“ (2. Wf. 47, 844.) Die Vernunft 
muf, fterben, twenn anders die Predigt de3 in Chrijfto bom Himmel auf die 
Erde gefommenen Gottes gelten foll. Aber fie ftirbt nicht durch Selbjtmord, 
fondern wird getdtet.... 18. Go erfennt er [der fich bom Heiligen Geift 
dDurchs Wort belehren lapt] auf einmal, dag das Gefeh gweierlet 
Umter Hat, namlich ein leiblices und ein geiftlicjes. 19. Hinfichtlich des 
leibliden UAmtes erfennt er, dak e3 dient ,gu diefem Weltleben; denn 





58 Miscellanea 


Gott hat alle tweltlichen Redite und Gefebe dazu verordnet, den Giinden 
damit gu twehren.... Darum hatt Gott verordnet Oberfeit, sltere, Sdul- 
meijter, Gefebe und Rechte, Stode und allerlei tweltliche Ordnung, auf dab, 
two fie nidjt mehr fonnen, doch auf3 twenigfte dem Teufel die Faufte binden”. 
(WW. T. MH. VI, 128 Ff.) 20. Hinjichtlich des geiftliden Amtes erfennt er, 
dak dies ,,de3 GefebeS fonderlid) und eigen Amt“ und daB e3 dagu verz 
ordnet ijt, ,dak eS die itbertretung groger madet”, dad heipt, ihn gur Er z= 
fenntni$ feiner Gitnde fiihren modhte. (W. W. ©. M. VI, 128, 18; 
129, 23.) ... 23. Snfofern unterfcjeidet fich die iustitia civilis eine? Chri- 
ften von Der iustitia civilis eine3 anbdern Staatsbiirger3 auperlich, twas die 
opera angeht, nicht; twobhl aber innerlich, was den operans angeht. Denn 
Der operans de3 Chrijten ift ja der Glaube, der allein aus dem Wort fommt. 
Und in folckem Glauben gerechtfertigt, handelt er ,mit Luft und Liebe, 
cum gaudio et hilaritate“. (W. UW. 7, 60. ©. WU. 16, 300.) 24. Daf der 
Glaube aus dem Wort, dem Verbum externum, fommt, ijt entjcheidend. 
Wer ifn anders, ,ohn vorgehend duferlices Wort”, befommen twill, bleibt 
im Enthujiasmus der Erbfiinde gefangen.... 28. Diefe Verkiindigung de3 
discrimen lautet aber folgendermafen: ,Lex ergo data est, ut gratia 
quaereretur. Gratia data est, ut lex impleretur. (Rim. vorl.; Rider 
II, 93.) 29. Das ,jonderlidc) und eigen Amt" des Gefebe3 als Fithrer zur 
Giindenerfenninis ijt nun dahin zu verbvollftandigen: ,,quare legis proprium 
officium est, nos reos facere, humiliare, occidere, ad infernum deducere 
et omnia nobis auferre, sed illo fine, ut iustificemur, exaltemur, vivifi- 
cemur, in coelum evehamur et omnia acquiramus. Non ergo simpliciter 
occidit, sed at vitam occidit“. (W. W. 40, I, 529.) 30. Aber wir vergefjen 
nicht: ,,Hune usum legis solus Spiritus Sanctus quaerit et evangelium 
docet.“ (W. WY. 40,1, 490.) Mur infofern gilt: ,,... ut gratia quaereretur“. 
31. Bn feinem eigentlidjten Wmt ijt das Gefeb al ,paedagogus in Chri- 
stum“, al8 ,ministra et praeparatrix ad gratiam“. ,Quando lex sic te 
urget, desparatis omnibus rebus tuis, ad quaerendum auxilium et sola- 
cium apud Christum, tum est in vero usu. Sicque servit per evangelium 
ad iustificationem. Et is est optimus et perfectissimus legis usus.“ (2. YW. 
40, I, 488. 489.) ... 48. Sn der futura vita wird e3 nicht mehr de3 
discrimen Gefeg und Cvangelium bebdiirfen, jfondern nur mehr erfiilltes 
Gejes geben. Und dies deshalb, weil dann unfer totus homo nicht mehr 
spiritus und caro, fondern nur mehr geiftlicder Leib, Wuferftehungsleib, fein 
wird. 44. Darum wird e3 dereinft auch feine Kirche, fein Predigtamt, fein 
Guferlickes Wort mehr geben, das unjer vom Gefeb verflagtes Getwiffen 
iiber das recite discrimen inter legem et evangelium unterrichten miifte, 
tweil Dann ,der HErr, der allmachtige Gott, ihr Tempel ift und das Lamm”, 
Offenb. 21,22. 45. Die ,giwei Reide” werden am Viingften Tage beide als 
dem Chriftus Gottes gehirend offenbar werden und dem ,,regnum gloriae“ 
tweidjen. (YW. UW. 2,457: ,.Regnum gratiae est regnum fidei, in quo Christus 
ut homo regnat, constitutus a Deo Patre super omnia . . . et hoc usque 
ad iudicium novissimum. Tunc enim .. . tradet regnum Deo et Patri 
et erit Deus omnia in omnibus, cum evacuaverit omnem principatum et 
potestatem. Hoc est regnum gloriae, in quo Deus ipse per se, non amplius 
per humanitatem, regnabit in fidem. .. .“) ,,€3 find die Reide der Welt 
de3 HErrn und feines Chriftus getworden, und er wird regieren bon Ciwig- 
feit gu Cwigfeit, Offend. 12,15." ... &. 
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Lutheran World Convention will Not Meet in 1940.— Owing to the 
world situation the American section of the Lutheran World Convention’s 
executive committee has canceled the meeting originally scheduled for 
1940 at Philadelphia. It is proposed, however, to hold a conference of 
representative Lutheran leaders from such nations as will be able to send 
delegates. The commission which was to submit a study to the proposed 
convention on the general theme “The Church in the World” is con- 
tinuing its work and has submitted a preliminary paper. This committee 
is discussing the Church in her domestic, economic, political, cultural, 
and educational relationships. F.E. M. 

On the Unscriptural Character of Lodges.— From a letter which 
Pastor O.F. Engelbrecht of Milwaukee, member of Synod’s Lodge Com- 
mittee, wrote to a young inquiring brother, we quote the following 
excellent, serviceable paragraphs: 

“The Masons and Odd-Fellows, together with their Women’s 
Auxiliaries, are full-fledged lodges. The ritual is not only deistic but 
saturated with self-righteousness and universalism. All their members 
go to heaven. The ritual must be used as it is. It must not be omitted 
or changed by local organizations. I hardly think that we shall ever 
see the time when these two organizations shall change their character. 
They will always be lodges, antichristian organizations, and so you are 
safe in investing some of your money in the rituals —if you can still 
purchase them. 

“When you are through with your course in Christian fundamentals, 
take up the lodge in particular: 

“1. Discuss oaths in general, then oaths in uncertain things. Discuss 
Lev. 5:4,5. Show the effect of such an oath. Point out its blasphemous 
character. Ask the lodge-members belonging to the discussion group 
whether a Christian can belong to a society which demands such oaths. 
Some did not realize the sinfulness of the oath when they swore it, 
but now they see it. Is it enough to confess that they sinned in swearing 
their oath? Ought they not to renounce the order that demands of all 
members that they commit this sin and that they continue in this sin? 

“2. Discuss the Trinity. Show that they must honor the Son even 
as they honor the Father. Show that the lodge admits men of all faiths, 
Christ-denying Jews, Unitarians, etc. And for this reason they ignore 
the Triune God. Show them that the lodge is deistic, that the God 
they worship is not the true God, hence lodge worship is idolatry. 

“3. Discuss Christless prayers. Show that they are an insult and 
an abomination to God. How can I belong to a society that has no 
place for my Savior, who loved me and gave Himself for me? Denying 
Christ. 

“4, Discuss the way to salvation, Christianity vs. paganism, salvation 
by faith and by works. Show them that all who want to be saved by 
their works are under the curse. Show them that the lodge teaches 
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this soul-destroying, pagan doctrine: salvation by works. Discuss 
certain passages in the Epistle to the Galatians. 

“5. Discuss the universalism of the lodge. All members sent to 
heaven, whether they believed in Christ or not. Show that this is 
a denial of Christ’s words in Mark16:16: ‘He that believeth not shall 
be damned.’ Show that the lodge holds out a false hope to unbelievers 
and leads them on to hell. Can they support such an organization? 

“§. Discuss unionism and syncretism. Discuss 2 Cor. 6:14-18. 

“7, You might also discuss the fatherhood of God. Discuss the 
passages which tell us that we are children of wrath by nature, children 
of the devil, and that we are children of God by adoption, through faith 
in Christ. Show how the lodge deceives men into thinking that they 
are God’s children without believing in Christ. In each case be sure 
to have them look up the passage in the Bible and to read it with you. 
Let the Word soak in and do its work. And be sure also that you are 
able to produce the teaching of the lodge in the very words of the ritual. 
The contrast cannot but impress them, and if they are Christians, they 
will feel constrained to come out of the lodge.” G. 


Such Is Fame! —In the Diapason, the foremost organ magazine of 
America, under date of November 1, 1939, one of the editorial writers, 
Hamilton C. Macdougall, Mus. D. (Brown University), A.G.O., A.R.C.O., 
professor emeritus, Wellesley College, writes: “The Walther League of 
Chicago, at the suggestion of Herbert Bruening, sends me copies of the 
sixth and seventh bulletins of distinctive choral music selected for the 
Lutheran Choral Union.” After a description of these bulletins the 
writer continues: “The name Walther League puzzled me, since it did 
not seem reasonable to assume that the society was named for Walther 
von der Vogelweide of the twelfth century. It seems that Johann 
Walther, a friend of Luther, who helped Luther in his work of pre- 
paring suitable church music, is commemorated in the title.” —So with 
all the publicity of the last two years it seems that the Saxon 
immigration, the Missouri Synod, and its great founder are not as well 
known as we may have imagined. Also, here is an example of history 
as it is “made.” When in doubt, guess— when a one-cent postal card 
to the sender of the bulletins would have brought the writer the correct 
information. H. 


The Unionistic Campaign. Reports from the Field. — The Christian 
Herald, December, 1939, is happy to report: 

“Inclusive. — ‘Methodist I was born, Methodist I will die”... That 
used to be one trite expression of the old denominational adhesiveness 
which forbade crossing of the sectarian line. Born into a denomination, 
we usually stayed there until death us did part. Those days are over 
now; sectarian lines mean less and less. We are becoming more 
inclusive, less exclusive. Witness the case of young Rev.Edward M. 
Cadigan as example. 

“Mr. Cadigan was born a Methodist. He has two brothers who are 
Episcopalian ministers. Called to a charge under the United Church of 
Canada, in Saskatchewan, he ran into difficulties when the superintendent 
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of the United Church district desired that he be ordained. Ordination 
was refused him because he had obtained no academic degree. The 
Methodist Church offered to give him deacon’s orders, but that wouldn’t 
permit him to administer all the ordinances of the Church. Then stepped 
in Dr. Finis Idelman of the Central Church of Disciples of Christ in New 
York, who saw to it that the young man was ordained. 

“He was ordained by the historic method of ‘laying on of hands,’ — 
on his head were laid the hands of ministers Presbyterian, Congrega- 
tional, Disciple, Episcopal. If that isn’t an ecclesiastical League of Nations, 
what is? And if it isn’t a good sign, then we can’t read the signs of 
the times.” 

Here is another report, from the manifesto issued by the World 
Conference of Christian Youth, in session July 24 to Aug. 2, 1939, in 
Amsterdam: 

“Toward World-wide Unity.— Characteristic of this time in which 
we meet is not only the fact of international tension and social unrest, 
but also the fact of a rising ecumenical consciousness. The nations and 
peoples of the world are drifting apart, the churches are coming together. 
There is a growing conviction of the essential togetherness of all Chris- 
tians. Our conference takes its place in the line of a great succession 
of world gatherings, and we are ambitious to add to the momentum 
of this quest for Christian unity. 

“At this conference we have not only discovered fellow-Christians, 
but also fellow-churches with our own. In common worship through 
the services of different traditions, to a degree which has never been 
achieved before, we have seen of each other’s faith, shared in each other’s 
riches, and understood together more deeply the fulness of the stature 
of Christ. We look forward to the time when the Church in every land 
will bring its own peculiar gifts to the worship of the one Lord. 

“We believe that the different churches need each other. A great 
responsibility rests, therefore, on us to seek opportunity in our own 
countries and in the places where we live for closer cooperation in 
work and for larger sharing in worship with our fellow-Christians. The 
world needs a united Church. We must be one, that the world may 
believe. The world will not wait while we argue, neither will God have 
us ask Him to achieve by miracle what we are unwilling to work 
for ourselves. 

“Many of us have been puzzled and distressed about our separation 
at the Table of our Lord. While we rejoice that He has come to all 
of us through the Sacrament, we cannot believe that these divisions in 
the most central act of our worship must of necessity persist. We affirm 
our faith that it is in the purpose of God that Christ shall be Victor 
here likewise.” 

Commenting on this, the Kirchliche Zeitschrift, November, 1939, 
speaks of misguided enthusiasm and chasing after a phantom. They are 
certainly playing with an illusion. “Sharing in each other’s riches,” “each 
Church bringing its own peculiar gifts,” “the different churches needing 
each other,” — that is the give-and-take plan of union so much advocated 
today. We must “pool our truths,” says E.Stanley Jones. “This plan 
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would not ask any denomination to give up any truth it may possess. 
It would not have to give it up; it would give it to the rest of us. And 
each needs the other’s truth.” (The Lutheran Companion, March 18, 1937, 
calls this “a notable utterance.”) That is certainly chasing a phantom. 
It is aiming at the impossible. Let us ask the Catholic Church to share 
in our riches! The great treasure of the Lutheran Church is “justification 
by faith.” E.Stanley Jones specifically mentions that as the contribution 
of the Lutherans to the common treasury, the common pool. If the 
Catholics accept this treasure, what becomes of their treasured teaching 
“Justification by works”? Perhaps the Lutherans will take it over! 
Perhaps they can find a way of combining justification through faith 
and justification through works. The Episcopalians insist on the Apos- 
tolic Succession. The Lutherans insist on the equality of the ministers. 
Let them share in each other’s riches! The Lutherans have been teaching 
monergism, the Arminian Methodists synergism. That will never do, 
says E.Stanley Jones and the World Conference of Christian Youth; 
you must share each other’s riches and preach synergistic monergism 
or monergistic synergism. It seems these misguided unionists honestly 
believe it can be done. 

The Living Church frequently reports on the proposed concordat 
aiming at the union of Presbyterians and Episcopalians. It denounces 
the straddling phrases used in the concordat and publishes the following 
communication (Nov. 1, 1939): 

“Comprehensive Concordat.—To the Editor: The Commission on 
Reunion with the Jewish Church has now completed its work, and it is 
with great pleasure that I submit its findings for the instruction and 
edification of your readers. 

“In the course of our discussions an astonishing measure of agree- 
ment has been reached in all important questions of faith and order: 

“1. Both Churches — Jewish and Christian — believe in the Christ, 
that is to say, the Messiah. The only real difference lies in the question 
whether He has already come or is yet to come. A merely abstract 
theological problem of that nature should certainly not be regarded as 
an impediment to that larger unity after which we are both striving. 

“2. As regards the Trinity, we both believe in one Messiah, one 
God, and one Spirit of the Lord. All these phrases are used in both 
Old and New Testaments. It is clear that there is no essential 
barrier here. .. . 

“4, As regards Baptism, the Commission expresses the hope that 
Jewish congregations may be led to appreciate its value and that, when 
the Rabbi-presbyter celebrates the Holy Communion or Passover in 
a formerly Christian congregation, he will insist upon it, but that, when 
he is celebrating in a formerly Jewish congregation, it shall be left 
to the consciences of individual members. . . . 

“Thus all apparent difficulties are seen to disappear when examined 
with the big, broad, flexible outlook, together with the recommendations 
herein enclosed. It is anticipated that our proposals may not be enthusi- 
astically welcomed by all members of both churches — that there may 
be a number of narrow-minded, uncharitable, medievalist, obscurantist 
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bigots in both bodies who will object to this eminently lucid and com- 
prehensive concordat. However, we feel sure that such a narrow, schis- 
matic, sectarian spirit will be disavowed by the churches concerned and 
that the big, broad, flexible outlook and a few more ambiguous formulae 
will dispose of all difficulties and divergences, past, present, and future. 
“(Rev.) William H. Dunphy 


‘ . : “Secretary of the Commission on Reunion 
‘Philadelphia with Everything and Everybody” 


The Christian Herald, December, 1939, reports further: “A Jewish 
Rabbi, J.Gerson Brenner, of Philadelphia’s Logan Community Synagog, 
has been unanimously elected an honorary member of the Men’s Asso- 
ciation of All Saints’ Lutheran Church. This is the response of the men 
of All Saints’ to Rabbi Brenner’s work in the promotion of Jewish- 
Christian understanding and good will. Well done, Lutherans!” 

A report from the Lutheran, Nov. 15, 1939. The editor interviewed 
Dr. Offermann, and we submit the following paragraph because of the 
statement made in the concluding sentence. 

“When asked what he considered the most hopeful phase of present- 
day Lutheranism, he replied promptly: ‘Its rapid strides toward unity, 
especially in the United States.’ It will be remembered that Dr. Offer- 
mann has figured prominently in the negotiations carried on by a com- 
mission of the U.C.L.A. in conference with commissions of the Missouri 
Synod and the American Lutheran Church. He believes that, while there 
is no immediate prospect of organic union amongst the different groups 
of Lutherans in North America, there are excellent prospects for a clearer 
and, therefore, more unanimous understanding and acceptance of the 
historic Lutheran Confessions. He believes that Christian unity has 
advanced in many ways in the past fifty years. He remembers vividly 
controversies that existed amongst Lutherans and between Lutherans 
and other groups. He believes that while Christianity has been 
approaching a higher valuation of its essentials in doctrine and in life, 
it has at the same time become conscious of the unworthiness of many 
of the questions that have aroused controversies and caused divisions.” 

If the reference is to the controversies on Conversion and Pre- 
destination, on Inspiration, and on the Four Points (unionism, chiliasm, 
etc.), we have here one of the favorite maneuvers of the unionists. The 
unionists have always insisted that in essentials there must be unity, 
but that it is unworthy of the Church to insist on unity in less important 
doctrines, and that the doctrine of Conversion, of Inspiration, etc., are 
among the less important ones. E. 


Dr. Little on the Descent of Jesus into Hell.— We are happy to 
state that, in discussing the descent of Jesus into hell, Dr. Little, professor 
of the U.L.C.A. seminary in Waterloo, Canada, sets forth the teachings 
of Holy Scripture. His remarks have the heading “Now or Never.” 
Referring to the question whether Jesus preached the Gospel to the 
spirits in prison for their conversion, Dr. Little says: “This present life 
is the period of grace, and there is not a particle of evidence anywhere 
in the Scriptures of a preaching of the Gospel to any who have departed 
from this life.’ On the character of that preaching Dr. Little remarks: 
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“It was not a preaching of the Gospel, but a preaching of the Law — 
a vindication of His righteous servant Noah and of all His righteous 
servants who, like Noah, have faithfully proclaimed His Word to 
a jeering world. It was a proclamation of victory on Christ’s part.” 
That is good, sound doctrine. More power to such testimony. A. 


Our Neglect of Individual Soul-Care.—Since it is now both 
a theological and a psychological axiom that “confession is good for the 
soul,” I want to open this discussion with a confession. Whatever faults 
of character and conduct I may possess, this has been, I believe, the sin 
of my ministry: I have not sufficiently and adequately dealt with the in- 
dividual in soul-care. Without any desire to condemn or criticize my 
brother pastors, I will include you in my confession. I have a growing 
conviction that this is the sin of sins of the Lutheran ministry, yes, of the 
Protestant clergy. My experience and observation convince me that we 


have, in the Lutheran Church at least, tried to proclaim Christ. We _ 


have endeavored to rightly distinguish and apply Law and Gospel in our 
preaching of sin and grace. There may still be much to be desired by 
way of inspirational, spiritually productive public worship and efficient 
church administration, but I believe our greatest fault is that we have 
so largely neglected individual soul-care. 

Time was in the history of our Church and in the memory of some 
of our readers when most public Christian rites, such as baptism, con- 
firmation, Communion, marriage, burial, were attended with thorough- 
going individual Seelsorge. This was particularly true of the Lord’s Sup- 
per, participation in which was always preceded by, and often contingent 
on, a private conversation on the state of the soul with an earnest, God- 
fearing pastor. Now the Lutheran confessional has practically, if not 
theoretically, broken down, with irreparable damage to the vital discipli- 
nary functions of the church and to the development of Christian faith 
and character in the individual. Our modern hurried registration for 
Communion is scarcely better than a farce, having in it little of spiritual, 
though some statistical, value. 

The historical reason for this wholesale discontinuance of the con- 
fessional we may find in the Roman abuse of it and the consequent 
Protestant reaction. But our failure to reestablish the confessional on 
a pure, evangelical, Lutheran basis prompts a heart-searching introspec- 
tion on the part of every pastor: Wherein have I failed to inspire in my 
people the confidence needed to draw them to me with their personal 
and spiritual problems? Is it an apparent apathetic lack of concern for 
the temporal and spiritual welfare of my flock? Is it the violation of 
sacred confidences in the past in sermon or conversation, or, at any rate, 
a suspicion instilled in the parishioner’s mind that I, his pastor, cannot be 
trusted as absolutely as his family physician or lawyer? Or is it his 
instinctive feeling that no real help is to be derived from such an inter- 
view with me? 

Now, if our people have not come to us, we should have gone to them. 
In some places there has been too little home visitation. In our care of 
the sick we have, on the whole, been diligent and faithful. Where we 
have not been as prompt as we should, or where we have overlooked 
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any one, it has usually been the failure of some one to notify us. The 
faithful pastor has of course not waited for an invitation to visit a sick 
member or associate if he has known of the illness; but since he is not, 
like Joseph, able to divine, he has constantly encouraged his people to 
promptly notify him, and by generous and specific inquiry has gathered 
the information indirectly. There has been, however, a temptation to 
neglect calling on those who are bodily well and active, who may need 
a pastor’s ministrations fully as much as the sick and disabled. Can we 
say that we have been sufficiently interested in the poor and the friend- 
less, the tempted and the sinning, the stranger and the outsider, the 
youth? Why should we wait till a man’s life is spent or he is about to 
die before we become actively interested in his soul? How many, do 
you suppose, have gone from our churches thinking: No man careth for 
my soul? 

In too many instances the visitation has not been truly pastoral in 
character. It may have been merely a pleasant social call, without spir- 
itual purpose or result. Even such a call is better than none, for it 
reveals at least a certain amount of interest and helps to create a bond 
between church and home. Or it may have been a perfunctory call about 
church matters. I wonder if most of our calls have not been of this 
type: we come hurriedly to invite children to Sunday-school or parents 
to church. In many homes repeated invitations go unheeded because 
there is little spiritual interest, such as might have been aroused by 
a genuine pastoral call. 

At times, where it appeared appropriate, as in a sick-room or among 
the aged and the infirm, we went so far as to read a passage of Scripture, 
often chosen at random, and closed with prayer. Now, this can prove 
a great blessing; but I have known pastors who let this suffice, even for 
the mortally sick ‘nd dying! This was the extent of their individual 
soul-care. Such sad neglect is not representative of Lutheran pastoral 
care among the sick, however, for at the sick- and death-bed the 
Lutheran pastor stands without a peer. In this respect Goldsmith’s 
touching description of a faithful pastor in The Deserted Village applies 
to him. But our individual soul-curacy otherwise has often been very 
superficial and inadequate. 

May I here quote from Dr. Sverre Norborg: “Superficial Christian 
soul-care is no weakness; it is a bloody crime. Some day it will perhaps 
be avenged in a drastic manner.” — “If it is criminal negligence on the 
part of a doctor to rush like a nonsensical tourist through the wards of 
his patients, such a hurried ‘have-no-time’ attitude on the part of a rep- 
resentative of Christian soul-care is an unforgivable sin. It is here 
that the greatest challenge comes to the Christian ministry of souls from 
untiring, thorough psychiatrists. The criminal negligence, day out and 
day in, on the part of men called pastors is a shame.” (Varieties of Chris- 
tian Experience, pp. 218, 216.) 

The reasons for this tragic neglect may be many. It may be the 
residual influence of the early Lutheran theologians who restricted pri- 
vate care to the confessional and the sick-room, to which they needed 
an invitation. It may be due to a transplanting of the official, perfunctory 
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church-life of the European state churches to American soil. An excuse 
has been found in the validity and efficacy of the means of grace. We 
have not always understood the tremendous importance of it nor realized 
our grave responsibility. Some of our congregations have been too large 
for an effective soul-ministry. 

Right here it might be well to question the wisdom of ever striving 
for bigger churches, as if bigness of itself were the true criterion of 
success. I am afraid we have had a mania for numbers; we are flushed 
with statistical fever. No pastor, however able, can do intensive soul- 
curacy for 2,000 members. Rather than keep on admitting new members 
into the fold, when we cannot take care of those we already have, would 
it not be better to organize new congregations under new shepherds? 
The only alternative would be to increase the working force. 

Journal of the American Lutheran Conference, June, 1939 
“Dealing with the Individual in Soul-care,” by Henry Westby 


Presidential Masons.— Under this heading Time (Aug. 21, 1939) 
replies to the inquiry of a reader: “I have recently heard from both 
Masons and non-Masons that no man will ever go to the White House 
who is not a 32d-degree Mason. If true, here is a political factor far more 
important than the Legion. How many of our Presidents have been 
Masons, and how do the prospective 1940 candidates stand in this re- 
spect?” as follows: “Of the thirty-one U.S. Presidents twelve have been 
known Masons: George Washington (Past Master), James Monroe, An- 
drew Jackson (Grand Master), James K. Polk (Royal Arch), James 
Buchanan (Past Master), Andrew Johnson (32d Degree), James A. Gar- 
field (14th Degree), William McKinley (Knight Templar), Theodore 
Roosevelt, William H. Taft, Warren G. Harding (33d Degree), Franklin 
D. Roosevelt (32d Degree). (Whether Thomas Jefferson and James Madi- 
son were Masons is a moot question. Of the 1940 Presidential possibili- 
ties, Masons are Thomas Edmund Dewey, Arthur Hendrick Vandenberg 
(32d Degree), Paul Vories McNutt (32d Degree). No Masons are Robert 
Alphonso Taft, James Aloysius Farley, John Nance Garner, Cordell Hull, 
Harry Lloyd Hopkins.” 

This bit of information may be interesting to our readers at this time, 
when Freemasonry has encountered so much opposition on the part of 
governments that regard it as so very dangerous to the welfare of the 
State that in their view absolute elimination is the only measure of pro- 
tection against it. J.T.M. 


Rome in Scandinavia.— The Lutheran lately called attention to 
Catholic hopes of reconquering Scandinavia. In Sweden, where legal 
restrictions were removed sixty years ago, Catholics today number 
33,800; in a population of 6,000,000 this means 1 in 180. In Denmark, 
Catholics number 26,400, 1 in 140, with 16 native priests; in Norway 
3,000, about 1 in 967. The Lutheran closes its article thus: “There’s no 
law against being hopeful if it makes them happy.” All the same, may 
these Lutheran countries be on their guard — and read history! Catholics 
are going at their work in the old accustomed way: first a finger, then 
the hand, then the arm, etc. In 1923 the nuns of the Order of St. Bridget, 
Sweden’s medieval saint, exiled since 1595, were asked to take part in 
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a purely secular celebration in honor of the saint; presumably they 
stayed, for around the cult of St. Bridget, Catholics are now centering 
their work. Just so, in Norway, there is that old saint King Olaf, 
reputed founder of Christianity in Norway; Catholics are now looking 
around for a relic of Olaf to be used in a shrine. The Lutheran thinks: 
“It ought not to be hard to ‘discover’ one in some miraculous way.” 
It’s a beginning; and that’s all they want — and all they need! H. 


The Indefatigable Church of Rome.— Under this heading the 
Sunday-school Times (November 11) quotes an article by F.C. Gibson in 
the Christian Irishman, in which he sums up various forms of Catholic 
organizations that look toward control of individuals and governments in 
Ireland. Such are: the Catholic Council of International Relations, which 
keeps in touch with societies in various countries in order to insure 
concerted international action; the Grail, conducted by Belgian nuns 
with a view to teaching non-Catholic young women of the better classes; 
the Guild of Ransom, organizer of outdoor processions and spectacular 
displays, especially in Protestant communities; the Catholic Aid Society 
to help ministerial converts to the Church of Rome; the Catholic Truth 
Society, a publication propaganda society; the Catholic Evidence Guild, 
whose members lecture in public parks and many more. Among other 
methods of Catholic Action is the “capture of labor” by securing strategic 
positions in the labor world, which may be used to supplant Protestant 
labor by that of Roman Catholics. So complete is the organization in 
this respect that a Roman Catholic laborer in the west of Ireland, 
through his local priest, can obtain a place in Scotland before he leaves 
his native district. In this way manual labor and domestic service are 
increasingly getting into Roman Catholic hands, with effects detrimental 
to Protestantism. Increasing efforts are made to increase Roman Catholic 
population. Very young people are urged to marry. Nazareth homes and 
Orphanages are used to capture children of Protestant families. 
In thousands of homes the presence of Catholic maids or men servants 
negatives Protestant votes. In some places committees of Catholic 
women seek to introduce young Protestant men into Roman Catholic 
social circles in the hope of an eventual Catholic marriage. Every 
possible means is employed by the Church of Rome to break down the 
Protestant Sabbath, which in the past has been one of the greatest 
bulwarks of Protestantism. Dance-halls are springing up all over the 
county (Ulster), licensed for use on the Sabbath, and many of these 
are frequented by non-Catholics. This is one of the most prolific causes 
of mixed marriages. 

Papistic propaganda in Ireland, as here demonstrated, is essentially 
the same as that carried on in our own country. The Roman Catholic 
Counter-Reformation is still on and becoming increasingly effective as 
faithless Protestantism apostatizes from the divine truth. To us who 
still value the pure Gospel the Catholic Action must be an incentive to 
witness the divine Word all the more zealously; this, after all, is the 
only safe method to halt the carefully planned and executed offensive 
of antichristian Rome. J.T. M. 
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The “Christian Beacon’s” Comment on “Summi Pontificatus.” — 
The Christian Beacon (November 2) contains the following editorial on 
the first encyclical letter of Pope Pius XII, known by its first words as 
Summi Pontificatus. It writes: “Pope Pius XII, in his first encyclical, 
has appealed to all who call upon the name of Jesus Christ to join with 
him in opposition to totalitarianism in the state. There is a sense in 
which he feels that he is speaking for the entire visible Church. What 
is more significan< is that in the wide-spread comment, editorially pub- 
lished in the daily press, by the general approval given to the principle 
which he enunciates, subconsciously and psychologically, Christians of 
other bodies are drawn into a closer feeling for the Pope. There is the 
feeling that there should be some one who can speak for all Christians. 
Rome has that some one. Other differences and variances dwindle into 
insignificance in the minds of these men as they place their eye upon the 
greater enemy. This, in our opinion, of course simply points the way 
clearly to that which is revealed in Scripture as true of the end time. 
The tendency of union among the Protestant churches follows logically 
and naturally the path of union represented by Rome, a tendency which 
will find its complete issue in reunion with Rome and the establishment 
of one voice. This will be the picture of the harlot Church that opposes 
the dictators, the Beast, as revealed in Revelation. However, true 
Protestants, that is, those who believe in individual liberty of conscience 
as taught in the Scriptures, will give careful thought to the appeal of 
the Pope. At basis his appeal is simply that one conception of totali- 
tarianism will not tolerate another conception of totalitarianism; that is, 
a totalitarian Church which is represented in the infallible Pope and the 
authority of Rome cannot brook a totalitarian State which is represented 
by dictators. There is no room for a totalitarian Church where there is 
a totalitarian State. Neither is there room for a totalitarian State where 
there is a totalitarian Church. The two totalitarianisms are equally 
exclusive. No man can serve two masters. The Protestant, however, is 
opposed to both. He is opposed to totalitarianism whether it is found 
in the Church or in the State. He wants the liberty wherewith Christ 
hath made him free.” 

This is substantially what Luther writes in regard to the Pope in 
Article IV, “Of the Papacy,” in his famous confession “The Smalcald 
Articles.” Luther there rejects the assumption as untrue that the Church 
could be unified under the Pope, accepted as such iure humano. 
He writes: “Nevertheless, even in this way Christianity would not be 
helped, but many more sects would arise than before”; and then he 
bursts forth into the glorious confession: “Therefore the Church can 
never be better governed and preserved than if we all live under one 
head, Christ, and all the bishops, equal in office (although they be 
unequal in gifts), be diligently joined in unity of doctrine, faith, Sacra- 
ments, prayer, and works of love, etc.” (Triglot, p.472f.) It is this 
union which Protestantism must seek today if it wishes to be pre- 
served; any union with Rome is bound to lead to its destruction. 
J.T.M. 
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Tenth Anniversary of the First Humanist Society.— In Manhattan, 
New York City, the First Humanist Society, led by Dr. Charles Francis 
Potter, “one-time Baptist, one-time Unitarian, one-time Universalist” 
(cf. Time, November 6), celebrated the tenth anniversary of its founding. 
Religious Humanism, as Time points out, must be distinguished from 
Literary Humanism, championed by Walter Lippmann, Irving Babbitt, 
and Paul Elmer More some years ago. Substantially it is not new, for 
non-supernatural beliefs have been preached ever since atheism rejected 
the specific creed of Christianity and substituted for its mysteries of 
doctrine a faith that is thoroughly man-centered. Humanist Potter’s 
religion is entirely man-centered and God-denying. At its tenth birthday 
the First Humanist Society dedicated itself to the following causes: 
birth control, group health, euthanasia (mercy-killing), the abolition of 
capital punishment, eugenics, and calendar reform. Personally its leader 
is deeply interested in the study of extrasensory perception, such as 
telepathy, clairvoyance, prophecy, and the like. Humanist Potter thus 
proves the inefficiency and superficiality of man’s religious thinking apart 
from revealed religion as set forth in the Bible; apart from God’s Word 
perverse human reason finds no worth-while program for ecclesiastical 
activity. Of Dr. Potter, Time writes: “It has been Dr. Potter’s custom 
to brighten his services by such devices as using rosebuds to baptize 
babies. He has made his Humanists work at their rather insubstantial 
faith by devoting themselves to self-improvement (through rt, 
music, etc.) and to human improvement through cooperation with 
‘progressive’ organizations. Hence Dr. Potter chose, from among 20-odd 
causes recommended to Humanists, the six rosebuds represented at last 
week’s meeting.” We mention this humanistic sect because very easily 
Religious Humanism may be confused with Literary Humanism, the 
representatives of which, it may be said, are likewise basically godless. 

J.T. M. 

Mixed Marriages.— The Board of American Missions of the U.L.C. 
has completed a study showing the effect of the marriage of Lutherans 
to non-Lutherans in relation to continued active membership in the 
Church. The News Bulletin (N.L.C.) reports as follows: 

“Of the 3,101 marriages reported by one member of the staff the 
greatest number, 806, were found to be Lutheran-Catholic, followed by 
the marriage of Lutherans to unbelievers, 568, and Lutherans to Metho- 
dists, 519. In most cases less than 44 of the once Lutheran parties 
retained their connection with the Church, ‘not only to the Lutheran 
Church but with any other communion as well.’” 

Of 806 Lutheran-Catholic mixed marriages 68.1 per cent. are not 
now affiliated with any church; of 519 Lutheran-Methodist, 75.3; of 
304 Lutheran-Baptist, 71.1; of 300 Lutheran Presbyterian, 69.3; of 207 
Lutheran-Episcopalian, 72.9; of 59 Lutheran-Congregational, 83.1; of 
46 Lutheran-Evangelical, 65.3; of 292 Lutheran-sects, 62.7; and of 568 
Lutheran-unbelievers, 62.5 per cent. 

While these statistics are not an absolute criterion, the findings 
nevertheless show, as also similar studies have shown, that mixed mar- 
riages are a positive danger to continued membership in the Church. 
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However, defections from the Church are due not only to mixed mar- 
riages. The same study, covering 31,969 marriages, brings out the follow- 
ing interesting facts: Of 6,763 Lutherans in active membership in 143 
per cent. marriages one party was of another religious affiliation; of 
5,725 Lutherans not in active membership in 62.8 per cent. marriages 
both parties were Lutheran. Of 19,481 married couples with church- 
membership in various denominations 19.6 per cent. were of different 
religious faiths. F.E. M. 
Rom und die Cinheit der Kirde. Die ,W. EC. V.K.“, die nun wieder bon 
der Nazi-RMegierung freigegeben worden ift, fchreibt in begug auf die Stellung 
Joms zu den ,ofumenifden Cinigungsbeftrebungen im Proteftantismu3” 
das Folgende: , gn einem Vortrag von ¥. Congar, O. F., in Genf iiber 
statholizitat und Ofumenigitat’, den der Osservatore Romano audszugsiveife 
twiedergab, twurde die Stellung der fatholijden Kirche gu den ohumenifden 
Ginigungsbeftrebungen im Proteftantismus umvifjen. Der Redner bejdaf- 
tigte fic) unter anderm mit der Bielfebung der Sfumenifcjen Bewegung, 
unter Wahrung der Cigenart der eingelnen Kirden eine iiber allen ftehende 
neue Gemeinfdaft herguftellen. Cr erflarte, dak die fatholifde Kirche feine 
Deutung annehmen fann, nach der die wefentlicdje Cinheit erft wiederher- 
geftellt werden miigte. Die Cinheit der Kirche befteht feit Chriftus; fie fann 
ihrem Wefen nad nicht zgerftort twerden und nicht verlorengehen. Gie lebt 
in der fatholifden Nirdje fort, und die fatholifche Kirche fann darum der 
Sfumenifden Frage einen laren und tiefen Ynhalt geben. Katholizitat be- 
Deutet Univerfalitat. Die fatholifde Kirche bat die Fabhigkeit und Verufung 
in fic, alle Menfdjen und alle Volfer in Chriftus, in dem einen Leib Chrifti, 
gu vereinen. Der Umftand, dak heute groke Teile der Menfcfheit, das heift, 
auch grofe Teile menfdlider Begabungen und Werte, fich aukerbalb diefer 
Cinheit befinden, nimmt tatfacdlid etwas hintweg von der vollfommenen Verz 
wirklidung und Erfiillung der Katholizgitat. Wenn die ruffifde Welt heute 
orthodor’ und die ffandinabvijde ,proteftantijd‘ ijt, fo ergibt fich daraus, dak 
einige chrijtlide Werte, die bet jenen Volfern bejonder3 ausgepragt find, 
wenigitens gum Teil der Fiille fehlen. Die Wiedereingliederung diefer Vol- 
fer in die fatholifche Cinheit wiirde die Kirche in getwiffem Ginn fatholifder 
maden. Qn diefem Ginn twird die wiedervereinte Kirde einmal innerlid 
reicjer fein, alS e3 die romifd-fatholijde Kirche dergeit ijt. Wiedervereini- 
gung bedeutet alfo nicht ein blokes Wufgehen, jfondern die Wiederherftellung 
eines vollfommeneren Gangen, twodurd) alle bereidhert werden.” Hier haben 
wit Noms flare, fcharfe Wntwort auf den proteftantifden Gedanfen, eine 
,polumenifde Sinigzng” der verfdiedenen Rirchengemeinfdjafien herbeigu- 
fiihren mit ,Wahrung der Cigenart der eingelnen Kirden”. Go ettwas gibt 
e3 fiir Die Papfttircje nicht. Die romifde Kirche will eben die wefentlide 
Kirde fein, worin jeder Gliedjchaft haben muf, der wirflid ein Chrijt fein 
will, eben teil nur der Papft als Stellvertreter Chrijti auf Erden Trager 
und Organ de8 in{pirierenden Heiligen Geiftes ijt. Cinen populus spiritua- 
lis, eine ecclesia invisibilis erfennt Rom nidt an. €3 gibt daber bom rimi- 
{den Standpuntt aus nur einen Modus gur Herbeifiihrung einer sfumenifdjen 
Cinigung, namlich den, daB man fic) der Wutoritat de3 Papftes untertwirft. 
Roms Stellung ift natiirlic) arrogant. Unfinnig itber alle Maen aber ijt 
Die der theologifd verlumpten proteftantijden Gemeinjdaften, die eine 
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Stumenifde Einigung gutvegebringen wollen ,unter Wahrung der Cigenart 
der eingelnen Kirden” ; denn dad bedeutet doch, daf jede eingelne Kirde lehren 
und praftigieren fann, wie fie will, und dabei fann einfach) feine twabhre 
Ginigung beftehen. Gegen Gottes Wort, insbefondere gegen das Cvange- 
lium, find beide Gorten von Geften gleiderweife gleidgiiltig. J. X. Me. 


Anent the Labor Problem. — Wishing to help in keeping our pastors 
informed on significant trends or events in the disputes pertaining to the 
labor situation, because the consciences of many of our members are 
vitally affected, we shall reprint what a correspondent of the Christian 
Century reports as to developments in the South in the field of labor. 

“The contest over the raising of minimum wages in textiles under the 
Wage-and-hour Act brought out both the worst and the best in the 
South on the industrial issue. The owner of one mill called the law 
‘an insanely brutal device’ and said it was worthy of carpetbagger days. 
The statistician of a number of mills said that out of 483 mills she ques- 
tioned, 92 claimed they could not operate under the 3214-cent-per-hour 
wage agreed upon by the committee of operators, union leaders, and 
representatives of the public. On the other hand a number of mill- 
owners advocated the raise and reported that 122 mills employing tens 
of thousands favored it. It seemed to be a contest between the large 
and small mill-owners. The administrators ruled in favor of the 3244-cent 
minimum; it will affect about 125,000 workers, giving them a wage of 
$13 per week when they have work. Full-fashioned hosiery workers 
will get a minimum of 40 cents per hour. The Woman’s Bureau estimates 
that nearly 50,000 women workers in the South will benefit by the 
increase. On the other hand the National Labor Relations Board found 
that a family of mill-owners were hiring a preacher to tell their workers 
that the Bible required them to be ‘content with their wages,’ that ‘prayer 
bands’ had been organized to go from house to house to instil this doctrine, 
and that their ministerial leader was likening the C.I.O. to the ‘beast’ 
of Revelation. Over against this such men as President Frank Graham 
of the University of North Carolina and Rev. Witherspoon Dodge argued 
the case of the workers before Commissioner Andrews.” 

The warfare between capital and labor continues to afflict and harass 
(alas, how much we have deserved it!) our suffering nation. Let Chris- 
tians do what they can that it be stopped! A. 


Brief Items. — Bishop G. C. Stewart (Protestant Episcopal) of Chicago 
writes in the Living Church: “Once we thought that science would and 
could bind the world together. That was the doctrine preached up and 
down by H.G. Wells in one brilliant book after another; now, a dis- 
appointed old man, he writes his latest book in bitter satire and dis- 
illusionment on the failure of homo sapiens, who, instead of using science 
to bind the world together, has used it to blow the world up. The 
aeroplane, which was going to weave the nations into a single com- 
munity, is used primarily for crossing frontiers in the sky and raining 
death and destruction upon the terrified men and women and children 
beneath. The submarine was to bridge oceans by defying surface storms; 
it has turned out to be a human-directed monster shark of the seas. 
Radio was to spread abroad knowledge and light and neighborliness; 
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it has become too often a sinister organ of nationalistic propaganda, 
a vender of misinformation and lies. No, science won’t do it.” 

The Association of the Statisticians of American Religious Bodies 
has addressed the request to the Department of Commerce with respect 
to the 1940 census. It is to the effect that the following three questions 
be included in the questionnaire which will be submitted to the citizens 
of the United States when the census is taken in 1940: “1. Do you believe 
in God? 2. Are you affiliated with any religious group? 3. To what 
religious group do you claim allegiance?” We have not heard whether 
or not the Department of Commerce has accepted the suggestion. 

In the United Church of Canada some seventy ministers have issued 
a statement saying that they are opposed to all war. Their statement 
has the title “A Witness against War.” It is reported that the attorney- 
general of Ontario has ordered an investigation of the step taken by 
these ministers. While we do not agree with the position which they 
stand for, we must say that their courage puts many to shame who 
represent the truth. 

America says that the death of Theresa Neumann is reported. She 
was known as the Mystic of Konnersreuth in Bavaria, and it was said 
that she bore in her body a replica of the stigmata, or five wounds, 
of the Savior. The Catholic paper mentioned says cautiously: “Final 
judgment as to Theresa will long have to wait, as to how much of the 
strange phenomena of knowledge and ecstasy which startled the visitors 
to her sick-bed was completely supernatural, how much was to be 
ascribed to the certain type of psychology found among certain impres- 
sionable temperaments.” 


Last week we went over to Reduccion to see the climax of the fiesta 
of the Catholic Church. One word will express the conclusion we reached 
concerning Romanism in this country—paganism! Certainly the 
heathenism of the jungles of Africa has a twin sister here in the Argen- 
tine. The idols we beheld in the church and then later in the procession 
were only a little better carved than the ones in Africa. Their worshipers 
had their fetishes (or charms) pinned on their clothes or hanging about 
their necks. These, blessed by the priest, are supposed to protect the 
wearers from harm. And if you happen to have a sick stomach or a sore 
arm, just buy a piece of ribbon at the entrance of the church, allow it 
to be used to measure the same part of the figure of Christ on the cross, 
placing it then on the afflicted part of your body, and presto! you are 
bound to be healed — maybe. One thing that paganism here has on the 
paganism in Africa—it has more images and better temples in which 


to house them.—The Brethren Evangelist, quoted in the Presbyterian. 


This appeal of Bishop Freeman (Protestant Episcopal) of Washing- 
ton, D.C., addressed to his clergy, deserves to be copied here: “For 
myself and for you in our common ministry I pray that we may avoid 
in our pulpit messages the discussion of those things that have to do 
with war and the distractions that occupy the minds of the people 
throughout the days of the week. It is both our privilege and our duty 
to bring to our people week by week the redeeming Gospel of Jesus 
Christ.” A. 
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All books reviewed in this periodical may be procured from or through Con- 
cordia Publishing House, 3558 S. Jefferson Ave., St. Louis, Mo. 


The Validity of the Gospel Record. By Ernest Findlay Scott, D.D., 

Professor of New Testament Criticism, Union Theological Seminary, 

New York. Charles Scribner’s Sons. 1938. 213 pages, 5x7%4. 
Price, $2.00. 

This book is of real value to all theologians who desire to inform 

themselves on recent developments and tendencies in the field of higher 

criticism pertaining to the Gospels. Dr.Scott is known as an authority 


- on this subject, having held the chair of New Testament criticism at 


Union Seminary, N.Y., for many years. While the author saddens us 
through his rejection of the verbal inspiration and inerrancy of the 
Scriptures, he is opposed to the destructive views of some modern 
investigators who set out to deny the credibility of our gospels. 
He opposes the view that from the very start the teaching of Jesus and 
the report about it were altogether different things (p. 39). Very 
definitely he informs us that sound scholarship nowadays rejects the 
view that our gospels are based on deliberate deception (p.91). Engag- 
ing in acute reasoning, he holds that the genuineness of the gospel 
account is demonstrated by the inclusion of material which at the 
time of writing no longer was intelligible to the readers or did not agree 
with their principles of conduct (p.104). What he has in mind is 
illustrated by his pointing to the emphasis given in the teaching of Jesus 
to the kingdom of God, an emphasis which, he holds, no longer was 
found in the message of the Church when three decades or so had 
elapsed. Though we cannot agree that what he says about the negligible 
preaching of the Kingdom around 60 A.D. tallies with the facts 
(Cf. Rom. 14:17), the general argument that traces in the gospels testify 
to the origin in an earlier age of the material presented deserves the 
careful study of apologists. 

The chief value of the book lies in its description and examination 
of the views held by the so-called Formgeschichtliche Schule, which 
arose in Germany after the World War and whose chief exponents are 
Dibelius, Bultmann, and K.L.Schmidt. Men in our country who have 
written on this particular form of criticism are B.S. Easton of the Epis- 
copal Seminary in New York and F.C.Grant of Union Seminary in the 
same city. The advocates of the position under consideration try to 
go back beyond the time when our gospels were written and to determine 
in what form or forms the material now placed before us in the gospels 
existed and circulated during those early years. It is held that some 
of it had the form of miracle stories, some that of parables, some that 
of proverbial sayings, etc. The whole Christian teaching as it was 
promulgated by the servants of the Church was, so it is assumed, cast 
in definite patterns, and in these it was handed down till the gospel- 
writers fused what was separate into connected narrative. What an 
extraordinary exercise for one’s fancy speculations of this sort afford 
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can be seen without difficulty. From the work before us we obtain 
information on the position of those who take this view of the situation 
obtaining before and at the time of the composition of our gospels. 
Dr. Scott deplores that the tendency manifesting itself in this criticism 
is to throw doubt on the reliability of our gospels. He thinks that 
“form criticism” has some foundation in fact, but he wishes to see it 
remain sane and mindful of its limitations. Whatever is true in these 
theories he believes confirms rather than weakens the credibility of 
the records given us by the evangelists. The work will then be helpful 
to those who have to defend the sacred accounts, even though they 
refuse to share the wrong views on the character of the Bible for which 
Dr. Scott and Union Seminary are known. W. Arnpt 


Bum SGerjftindnis der fynoptifden Csdhatologie. Mearfus 13 neu unter- 
fudjt von Friedrid) Sufd). Neuteftamentliche Forfdungen, herausgegeben 
von Prof. D. Otto Sdhmik. Vierte Reihe: Evangeliumspro- 
bleme. erlag von ©. Bertel8mann, GiiterSloh. 1938. 157 Seiten 
6X84. Preis, fartoniert: M. 5. 

Cine gelehrte, griindlide Urbeit. Dak fie ein widhtiges Thema behandelt, 
leucjtet fofort ein, ift dod) Markus 13, die eSchatologifde Rede JEfu enthaltend, 
feit etwa bhundert Jahren einS der am meiften erirterten Rapitel deS Neuen 
Leftaments. Cinerfeits wird man beim Lefen mit Trauer erfiillt, nimlic& ange- 
fichtS all der tounderlicen, verivirrenden und verwirrten Spefulationen, die der 
ftolze und dod fo blinde Menjcengeift itber Markus 13 erjonnen und ent- 
widelt hat. Der Verfaffer hat fic) mit der einfcjligigen Literatur vertraut ge- 
madjt und gitiert fleipig Bouffet, Wellhaufen, Harnad, Zahn, Schweiker ufiw., ufto. 
Undererjfeits wird durd) den eben ertwahnten Umftand dem lutherifcen Bheologen 
Umerifas, der in etwas die Gedantenginge der jekigen neuteftamentlicen hiheren 
Kritit fennenlernen michte, hier eine Gelegenbheit geboten, einigermagen auf diefem 
Gebiet fi) gu orientieren. Wllerdings ift etwas Befanntfdaft mit den Bdeen, 
die die fritifde neuteftamentlide Forfdhung in den legten Dezennien bebherrfdt 
haben, vorausgefegt. 

Der Verfaffer will Marfus 13 in feinen Hauptgedanten erfliren. Jn 
feinem Buch findet fic) viel Cingelegegefe, wenn aud) nicht in erfcdhipfendem Mage. 
Wn den modernen Kritifern hat er viel gu tadeln, und mit grofem Redht. Der 
Uusdrud ,Menfdenfohn* wird mit Dan. 7 in Zufammenbhang gebradt, und 
iiberhaupt finden fic) dariiber fehr beadtenSwerte lingere Uusfiihrungen. Was 
befonder8 betont wird, ift, dab JEfu Worte gleihfam im Schatten feines 
KreuzeS gefproden find und dah der chriftlidjen Gemeinde ebenfallS Tritbfal ver- 
fiindigt wird. €§ wird mand trefflices, den Tegt wirllid) erliuterndes Wort 
gefproden. Der Verfaffer ift tonfervativ gerichtet. Er fagt am Schlug (S. 157): 
wBielleidht ift e8 fo, Dak die ,firdhlice’ Exegefe trok ihre orthodogen, dogma: 
tijden FehlanfakeS Hhaufig den hiftorifden Tatbeftinden naiber fam als viele 
fogenannte biftorifde Verfuche, fofern die firchlide Dogmatif nicht mehr gu fagen 
fuchte alS da8, wa8 ihr die Upoftel gegeben Hatten.” Doc) hat er die ,orthodor 
verfteinerte Verbalinfpirationslehrey (6.1) beifeitegefdoben und fcenft vielen 
Rermutungen und Theorien ungliubiger Kritifer Anerfennung. Wie ganz 
ander8 wiirbde feine Gelehrjamfeit wirfen, wenn er wie Luther, Chemnig und 
andere fic) gang auf da8 Wort ftellte und allen Ausfagen der ungliubigen 
Kritifer gum Trog die ewige Wahrheit der Wusfpriiche JEfu verteidigte! 

BW. Arndt 





2 ate cs tana ake aero a0 ee cada 


Book Review — fiteratur 75 


Cornerstones of Faith. By J.M.Stanfield. Wm.B. Eerdmans Publishing 
Co., Grand Rapids, Mich. 227 pages, 54% x8. Price, $1.50. 

The book contains the testimony of a Christian layman of the 
orthodox Methodist faith against modern rationalism. Practically all 
the loci of Christian dogmatics are here presented with introductory 
explanations and the necessary Scripture-passages to support them. 
On the means of grace, the millennium, and other subjects the writer 
offers the views of traditional Methodism. His expositions on regenera- 
tion and sanctification are in part indistinct and inadequate and again 
downright unscriptural. But we must say that in other articles of the 
Christian faith, his witness is so clear and distinctively Biblical that the 
reader is made to rejoice at his emphatic confession of the truth. To him 
the Bible is “an infallible message from God to mankind, as if God 
Himself had written it.” “Christ is true God,” and His “suffering and 
death was redemptive, a ransom, the death of Christ instead of the 
sinner, and atonement a reconciliation.” “The Bible is the only source 
of truth, because it is given by divine inspiration, and all beliefs con- 
trary to the Bible are damnable or destructive to life and happiness, 
as stated by Peter, 2Pet.2:1. It certainly matters what we believe.” 
“Evolution is an utterly false and unreasonable, even silly, theory and 
has brought on us an appalling unbelief and disregard for the divine 
inspiration and authority of the Bible.” We quote these statements to 
show the writer’s emphasis on Christian truth against unbelief, especially 
on the central truths of sin and grace. J. THEODORE MUELLER 


Die Gemeinde JEfu Chrifti und die Anfedhtung. Von Comund Sdlint. 
Preis: RM. .80. — Die Cinfalt und die Kirde. Von Hans WSmuffen. 
Preis: RM. .80. — Die Kirde in Luthers Auslegung de3 Glaubens. 
Von Eduard Thurneyfen. Preis: RM. .50. Hefte der Schriftenreihe 
atheologifce Criftensg heute”. Chr.-Raifer-Verlag, Miinchen. 

Das erfte Heft enthalt eine fchine Unterweifung iiber den Unterfdied von 
Gefek und Evangelium, wie der Chrift diefe Unterfdeidung in der Anfedtung 
machen mub, unterfudt den Sinn der fechften Bitte und behandelt, in einem 
befonderen Ubfdnitt das Ringen YafobS mit Gott, 1 Mof.32,23—32. ,Das 
Wefen der Unfecdhtung ift das Gegeniiber von Coangelium und Gefek. ... Luther 
hat recht, wenn er die hidhfte teuflifde Wnfedhtung gerade in den fo folgeridtigen 
theologijden Gedantfengingen erblidte, die der Teufel dem Siinder vorbudhftabiert, 
anfangend beim Menfden: ,Du Haft gefiindigt — Gott gitrnt den Siindern — 
alfo vergtveifle!* oder anfangend bei Gott: ,Gott hat die Siinder — du bift ein 
Siinder — alfo habt Gott auch didh.S” (Val. Luther, St. L. Wusg. 22, 816.) — 
Manche Uusfiihrungen und AuSsdriide Hiren fic) fonderbar an, fo 3.B.: Der 
Sohn, in dem Gott Vater fish offenbart, JEfus Chriftus, predigt Gefek und 
Evangelium, ja ift alS Gottes Wort zugleic) Gefek und Evangelium, denn er ift 
nidt nur fiir un, fondern auch durd un8 geftorben.” (6.21.) Da8 wird 
teiltweife gurechtgeftellt durd Wusfagen wie diefe: ,Die Waffe in unferer Hand 
ift nur daS diirre, nadte Wort der Schrift, unfere Kraft nur da8 arme, niedrige 
Satrament.“ (6. 29.) 

Das gweite Heft bhietet manches Ridtige, mance Berkehrte. Wir lefen da 
in begug auf die firchliden Rampfe: ,%n jedem firdliden Kampfe gibt 3 viele 
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MNeutrale. Unter ihnen find folthe, die neutral find aus Pringip; mit denen 
wird man nidtS madjen finnen.” Weiter: ,Der eine flicht die Schlachtreihe, 
um fic) in Der Gemeindearbeit 3u verfriedjen. Der andere wendet ein, e3 miiften 
nun alle Krafte fiir Den Kampf frei gemacht werden. Beide Haltungen werden 
den firdliden Erforderniffen nicht gerecht. ES mu erreicdt werden, dah beides, 
der Kampf und die ftetige Urbeit Der Gemeinde, Hand in Hand geht... . Yn 
der Reformationsarbeit mufte der fimpfende Luther bald zur Vifitation fareiten, 
um von unten ber 3u bauen.” So relativiert die Cinfalt die Kriege der Kirche. 
Sie tann e8 ertragen, dak mitten in Der ,Mubhes deS Uufbaus die Fanfare des 
Kriegs ertint.” Sejliehlich: ,Was wire falfder, al vorfejnell aus der Tatfache 
gemeinfamer Not eine firdlidje Cinheit fonftruieren gu wollen?” Den Wusfiih- 
tungen iiber ,den Sak der UAuguftana, dak gur rechten Cinheit der Kirche der 
consensus de doctrina evangelii geniige”, finnen wir nicht beiftimmen. ,Qilf, 
Gott, was ift aus diefem Sage alles gemacht worden?! Wie viele Male wurde 
er fo gelejfen, al3 laute er, gur Cinheit der Kirche gehire die Cinheit der 
Theologic! ... Bald fucdht fonfeffionaliftijdhe SaframentStheologie, die — vor- 
fidtig ausgedriidt — nur mit gripter Mithe ihre Sdhriftgemapheit nadjweifen 
fann, bier die Rechtfertigung der Kirchenfpaltung; bald wird aus einem be- 
ftimmten Verftindnis der Scheidung geiftlicer von weltlidjer Gewalt ein Schib- 
boleth, obfdjon dies Verftindnis nidt oder faum in der Lage ift, fic) von der 
Votfdaft vom Kreuz her als notwendig gu erweifen.” (S.19.) — Wie ift der 
Sak (S. 20) gu verftehen: ,Da fann unter den Theologen der Kampf toben um 
Diefe und jene Frage, die Der Gemeinde fremd ift, fo dab fie fic erft langfam in 
fie bineinleben muh“? Die Theologen haben doch fein Recht, tiber Dinge gu 
ftreiten, Die Die Kirche nidts angehen. C8 faeint aber, dak WSmuffen das Medyte 
im Ginn hat. Cr folieht hier mit dem Sage: ,Dagu find ja fclieblic) die 
Theologen da, dah fie eS der Gemeinde fagen, weshalb gerade hier der ganze 
Cinfak gewagt werden muh.” Nur foll er damit Ernft maden. Wir miiffen der 
Gemeinde flarmaden, dah in der SaframentSfrage der ganze Cinfak getwagt 
werden mus. So aud), wenn ein Lebhrftreit gefiihrt wird iiber die Jnfpiration — 
Verbalinfpiration oder blof ,3njpiration” — oder gegen den Synergismus; da8 
ift fein nuglofes Theologengezinf. Die Theologen haben die Gemeinde dariiber 
gu unterridjten, und die chriftlidje Cinfalt merft bald, dab e& fic) hier um die 
doctrina evangelii hanbdelt. 

Sn der Schrift ,Die Kirche in Luthers Wuslegung deS Glaubens”, die 
Wiedergabe von Vorlefungen am Ofumenifden Seminar in Genf, verfteht 
Thurneyfen Luther ricjtig infofern, alS er ,an der Lutherfchen Wuslegung de3 
erften rtifels nachweift, wie fehr gerade die Erfenntnis und der Glaube de 
erften UWrtifels nur dort wirflid) und miglic) ift, wo an JEfus Chriftus geglaube 
wird” (Unzeige deS Verleger$); fo auc) Seite 7. Wuch infofern, al8 er bei der 
Auslegung de$ gweiten WUrtifelS fagt: ,Chriftus erdffnet nicht einen Progzep in 
der Gefdhicdte, ber weitergeht und deffen lekter Sinn die Vergsttlidhung de Men- 
{chen ware — wir denfen an die ganze myftifdhe Gradition, denfen 
aud) an die Theologie SchleiermacherS, in der legtlich diefe myftifche Tradition 
nod) einmal eine Repriftination erfahren hat —; denn dann ware Chriftus nur 
der erfte Punft einer Linie, auf der ftehend wir das Werf unferer Erlifung im 
legten Grunbde in unfere eigene Hand nehmen finnten.” Und betreff de8 dritten 
Urtifels: , Nicdht aus eigener Vernunft nod Kraft‘, fagt Luther, fomm ich gum 
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Glauben. Wuch der Glaube ift nist unfer Werk. Das Subjeft ,Menfchs und 
da8 Pradifat ,glauben‘ — twie follten die gueinander gehiren? Wber der Heilige 
Geift, daS ift fein Werk, fiigt fie gufammen. . . . G8 fteht nicht fo, alS ob 
Chriftus fein Werk angefangen hatte auf Erden, und nun antiworten wir Men- 
fen darauf mit unferm eigenen Werke, und fo ginge das Werk Chrifti weiter.” 
Uber er redet nist im Sinne Luther3, wenn er fagt: Wort Gottes und BEfus 
Chriftus ift ein und da8felbe. Das Wort, mit dem Gott ruft, ift fein anderes 
al8 SEfus Chriftus, wie eS bezeugt ift in der Heiligen Schrift, und wie e3 Gott 
durd) feinen Geift immer neu Iebendig werden Lift.” Das Wort Gottes ift die 
Heilige Schrift, und das Wort der Schrift ift immer lebendig. Ferner: Luther 
will ,»nidbt fagen: Mir widerfahrt die Berufung, und gleicdjeitig widerfahrt fie 
vielen anbdern, der ganjen Chriftenheit, fondern: die ganze Chriftenheit ift be- 
rufen, und dDarum und damit bin id) auc) berufen. (8 ift freilic) fo: Die Kirche 
Chrifti befteht nur in den einjelnen, die glauben; aber indem ihnen da8 wider- 
fabrt, exiftieren fie alS Rirdhe, tradgt fie bie Rirdhe” Luther hatte aud 
nicht diefen echt reformierten Sak unterfdjrieben: ,Dem Worte Gottes vertrauen, 
das erfte Gebot heilig halten, das ift darum alle’, was von ihr [der Rirde] 
gefordert wird.” Th. Engelder 


Beugen. Bilder aus der Gefchichte der RKirde. Bon Karl-Heing Meyer. Chr.- 
RKaifer-Verlag, Miinden. 125 Seiten. Preis: RM. 1.90. 

Biwek dicfeS Biichlein$s ift, der Jugend Bilder aus der Kirchengefchicte der 
Iegten 400 Jahre vorgufithren. Dem Bwed wird e§ unter uns twohl nur nod 
in feltenen Gallen dienen finnen. Doc) finnte e8 dem Paftor oder Lehrer ju 
Nortragen vor den Vereinen der Gemeinde wertvolle Dienfte leiften. Der Ber= 
faffer fiihrt feine Lefer mit dem Rurfiirften Johann Friedrid) von Sacdjen in 
die Gefingniszelle, two er, obwohl mit dem Lode bedroht, beharrlic) die Unter- 
geichnung deS Snterims veriweigert. Dann folgen drei Bilder aus der Hugenot= 
tenjeit: Die Flucht de8 Heinen Theodor Ugrippa d’Wubigné und gwei Szenen 
aus dev Verfolgung der Waldenfer in der Zeit der Gegenreformation und fdjlieh- 
lich 31wei Bilder aus der Gegenwart: Die baltijden Méartyrer von Riga und 
Dorpat. Die padend und lebendig erzahlten Gefchicdten find nicht von gleicdem 
Wert; ¢e8 lauft aud) manchmal etwas Phantafie mit unter; aber alle dienen al8 
eindrudsvolle Mahnungen zum Betenntnis bis in den Tod. Theo. Hoyer 


Proceedings of the First Convention of the Southeastern District held 
at Conover, N.C., July 24—28, 1939. Concordia Publishing House, 
St.Louis, Mo. 52 pages, 534x834. Price, 19 cts. 


Proceedings of the Sixty-First Convention of the Eastern District, held 
at Buffalo, N. Y., June 26—30, 1939. 86 pages. Price, 23 cts. 


Proceedings of the Twenty-Third Convention of the Texas District, 
assembled at Houston, Tex., April 19—24, 1939. 91 pages. Price, 
14 cts. 


Proceedings of the Sixty-Fourth Convention of the Michigan District, 
held at Saginaw, Mich., June 26—30, 1939. 129 pages. Price, 18 cts. 


Proceedings of the Eighteenth Convention of the English District, held 
at River Forest, Ill., June 20—23, 1939. 107 pages. Price, 23 cts. 
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Proceedings of the Thirty-Fourth Convention of the California and 
Nevada District, assembled at Oakland, Calif., June 26—30, 1939. 
20 pages. Price, 23 cts. 

It is a real pleasure to call the attention of our readers to the six 
synodical reports listed above. In keeping with the centennial year, 
they speak of the glorious heritage bequeathed to us by our forefathers 
and exhort us to remain loyal and faithful to our Lord and God. 
On the occasion of the first convention of the newly organized South- 
eastern District, Dr.L.B.Buchheimer very appropriately pointed out 
that the foundation on which the founders of our Synod stood four- 
square and on which we must stand in order to be loyal to the God of 
our fathers is the infallible Word of God, the Bible, the only source, 
rule, norm, and judge of all teaching. The report also offers a very 
interesting history of the formation of the Southeastern District. — 
At the convention of the Eastern District, Vice-President H. Harms spoke 
on “The Implications of Synodical Membership,” and Pastor Ed. Engelbert 
urged the duty of the Christian congregation to let the Word of God 
dwell in it richly in all wisdom. — Dr. J. H.C. Fritz admonished the Texas 
District to remain loyal to, and diligently study, our Lutheran Con- 
fessions, based as they are throughout on Holy Scripture, and to refuse 
to enter into fellowship with any congregation or church-body that 
will not accept these confessions as the norm for its doctrine and 
practice.— Pastor H.B.Fehner based his essay, delivered at the con- 
vention of the Michigan District, on Theses VIII, IX, and X of Dr. Wal- 
ther’s The Church and the Ministry and pointed out that the ministry 
is the highest office in the Church but that this high office does not 
give the pastor the right to dominate over the congregation.—In the 
English District Pastor R.Jesse stressed the duty of every pastor and 
every layman to bear witness to Jesus. Rev. H.C. Kleiner, in a thoroughly 
practical manner, showed the technique of personal evangelism. — The 
Proceedings of the California and Nevada District contain only the reports 
of the various boards and commissions and furnish a survey of the 
past two years’ work done in the District. 

We urge our readers to buy and study this splendid array of reports. 
For about a dollar they may obtain a postgraduate course on the dignity 
of the ministry and its duty together with the laity to make the preaching 
and the spreading of God’s Word and Luther’s doctrine pure the chief 
aim of their lives. THEO. LAETSCH 


New Testament History. By W.Arndt. Concordia Publishing House, 
St. Louis, Mo. 102 pages, 5x7%. Price, 25 cts.; dozen copies, $2.40. 
Test Sheets for New Testament History. By W.Arndt. 8% x11. Price, 
10 cts.; dozen sets, 96 cts. 
Instructors Guide. By W. O. Kraeft. 8% x11. Price, $1.00; dozen 
copies, $9.60. Postage extra on all items. 
This is another text-book in the Concordia Teacher-training Series, 
gotten out under the supervision of the Concordia Teacher-training 


Committee. One marvels at the amount of information given in this 
booklet and at the sane judgment of the author in stressing what is 
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important, in briefly noting what is interesting, and in rejecting what 
is manifestly wrong. We regard this one of the finest and most practical 
booklets of the series and are sure that it will prove a blessing to many 
teachers in our schools and Sunday-schools as far as their personal 
spiritual life and their proficiency in teaching their classes is concerned. 
THEO. LAETSCH 
Why Was I Not Told? By E. W. Marquardt, M.D. Concordia Publishing 
House, St.Louis, Mo. 107 pages, 5x7%. Price, 75 cts. 


This book is written from the Christian viewpoint and gives valuable 
information on the problems of adolescent youth. It may be safely 
placed into the hands of our young people and of all parents who need 
guidance in instructing their children on the questions of sex. We believe 
that at times the outlook of the author is too optimistic, as when he says 
on page 7: “There seems to me to be a better understanding among 
people everywhere than ever before. I believe there has never been 
as there is today such a desire for groups of citizens to work har- 
moniously with all other groups of citizens. People are beginning to 
adjust themselves for cooperative unity.” But this naturally does not 
detract from the value of the book. Tueo. LAETSCH 


“Ye Fathers.” Christian Home Training and the Christian School. By 
A.C. Stellhorn. 31 pages. 

The Position of the Lutheran School. By A. C. Stellhorn. 14 pages. 

The Sunday-School and the Home. By A. C. Mueller. 15 pages. Con- 
cordia Publishing House, St. Louis, Mo. Price, 5 cts. each. 

Three tracts that should be widely used in selling our schools and 
Sunday-schools to our people. That is the chief purpose of the second, 
while the first and third begin by stressing the most important fact that 
Christian education of children is the God-imposed duty of parents and 
should therefore begin in the home; that, while they should be glad to 
accept the assistance offered by school and Sunday-school, yet the re- 
sponsibility remains theirs, and both of these institutions must receive 
the cooperation of the home if they are to bring their full measure of 
blessing to the child. Txeo. Hoyer 


Amertfantfider Kalender fiir dentfde Lutheraner auf daS Yahr 1940. Lite: 
rarifcher Redafteur: D. J. ©. Miller. Statiftifher Redatteur: P. 6. 
Midhael. i 

Lutheran Annual, 1940. Literary Editor: Dr. J. T. Mueller; Statistical 
Editor: Rev. S. Michael. Concordia Publishing House, St. Louis, 
Mo. 194 pages each. Price, 15 cts. 

Just now they arrived, these old, well-known harbingers of the 
approaching new year. Neither the size nor the price indicates the 
amount of work that has gone between the covers of this indispensable 
vademecum for Synodical Conference Lutherans. After the customary 
calendar pages there are 21 pages of reading-matter, then 131 pages of 
addresses in small print. Hurrying to get this announcement into this 
number of the C.T.M., I haven’t read the text; but a rapid glance at it 
gives the assurance that this, too, is of the old accustomed type and 
caliber. THEO. HoyER 
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Konfordia-Gansandadten. Cv.-Luth. UWbreiffalender fiir das Jahr 1940 mit 
Andachten und Bibellettionen fiir jeden Tag. HerauSgegeben von der Ev.- 
Ruth. Synode von Brafilien. Bu begziehen vom Concordia Publishing 
House, St.Louis, Mo. Prei8: 60 €t8. netto portofrei. 

Dies ift der Kalender unferer Briider in Brafilien, verabfakt von Paftoren 
Siidamerifas (Argentinien und Brafilien) unter Leitung Prof. P. Scelps und 
P. Han Fiedler$ und in Brafilien gedrudt. Cr bietet fiir jeden Tag im Yahr 
ein Blatt mit Ungabe einer Bibellettion gum Lefen und der CErflirung ciner 
anbdern, fiirzeren Gchriftftelle. Die Undachten bom 1. Januar bis gum 3. Auguft 
enthalten eine fortlaufende Erflarung der Upoftelgefdidte; dann folgen Undachten 
iiber den dritten Urtifel und das dritte, vierte, fiinfte und fedfte Hauptftiid des 
Katedhismus. Die Riidwand deS Kalender$ bietet cin fines Bild der Guaira- 
ftromfdnelfen im Paranafluk. — Der Kalender fei allen, die furze Undadjten in 
deutfder Sprache wiinfden, herglid) empfohlen. Theo. Hoyer 


Increasing Church-School Attendance. By Albert H.Gage, D.D. Zon- 
dervan Publishing House, Grand Rapids, Mich. 130 pages, 547%. 
Price, $1.00. 

This book has grown out of the practical experience of a Baptist 
pastor who has, as he puts it, “considered himself pastor of the whole 
church, including the church-school, thereby giving close personal 
attention to the work of the school.” As a director of religious education 
for the Baptist churches of Chicago he had the opportunity to visit many 
schools and observe their methods of work. The very first sentence 
of the first chapter is worth quoting: “I am interested in my church- 
school because I have discovered that I can build my Church quicker 
and better through the church-school than in any other way.” (P.11.) 
Dr. Gage offers valuable advice on discovering the leaks and stopping 
them, finding the weak places and strengthening them, a definite cam- 
paign for increasing attendance, improving the school so as to hold the 
increased attendance, winning for Christ, and building the school into 
the church. While the suggestions offered by the author naturally vary 
as to their practical value in our circles, the pastor or superintendent of 
the Sunday-school will do well to procure a copy of this book. He will 
find that one or the other of the suggestions may be used or adapted for 
use in his own day- and Sunday-school. THEO. LAETSCH 


BOOKS RECEIVED 


From the Abingdon Press, New York, Cincinnati, Chicago: 


Trails for Climbing Youth. By Louis C. Wright. 123 pages, 5x7}. 
Price, $1.00. 


From Zondervan Publishing House, Grand Rapids, Mich.: 

Fundamentals of Zoology. By Wm. J. Tinkle, Ph.D. 492 pages, 
534X834. Price, $3.00. 

The World’s Saturday Night, and Other Sermons. By William 
Edward Biederwolf, D.D., LL.D. 167 pages, 544734. Price, $1.00. 

The Whole Armor of God. By Albert Hughes. 137 pages, 544x7%4. 
Price, $1.00. ; 


Events of the Last Days. By J. E. Finney. 161 pages, 544x7%4. 
Price, $1.00. ; 
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